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BELIEF 

O F A 

FUTURE STATE 

Proved to be 

A Fundamental Article 

of the Religion of the Hebrews, &c. 



AS the Evidence oi Natural Religion, 
which teaches the Worfliip of God, 
and the Belief of a future State, is de- 
duc'd from the Principles of Reafon 
and the ordinary Providence of God ; fo the only 
direft Proof of reveatd Religion is founded on' 
an extraordinary divinc Providence manifeftcd 
in MiracUi and Prophecies : nor can any other 
immediate or direft Evidence be given of a Rt- 
velation. And as all Revelation prefwppofes na- 
tural Religion, and is an immediate divuie At- 
telUtion given to it, fo it is defign'd to reform 
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the Corraptioni brought into it, and to add 
Light to the Evidence, and For^ to the Obl^- 
^tions of it. 

I propole therefore to (hew that the Religion 
of the Hebrews or yews was founded on the 
Principles of natural Reli^n, to which Reve- 
lation was added ; and particularly, that the Be- 
lief of a future State, or Life to come, was a pri- 
mary fundamental A>'ticle of this ReH^pn, 

This is very clear and evident to me, and I Ihall 
endeavour to make it fo to the Reader, without 
deliring or intending to enter into Controverfy 
with any learned rerfbn, who Is or ihall be o^ 
another Opjniop. 

Whoever attentively confiders and compares 
together the Old and New Teftament will, I 
think, find fuch an Agreement and Connexion 
between them, tliat they muft appear to be two 
Parts of the lame general Syftem of Religion, 
reyeal'd by God firft to the ftitriarchs and their 
Defendants the Hebrews or JewSy and contain'd 
in the Writings of Mofes and the Prophets ; and 
afterwards both to Jews and Gentiles, or the reft 
of Mankind, by Chrift, and contained in the 
Gofpels and other Writings oS his Apoftles. 

In the Connection of the two divine Covenants 
or Laws, it is caly to fee that all the main and 
cflential Parts of the latter or Chriftian Covenant 
are contain'd, and either plainly and expreffly, 
OT elfe typically and fymbolically declar'd and 
reprefcntcd in the firft Covenant, and in the Ex- 
planations of it by the Prophets. 

As 

nr„i",i-,Gi:KH^If 



As the great Defign and End ofCod's kewj* 
Ution to Abraham and the Patriarchs, and after- 
wards to Mo/es, was to prefcrve amongft the He- 
brews the true Belief and Worfhip of him the 
inly true God, in oppofition to the Idolatry and 
SuperAition which then prevait'd in other Na- 
tions, and almoft in every Part of the World } 
till he (hould by a farther and more perfedl Re- 
velation by Chtift yefiii make his Will known 
to the Gentiles, or tne reft of Mankind, in order 
to deftroy all Idolatry and Superftiiion, and to 
eftablilh true Religion in the whole World : fo 
by tPw wife and good Providence of God, the 
Coming of Chrift, and the End of his Miffion, 
was from the Beginning gradually and in various 
manners reprefcnted and foretold in the Reve- 
lations made to Adam and the Patriarchs, to 
Mo/es and the Prophets. 

By thefe iha Jews, and all who embraced theif 
Religion, were taught as it were beforehand the 
Gofpcl of Chrift ; and by Faitb in God's Pro- 
mifes, and Obedience to the Commandments of" 
the Law, became Partakers of the Bleffings of it. 

Now, as the great End of the Mitfion of 
Jefus Chrift was to abolijh Death, and to bring 
Life and Immortality to Light by bis Gcfpel 
(zTim.i. lo.) fo the ApoftTc St. PW affires 
us in the foregoing Verfe, that this Life ani 
Lnmortality in orbyChrift Jcfiis was purpos'd by 
God, and given or reveal'd before tis^ JVorld bt" 
gan, as it is render'd in the Rnglijh Verfion, 
But the Greek Words [7^0 x^v^* aiwriMv] mean 
btjore the Times of the Ages, that is, before the 
A 3 ,. '. CuA^- 
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Ages of-the ^fwyS' Difpenfation. The Time 
of the Gofpel-Difpenfation is in the Old Tefta- 
ment [I/ai. ix. 6. according to the beft Greek 
Copies, with which 7beodoi to and Symmacbus ^- 
jp-ee in their Verfions of theHe&rew Text] call'd 
/be future Age or Age io come^ in contradi- 
ilinftion to the then jM-efent Age or Time of the 
Jewijh Difpenfationt and fo before the Times of 
the Ages is the iame as before the Ages or Time 
of the Mofaie Law. I thought it proper to ex- 
plain this Phrafe ef the Apoftle *, wbo in like 
manner lays, that the Hope of eternal Life, thro* 
Chrifl, vi^& promts' d by God [ttjm xP°*'^* ^'ifi'] 
before -the fVor Id began (Tit. i. 2.) that is again, 
before the Time or Age of the Levitical Infti- 
tution. The Apoftle'^s Exfweffion is borrow'd 
from or refers to the Prophecy of Chrift's com- 
ing, iW/VA. v. 2. where his Gw^^jyor/i) or Ma- 
nifeftation is faid to have been of old or from the 
Beginning {q£ the World) cxplain'd in the fol- 
lowing Words [i^ V^f*' aimat]from the Days 
eft be Age; which may mean cither the Age of 
thefVorld, or the Age of the Difpen&tion of the 
Law, but moft probably the firft. 

It is evident from the whole New "TefiameTit^ 
that Chrift the Author of it was the End of all 
the Dilpenlationsand Revelations given in the Old 
Tejlament -, and that rhc eternal Life made manl* 
feft by the Gofpel was promis'd from the Be- 
ginning of the World, and Ages before the ^cu-i/S 
Law 

• The Apoftle ufes the fame Phrafe, Rem. xvi. 25 , and 
in the fame Senfc the Words aW twi atuvuii. Ephcf. lii. ^ 
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]Uw was given. He was promb'd to the Pa- 
triarchs before the Law; aftdwasalfopromis'd 
by Mofes in the Law, and was foretold by the 
Prophets after the giving of the Law. Whence 
it is moft certain, that a future State of Life and 
Immortality was rcveal'd and promis'd to the 
Hebrews, and was always behev'd by thenf: 
and this Faith in the Promifes of God was that 
which juftify'd them, and entitled them to the 
Bleffings of eternal Life, more fully and clearly 
rcvcal'd in the Gofpel. 

And as thefe Promifes of eternal Life were to 
be confirm'd and efiablifti'd by the Revelation of 
the Gofpcl, and by a new Covenant to be made 
and feal'd by the Sacrifice of Chrift's Death, as 
the Propitiation for Sin, and the Author and Fi- 
nifher oj our Faith, and the great and moft di- 
vine Lawgiver of this new Difpcnfaiion ; we may 
be affured, and it will ealily appear, that this 
our Redeemer and his Golpel-Difpcnfation, with 
all the Bleffings which were to attend it, were 
pre-figur'd and fore-exprefc'd in the other pre- 
ceding Dilbcnfations ; and the Prcmifes of them 
were the Foundation of the Faith and Hope of 
all the Patriarchs, and of Mofet and the Jews 
under the Legal Covenant 

Hence it is that Chrift fays {Matjv. ly.) Think 
not that I am come to deftroy theLaw or the Pro- 
pheti ; 1 am not come to deftroy , but to Julfil 
(them.) He was fo far from deftroying the 
Law or the Prophets, by teaching any thing con- 
trary to them, that became on purpofe to fultil 
all that had been taught and foretold in the 

A 4 r. ^m^ 



Writings of Mofis and the Prophets conccmirc 
the MeJ^iy ^d the Golpel-Law to be delivcr'd 
by him. 

Hence alfo St. Paul feys (Ga/.iii. 23,24.) 
Before Faith [of Jcfus Chrift promis'd before and 
under the Law, as he argues in the preceding 
Vcrfes] came^ vie were kept under the Law^Jhut 
vP unto the Faith which fi,ould afterwards he 
reveatd, [by the Comir^ of Chrid :] wherefore 
the Law was our Schoolmafler to bring us unto 
Chrifi^ that we might be jujiify'd by Faith [in 
him.] 

Wc fee here» that the Law^ by containing the 
Promiies of Jufiification to eternal Life thro' 
Faith in Chnft, the promis'd ^cAoiAbrabamt 
did, like a Bcboolmajler^ teach the Knowledge 
of that Salvation which was to be reveal'd in 
the Golpel, and to be obtain'd thro' Faith in 
Chrift; and fo did, in the Apoftlc's Expreflion, 
i. 8th of this Chapter, preach the Gojpel to the 
Jews^ and lead them to the Faith of Chrift^ 
and to receive his Gofpel, whenever he ihould 
come and reveal it. 

Hence alfo 9gain the fame Apoflle {Heb. x. i.) 
£ys, the Law bad the Shadow of the good Things 
to come, [fee Co/of. ii. 17.] that is, of the Glory 
and Happinefs of the future State ; which, Hke 
the Shadow or firft Draught of a Pifture, was 
imperfedtly reprefented in the Law : but the full 
and perfed Image of the heavenly State was 
finifti'd in ftrong and florid Colours, and ex- 
hibited, as it were, to the Life in the Gofpel- 
Diipenfation. 

So 
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So that the whole Tenor of the cwngellcal 
Writings fuppofcj^that the future State rcveal'd 
by Chrift was promis'd and believ'd both before 
and under the Law: and we may thence con- 
clude, that the whole Jeirijh Nation did believe 
in the promis*d Mefflas, as being the Seed of A- 
braham^ in whom all the Families oj the Eartb 
JhouUbe hiejfed; and that thro' Him, as Mofes 
and the Prophets foretold, they fliou'd receive 
with the temporal Bleffings of the Law, tbe 
^miffion of their Sim {Jerem. xxxi. 34.) for 
which the Law had provided no exprefe or par- 
ticular Atonement ; and in confequence, the 
fpiritual BteHings of the Life to come, eternal in 
the Heavens. 

As a future State may be dcmonftrably de- 
duc'd from Principjes of natural Reafon, fo it is 
contain'd in the Fropofition bid down by St. 
Paul^ He that cometb to God (as a Worfhipper 
of him) mu^ believe that be is, and that be it a 
Rewarder of thofe who diligently feek him^ Heb. 
xi. 6. Agreeably to this Maxim, it was the unj- 
verfally receiv'd Faith of all Nations at all times, 
and a primary Article of all Religion, that pious 
and juft Men wou'd be happy, and imfHous and 
unrighteous Men miferable in a future State. 

This Opinion prevail'd from the Beginning 
wherever the Defrendants of Noab were difpers'd 
and fettled, from China in the Ea/l as far as to 
the Wejiern Ocean : nor was any People ever 
known that believ'd the Exiftence and Providence 
of God, but in confequence they alfo believ'd the 
future Exiftence of the Soul, and the Rewards 

and 
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and Puniflimcnts of another Life. There was 
not in the moft ancient Times of the World any 
Nation or any one Man (I believe) ever known, 
who did not believe a ftiture State : and it is cer- 
tein, that in later Times, none but Atheifti 
wholly difbeliev'd it. This was not only the 
Belief of all the Nations bordering on theGountry 
pf the Jensii, as the Phtrnicians, Syrians, Chal- 
daanSy Arabians and Egyptians, but their very 
Superftition and the Idolatry of • Hero-Worfliip 
prefuppos'd and was built upon it. 

It muft therefore appear a very ftrange 
Paradox, for any to fuppofe or aflert that the 
yemjh Nation were ignorant of or did not be- 
lieve this fundamental Article of Religion ; which 
in their Cafe wou'd alfo be attended with this 
ferther unequall'd Abfurdity, that God dcliver'd 
a Revelation to a Nation of Atheifts. But on the 
contrary to fuch a Suppofition, it is very plain 
and certain, that the Hebrews had a fuller and 
flronger Evidence of a future Slate than any other 
Nation then had ; an Evidence hot only founded 
on the Principles of natural Reafon and Con- 
fcicnce common to them with the reft of Man- 
kind J but they had this Evidence ftrengthencd 
and confirm 'd to them by divine Revelation. , 

From the Writings of Mojh the Hebrews had 
abundant Evidence to conhrm their Belief of 
a future State, founded on the Light of Nature, 

and 

* Qwod autem ex hominum generc confccratos, ficut 
Herculem ct catero?, coli lex jubet, indicat omnium qui- 
dem animos imfnorlalri eflc ; Jed foftium bonorumtjuc di- 
vines. Cic. deLeg. lib. 2. p. 41a. .edit. Gryph.^^,,^Qn|j_. 
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and receiv'd irorii the Patriarchs of their Natiba 
from the Beginning. The Hiftory of the Cre->' 
stion and of the Fall of Man were both of them 
Evidences of this Belief. 

Man was formed in the Image- of God, and 
had a rational Soul breath'd into him from God, 
which the ancient Jews always believ'd to be of 
a fpiritual and immortal Nature ; and that it 
did not die and perifli with the Body, but afcended 
■uP'ward, as they exprefs'd it, and returrid ta 
Godv/ho gaveit, tobe judg'd and difpos'dofby 
him, according to the Good or Evil done in this 
Life. 

It is the Doftrine of the wife Preacher and 
King of I/'rael, that the Dufljhall return to the 
Earth as it "Was^ and the Spirit Jkall return ta 
God who gave it, Ecclef. xii. 7. * And the 
Cbaldee Paraphraft on the Place (hews the Senfe 
oS the ancient Jews. He interprets the Text ; 
2^ FUp which was created out of the Dujijhall 
return to*the Earth, whence it was originally 
taken ; and the Spirit (or fpiritual Part) of thy 
Souljhall return andfland in the Judgment be- 
fore him (the Lord) ^ho gave it to thee. And 
the Words of the 17th Verfe of the third Ctep- 

ter, 

ApudPlut. de Confoiat. ad ApolloD. p. no. veryagree- 
ably to the Senfe of Selemon. And the dmc SpUharmut 
bks thefc beautiful Trocaicis : 'E,ir£/3^i liv »bv jriIpi,KuV m* 
va^iny iiSit xaxov xaliixiim, oitu la -nneuna Staatui tuxr' 
i^avot. A p. Grot, Prolegom. And- Pyl/p'agaras had. the - 
'feme Notion: dirflpxmlo Ylu^cfyi^xt i-rramict I'wat raTt 
^vx»'i' Af-Jamtlie.vit. Pjlhager. SK£t. ijB^^^l^^^i^j 
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ter, which are, Ifaid in my hearty (Sod tvitt 
Judge the Righteous and the Wicked: for there 
is a Time [i.e. a Time of Judgment appointed 
by God] for every Purpofe and for every Work:. 
Thefe Words, the fame ancient Paraphraft thus 
interprets; God wiil Judge both the Innocent and 
the Sinner in the Day of the great fudgment : 
fir a Time is appointed for every Cauje ; and 
thty fhdU bejudg'd therefor every Work done in 
this Life. 

Itfoltows, jf. 2ift:, Who knffweth the Spirit of 
Man {or of the Sons of Man) if it goeth upward i 
and the Spirit of the Beajt^ if it goeth down- 
ward to the Earth ? 

Which Words do not intimate that the Souls 
of Men perifli like thofe of Beafls ; or expre& a 
Doubt whether there is any Difference between 
the one and the other: but they are only fpoken 
of thofe voluptuous and wicked Men mcntion'd 
.-fi. i6th and i8th, who having plac'd all their 
Happinefe in the brutifh Pleafures of this Life, he 
fuppofcs, neither knew or conlider'd what be- 
came of their Souls hereafter j whether after 
Death they went upward, where they will be 
judg'dbyGod; ot downward to the Earthy md 
pcrifh'd like the Souls ofBeafts. 

The Queftion therefore is put to them, and 
is s Who amongft thefe foolifli Men knoweth 
what becomes of the Spirit or Soul of Man after 
this Life ? But the wife King has given his 
Judgement of the matter very plainly and cx- 
prciSy, that the Spirit Jhall return to God wh» 
gave 

* ■ , , 
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gave it i and that both the Righteous and tba. 
Hoicked Jhallbe judged irj him for eopry Work. 

The other Parts of this Sook, as alio other 
Places of the Scriptures which feein to fome toi 
^e inconfiftent with the Dodtrinc of % future 
State, do only fccm to be ib j but really refer, 
fomsof them very plainly, to the common Fate 
of Men and Beafts in this Lire, and to the coin-f 
mon Death and DilTQlution of their !^ies: and 
ethers fhew at moft that the ancient ^ew% be^ 
liev'd the State after Death to be very inxperfoS, 
and a fort of Sleep or Inailivity till the coming of 
the Mejfiai who was to abolifh Death, and tq 
leveal and confer a State of Life and Immortality 
both of Body and Soul on all who believ'd in 
hiin. 3at no Part of Scripture any where im- 
plies thai they^J believ'd the Soul to be mortal ^ 
and to die with the Body ; or that they did not 
believe a Life and Judgment to come. 
' y^fip^^ fpeakiiig of the Creation of Man re* 
htcd Gen, ii, 7. lays, that our mortal Bodies 
were aHform'd out of corruptible Matter^ but 
that the Souliphtch dwells in the Body it immor- 
tal, and a Portion of God. [DcBell. Ub.3. p.852. 
^iAV, '(?fni"y. 1635.] 

Mofes gave the Jews anintimation of a future 
immortal State both of Soul and Body, in the 
Prophecy that the Seed of the fVoman Jhou'd 
bruif' the Serpent's Head^ who by his Temp- 
tation had brought Death upon our firft Parents, 
and in them upon all Mankind their Deicendants. 
Gen. ill 15. This Prophecy was to be to them 
and to their Poflerity, a Remedy a^inft the 
Power 
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Power of the Serpent , or of that evil Spirit who 
had by the Serpent as his Ihftruraent obtain'^' 
the Power of Death. 

This Prophecy therefore fhew'd the Jews, 
that Death (hould not always or for ever pre-, 
vail over the Sons of Adam j but that their Mef~ 
Jias, the Seed of ihe Woman *, fliould overcome 
Death and be raifed up from it to a State of Im- 
mortality; and rtiou'dalfo raife up all who bc- 
liev'd in him and obey'd his Laws, to the iams 
State. 

Mofes and the ancient Hebrews undoubtedly 
underftood this Prophecy of the Coming of the 
Mejiai to fet upa fpiiitual Kingdom over Death, 
and to tranflate his true Believers and Followers 
to a fpiritual and heavenly Paradlfe. As this 
was the Senfe of the Prophecy, and given by 
Mcfes to the yews to be their great Support, as 
it was to their Forefathers, under the Qlamity 
of Mortality incurr'd by the Fall of their firft 
Parents; they cannot, with any Reafon, befup- 
pos'd to have been ignorant of the Meaning 
of it. 

The Royal Pfalmiji underftood it when he 
faid by the Spirit of Prophecy ; / have fet the 

Ijord always before me therefore my Heart 

is glad and my Glory rejoiceth : my Flejh alfi 
Jhall reji in Hope. For Thou wilt not leave my 

Soul 

• Chfi/f is here emphatically ftyled the Seed tif the Wat 
man, to denote that he was to be miraculoufly born of ;i 
Vtriin. And this Prophecy (hews that the AA^« was 
promlfed from the Foundation of the World, and that the 
Hoi)>.' of eternal Life thro' Htm was given from the Begiitr- 
ning Qi the Creation. 
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Soul in Hell (in the Grave or State of Death) 
n^itbar •wilt thou ftcffer thy Holy one to fee Cor-^ 
ruption. Thou wilt Jbew me the Path of Life : 
in thy Prefence is Fulnefs of Jtfy, at thy right 
hand there are Pkafures for evermore. Pfalm 
xvi. 8—11. 

Could J^vidiky this of the Mefjiai^ and have 
no Hope or Belief of a future State thro' Hini ? 
What is this Path of Life, this Fulnefs of Joy in 
God's prefence, and thofe everlajling Pkafures 
at God's right Hand, but the Enjoyment and 
Hapi^nefs of the future State, and that Life and 
Immortality which was to be revealed by the 
Oofpel of thrifts and to be conferr'd as the Re-^ 
ward of Obedience to his Laws ? Tliis Prolpedt 
of the future heavenly Life and Glory warm'd 
the Prophet's Breaft, and made it glow with 
fcraphic Raptures of Joy in the Hope of it. And 
what Signified thefe Prophecies to xhtjews, but 
to raife in them the Belief and Aflurance of fu- 
ture Happinefs thro' the Mejfias ; as they were 
ailured of prefcnt and temporal Felicity thro' 
Obedience to the Law : and their prcfent earthly 
Happinefe was the Earneft and Type of the . 
greater ipiritual Felicity which was future. 

A plain and direft Indication of another Life 
after this was given to the ^«f j, in the Tranf- 
lation of Enoch, of whom Mofes relates. Gen. v. 
24. Enoch walked with God, and he "was 
not, for God took him. The evident Meaning 
is, that he was by a bodily Tranflation talcen 
into Heaven. And thus St. Paul explains the 
Words, {Hel^. xL 5.) By Faith Enoch ivas 
tranflatcd 
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tranjlatedj that he Jhould not fee Death, end 
was mtfoundf bceaufi God had tranjlated him : 
fpr before hjs Tranflation he had this Tejiimort^, ' 
that be pleafed God. yofephus * fays, that Enoch 
went unto God; and therefore the Scriptures 
tnake no mention of his Death. The Bcwk of 
ff^ifdom fays of him, that he p{eM God, and 
tvas beloved of him : Jo that living amongji 
Sinners he was tranjlated. Chap. iv. lo. And 
that %n^b did not J/V, but was tranflated ftpm 
a mortal to an immortal Life, as PbHo explains 
the Wprdj was the Senfe of the Greek Tranfiators 
of the Son of Syrach, ^fchs. xliv. 14, and 
of the znaent Jews in general, as wclj as of the 
Apoftle and of the primidve Chriftians : And 
the 0I4 Pafihal -f Chronicle well explains both 
the Senfe and E)cfign of the Account of the 
Tranflatiop of Enoch. This Enoch is be, againft 
whom the Denunciation of Death had no power i 
for he was tranjlated by Gcid^ that hejhould not 
fee Death, as the divine Scripture relates : and 
al/o that in him i^e might be bffore infornfd^ 
that Death JhaU not (finally) prevail over Men, 
* This Enoch is he -who was tranjlated to (ano- 
ther) 

TiXiulw *f1" ««»)-4a'ip»ifi. Antiq. Jud. lib. i. c. 3. 

p. 14. Edit. Havcrcamp. 

- -f «1o( iri» "Epwx t'^ *" ^' " *''*'^*«'« ^" B«wfl" 

Upo^l^ft*' piTilffiii >-»f v'tJ 1; flw 1- fxi, Urn fliwslor, 

Vk fill* T«u7a J-iMart 1w i)l»«ftM)K !M%^t(rM Mf iinVt 
un iXTufia"'*, *''^'» Cwi-I^f 1"" '«"' !> )«{«m» o'Wutj^ 

f«f,(>iu- p.44. i:dit.4''R«icr.. ^- ■ "^'^^^^S'^' 



tiler) Lifii to Jbew to future Gemrathns that 

God i^ bis Power wifs able to prejinx MortaU. 
from, dying ; and that tbty who are altve Jbmld 
*wait to be changed to a better State. 

The Word ufcd by MofeSy for God's taking 

or tranjlating Enoch, is the lame which is iifra 

in the Book of the Kings^ to exprefs iheTrainf. 

lation oiElijab^ £ Kings ii, 3. And that Jifg/?* 

meant by thq Tranflation of Enocb^ at his being 

takcnbyGod, that he ifpas by the Power of God 

teicen away but of this World, without dying, to 

a State of immortal Happinels with God, is very 

evident from the Reafon given of his Tranfla-i 

tion; ; For it was, becaufe be tva/ked witb God, 

' and pleafed him^ by the Purity of his Faith and 

Worfhip^ and an extraordinary Hotine^ of Life 

all bis Days ; and was an Example of Piety and 

Righteoufhefs in a corrupt and '■ fmful A^^ 

viBen the Wickednefs of Man was great in the 

ilarih, and their 'itoughts and their Works tvere 

evil^ Gen. vi. 5. This b a good reaibn for 

the Tranllation of Enoch out of a wicked 

World to the Happineis of the heavenly Slatc^ 

before he had Hv'd out half the Days of his 

Forefathers. But if by God's taking Enoch was 

meant, as fome modern Jewijh Rabbis fooliihiy 

allcdged, that God took away his Life by ^fud' 

den Death ; and fo, that he was cut off before 

he arriv'd at the Middle of the Age of 

Man in thofe Days : this could not be thought 

to be a Token bt his having walked witb Godf 

»nd pleafed h im j or to be a Reward of Godltncls 

ty thofe who did not believe a future State. Oa, 

B th« 



the edBtmty, it muft hkve bteh thought & JVlarli 
c^the divine Dil|>leaftlFej ^d of his not having; 
^Iked with Godj dnt hi6 Days and the Happi- 
nefe of his weftnt LUfc were fo muth fliorter 
than the Life both of bis Fore^thers and De- 
£ieridante, when Length of Days and earthly Pro- 
^drity welt eftcem'd to be Tokens of the divme 
FaV6ur. It istherefore certain that God's taking 
of Bfioch was a Stidily Tran/lafion of Him to a 
State of ItamortAlity, as ^e faking df kUjab 
kto Heaven was : and both Exampfes were de- 
&piiA to confirm the J&ufs In the Bfeh'ef that 
ail the true Worfli^picrs of the God of Ifraet 
fllould her^fter live with God, as they did in 
the heavenly Patadifoix Canaan ; and be made 
ioimoml b^h in fib^ and Soul, as they were. 
And the Hiftory of Enoch's Tranflation was an 
Evidence of the Redemption of the Body from 
Deathj agreeably to the Prorriiic made to Adam 
atid jEvc j and was a divine Atteftation to Men 
ib that and the following Ages, that the Body 
as well ^s the Soul (hotiid ejcti^ in a future State i 
and this Was {ffobaHy the general Belief of Man- 
kind in the moft early Ages of the World, and 
both before and alter the Flood. 

That the Immortality of the Sout and a Lift: 
to come, was the common received Faith ih 
the I^ys of Mofes^ njqj' appear from Balaam'^ 
Wirti, {Numb, xxiii. lo.) that be might die 
the Death of the Righteous : that b, that his 
Soul after Death might be with the Souls of the 
Righteous, or that righteous People the Jews, 
whom God had commanded him to hkj's. 
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i^Baham had not belicv'd a future State, 
ttich a Wifh would have been vain and iniigni- 
featlt : and knowing that God had determined 
to make the yews a profperous and poweriul 
Natiodi he wduld rather have willied ta have 
enjoyted their Portion in the prcfent LiFe, thaa 
Aat his 'Death (hould be like theirs. Therefore 
>ve may conclude that Balaam^ v/iio was a pro- 

{ihct amongft the Moahjies and Midianiter, be- 
ieved that the Righteous after Death were blef- 
fed and happy; and that this Do£irIoc .prcrail^d 
amotigft his People. 

Tfhe frequent Appearance <; 
Patriarchs before the Law^ am 
tion at the Delivery of the tan 
was a fcnfible Evidence to the 
■inviflbie State diftlnafrom t 
And the Law itfelf plainly £ 
'yeiios as well as other Nations 
Esiftence and Influence of the S 
and therefore it forbids, the UIc 
and (iohfulting with familiar , 
tromancy, (Deut. xviii. lo, n* 
l)ition evidently fuppofes that 
Divinatfon and Necromancy, w 
'invokiig and confulting Dami 
of dead Perfons, prevailed ami 
and which was a principal Part 
tion of the jE^[)^/ja«j, and of i 
Nations : and is a plain Demonltration that the 
yews believed a future State equally with. other 
Nations. When Elijah i-aifed the Widow of 
Zarepbatb'% Son, he prayed to God, laying, O 
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Lwd my God^ let this Child's Soul come iHf9 
him again : and it Is added ; that the Soulaftbt 
0>i/d came into Btm again and he revived^ i Kings 
xvii. 21, 2z. This fliews that the yews be- 
Keved tlitat the Soul at Death.did not die with the 
'Body'j and that it exifted in a feparatc State, 
from whence by the Power and Will of God it 
might return to the Body again* 

That the Faith of the flfirra) Patriarchs, and 
thofe alftr who lived before the Flood, had rc- 
fpeftto a' future and eternal Life, is proved at 
large by St. Paul m the eleventh Qiapter of 
hia Epiftle tp the h is he proves fiooi 

'the Natdre'bf diyir 

Faltb {fays- the the SuMance sf 

'things' hoped for^ e of Things not 

/fCT7 ;' "that iif,' oS ire and in,vifible^ 

a. ^1. ^'■'■' -"■'' ' ■ ' ...-■' 

•V to God a more eX' 
, 6y which he obtained 
•hieous, God teji^yin^ 
ifts J and by it \e be-r 
4, that is, decfaretb 
■ of thofe who belicv«- 
d; . ■ J.._ 

'>ai tra}}Jlatedy that he 
:d was not found (oa 
Earth) ^ecau^God ha'dtranjlated him [into Hea- 
ven] fir before his Tranjlation he had this Tefti- 
mom, that be pled fed God, ver. 5. But without 
Faith (he adds, 1^,6.) it is impcfible to flcafe 
him : Jot he that cwKth to God muji believe that 

lie 
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heiSfhfid that be is a RewarderoftbemivbodiU- 
gentfy feek him. And this Reward he fhcws, 
both in the foregoing and following Examples, 
to confid in die Life and Happiness of a future 
eternal State. 

By this Faith Noah having obeyed God's 
Command in preparing an Ark to ^ve himfelf 
and Family from the Deluge, which God had 
declared he would bring upon the Earth, became 
Heir of the Rigbteoujhejs ivbicb is by Faitb^ ver. 
7, that is, an Heir of that eternal Lue which un- 
der the Gofpel is promiled to the Righteoufne^ 
of Faith. ' 

, Again, by this Fajth [in God's Word,.that be 
was bis exceeding great Reward^ Gen. xv.i. 
that is, in tbe JvorU to come, lay the Targumi 
pf Jeru&lem and Jonathan] Abraham baving 
Jojoumed in tbe l,and tf Promifiy as in aftrange 
Country wftb I^c. and Jacob, tbe Heirs witb 
bim of tbe fame Promife, holfdfor a Qity ivbicb 
iath Foundations^ whofe Builder and Maker is 
God, ver; 9, lO.' That is evidendy, they look'd 
^r not ao eartbh but an heavenly City or State'j 
not' in the Lifethit how is, but in that which 
isto come, eternal in the Heavens: and accord- 
ingly, this Gty which they looked for is called 
a better Country [than the Jl,and of Canaan] tbdt 
is, as it is added, an heavenly, ver. 16. Wbere~ 
forh'Godis not ajhamedto be called their: God, <^t 
is not ajhamed of them, in being called their Gody 
•as the' Words maybi render'd ; for he bath pre- 
pared for them a City , that is again, anheavenly 
one jttft before mentioned.- AndthKReafoning 
B 3 of 



Ie0iews ^e tnie toport f f - the 

^s, 'I am the God of I^X2ipxfi-^ tke 
find the God of Jacob, i&:(^rifi 
xpkincd them \ namely. w»X he 
d, who, the' dead, Hifd imtb biip 
in that! heavenly State or City whidi ho h^ pre- 
pared for them, and promiiea to thcna and tli^r 
Seed as the Reward of thdr Faith in him. And 
this St. Paul declares to be the Scnfe of the Pro- 
jniies made to the Patriarchs, and unto, which 
the twelve Tribes iajlanthf f^fving God day and 
mgk comef A£te xxvi. 6, 7. napiely, 

tbel n of the Dead^' as he md iaid be- 

iotc. '. ver. \$\ ■ 

^ A iofes firmly b^ved the Rewards 

'of tl tate, is evident from what St. Paul 

. add; hat by Fattb Moles cbofe r^tber to 

fufft t with the PeopleofGoa^ than to en- 

joy t 'i<f Sin for afeaftn. — for be had 

reAe^ unto the Recompence tf the Reward^ Heb. 
^. 25, 26. It is manifef^ that this Recommence af 
theRewardo/'FaitbjVas neither theGlory,|tichc5, 
or the Pleaiures of £^;»/, all which he renounced} 
nor was it the Enjoyment of the BlQf&ig& of the 
Liand of Canaan^ which he never partoc^ of: 
and therefore it was the Reoimpence a[>d Ha{H 
pinefs of the future State, and the invifible GWy 
and Reward of the Life to come i for which he 
chofe Affiidions in the prefent State, rather than 
all the Greatne& he was pol2cl^ of in Pbaraob^a 
Court. This is plain from the following Words, 
ver. 27. By Faith he {WiQ&s)forfook ^ypt, nst 
fearing the Wratb of the Kir^, for be endured 

as 
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# fi^^ ktm ^n^ if imii^lf. His Faith in tfap 
ioyilfble God> and of King rewarded by bltn 
lii^r^er, made him deipile all vrarldly Greiat- 
at^ fU34 t^pippral S^tisfjid^oqs, and endure witl| 
^aticpce Reproaches ui4 jPerJccutio:is with tho 
imacd People of God'. 

So that ^ofxxdlng to thf ^^t^^na tipn of St. Pauf 
and of our Saviow him&lf, the Pronniles in^d^ 
^nto Mraham an4 otl^r Patriarchs, and alio 
to th? J«s*^Jh Nation a^ thdr Seed aqd pleirs o^ 
the &me Promifes, oontaiaed an A0urance giveif 
to th^m of a future heavenly Life to be obtained 
by Faith in God, and Obedience to the Laws <^ 
cverUfling Righteoulhe^, which was to b« re- 
vealed by the Meffias. 

which the holy Patriarchs conduced their Live^ 
And w^l^d with God, and plealcd him -, anij 
after Death obtained the blelled Reward of it. 
And that this Faith in God, whi|:h at all Times 
and in every Nation railed in juft ynd [i^pus Meq 
a ftedfall: . Hope of future H^^n^, v^ax thf 
grand fundamental Principle of the patrfarcba^ 
and Je-wr/h Religion, is at la^gp argued by St, 
J'auJ, in the third Chapter pf'h^ Epi^ to th9 

The Scripture^ (fays he, jf. 8.) fvejeeiag thaf 
Ge4 tiXHtld juHify the Heathen [that is, call theqa 
to tl^e Promjfes of eternal Life repealed in thp 
Gplpel-Difpeiilation] ifjrpugb Faith [in Chrift] 
PrfOfbeJ before the Q^fieluntg Abraham, /ri'i;^ 
in Thfe fifiU all Natioi^ 6e i^eJfeJ. Gen. xi^, 
3. xviii, 1$. xxii. 18. Abraham therefore was 
.'-..:. B 4 J'ifiifi^'^p 



jujiifiei^ and entitled to eternal Life by his Faith 
in the Promife of God made unto Iiim and his 
Seed, \GaL iii. 16.] The iame may be iaid of 
ITaac and 'Jacobs and their Seed who had the 
fcimePromifts, Gtn. xvii. ig: xxviii. 14. Now 
according to St. Ptfu/'s Realbning^ this Juftiiica- 
tion by Faith in God's ftpmifcs, which he alfo 
confirms from the Words of the Prophet, [ffrf- 
bac. ii, 4.] was in a Life different from that 
which was promifed to the Doers of the Law, 
«nd was the Reward not of the Works of the 
Law, but oi Faith. Therefore he adds, f. 11. 
But that no one is jufiified by the Law in the 
fight of Gody it is evident : for the jufi JhaU 
iive by Faith. Habac. Ji. 4. and yet he allows 
that the Pron^ife of Life was made to the Doert 
of the Law. The Law (lays he) is not (or con- 
fifteth not) of Faith: but the Man that deeth 
them JhaU iive in (or by) them, ^, 12. From 
which Reaibning it appears, that Juilitication in 
the fight of God, or the Life which the Juft 
by God's Promife were entitled to by Faith, was 
a better and more valuable Life than that which 
was promifed to the Performance of the Works 
of the Law, of to the Qbfervance of the Levir 
tical Ipftitution i apd therefore it was the Life 
of the future State, or that eternal Life which 
was revealed by Cbri/i .' and that Blejfednefs 
which all Nations^ Heathens as well as JewSt 
were to partake of* and therefore was the Blefit 
lednefi not of the La^w, but of the Go^tl j not 
Vf thus Life, but of that which U to come, 

- Hc^ic? 



■ Hence it is ^aio, that St. Paul thought that 
fxjth thefe Benefits were given to the yewi, th« 
fitii <^ yu^t^atim to etertallMc thro' Faith, 
in the Ptoaiiks of God tnadc UDto jibrabatft 
ctU ins Seed» and which b called an everlqfting 
Covenant^ Gen. xv'd. y. the fecond of cempow 
iHeffings in the pretent Lik promifed to the 
Doers oftbe Lam. 

Therefwe the Jewijh Natitxi in general had 
delivered to them as well as to Abraham hifn^ 
felf that Faith in the PromiTes of God which the 
Aeoftle calls the preaching of the Go/pel, and to 
which y unification or eternal Life was anne^d, 
and by which Abraham hm£^ sN^^ jujtified >'« 
ihejigbt of God. 

it was on account of this Faith in God's Pi^ 
mifes to his Seed that Abraham is laid to have 
feen ihe Day of CbriJ, and to have rejoiced at the 
Foreknowledge of it, yobn viii. 56. He liiw it 
jirft in the Birth of Ifaac^ to whom the Promile 
was made ; and again in the Deliverance of hitn 
from the Altar whereon he was comtnanded to 
^crifice him ; his miraculous Birth was a T)^pc 
of the miraculous Incarnation of Cbriji ; and his 
being oSbr'd up a SacriHce to God, and then de- 
liver'd from Death, was a Type of Chri/i's Sa- 
crifice of himfelf and Refiirreftton from the Dead, 
who really fuflfer'd Death as a Sacrifice Sx Sin. 
jibraham underftood the Meaning of the Pro. 
mifes made to liis Seed, in whom or thro" whom 
fill Nations were to be bleffed; and fo he faw Of 
fpr^faw the Coming, ana Deadi, and ^-^tURf^ 
tioq 



iim i}f tbcMtfiiM vCirifi, :ikt ftlOiSid Seed 
ffbo was to (Jafefflsl fioro Urn. 

Swomilyi, tte Fsirfi in tic Promifc of Ooj 
miAf In Mmbom's Seed wa« ftrwgthpeoj mi 
more qteirl)' fet forth ia the law. wfc in tlwfe 
(SVords : Wf iwrf «*« Gfd vdU rM nf intlt 
9fe« « Pri»(A(/ /rem »4» mii^ ff 'Aei, if lif 
Brethren f tike unto me, unto btM yefia/t ietiriefh 
»./*irf J mltpKt mf Ifortb in to Mmtl), and 
btjballj^ak mta item aU that IfinH ewmuni 
iiim, And it fiaUfome to ptiji that tnkt^evir 
ntHI net tearkm v^» mjr WorJi, vbich be /hull 
i jH ff)*. ASnt^ / mil reguire it of him- 
. »t.itviii. It, 18,19. 

TIic Knowledge of tbii Fromife oliiaMefim 
4*tgfafuturci^ «tinial Ufe to b« obtwcd 
lluo' him, which the^rau always believed mA 
htfoid fiir, i»an'Uii(}ueuioiiablc Evid«H¥ that im^ 
^xt the Law thejr looM farAer than to ihe 
Aimal and tcmpnal Pfomifea of it; and VSpeBt^ 
«d a Ritual and &ture heavenly State, which 
Goi had ptamilbd to be revealed t>y the ^^1, 
-ti»ra* Faith in whom all wero to he Ju/iij^td and 
tati. 

It was evident that the Piomife inade to A- 
intmi could not be completed by the tempoiat 
Sefiings of the Land of 'Catuan given to the 
yewt. onfy ; becaule they were Profiles in which 
Ather Nauons befides the yewt were equally con> 
ceraed ; they were Prot^ies by the ful} pon)- 
fletion of which all the Natiow or Families of 
tht Earth awf to be hlejid : and therefore thiy 
.mre not Promifcs made to the Doers of the Law 
only. 



_0tiiy, wbkb/ HD^ given to ^ Jivt, and to no 
jetwr N9t){»' t but they HU ihbfificd lukkr the 
I^w, and were to be an everla/hng Cewnanf 
0^9 with that Seed of Al^r^iam in whom all 
tit Nati9HS of the Earth mm to be ileffedi that 
is» the pfQinUcd Mtffinu who was to be the Ao- 
^r ajod PUpei^er not of temporal but eternal 
Felicity. 

Therefore vtheYnwdid undouh^ly be- 
lieve the Pnxxutes of God made unto jiiraham, 
and that they were to be £u)^ed at the coooing 
f}i the M^^s who was to deicend from himj 
they muH; confcquently believe that the Blefiings 
proinifed to be coafer'd thro' him were not t& 
:carn4 and tcoiporal BlefBngi jvomi&d to the 
I)QQrs of (h« Law, and whidn Abrabam and the 
Patriarchs never received \ but the Fartic^ation 
of that f(H[itual Happioe& of a fixture and eternal 
Xafe which Aifraiamt IJ'aac and Jaeeb ei^oycd 
with God, ae the Reward of their Futh and 
R^bteoaCoe&i and with which all tbe Nations 
iff the Eartk were to be blcffcd by Faith in God, 
and Obedience to his Word and Commandments 
delivei'd in the QoTpel of Ckrifi, 

So th^ Faith in the promifed Mejfia% alwajn 
CQofiequeD^Uy inferr'd the Belief of eternal L& 
^«ttd I^{^efi. And as tbt Belief of a fiiture 
and immort^d iiic was the natural Con&quence 
of Faith in God, as the Rewarder of all his fiutk- 
it)l WorAi^ners, a^ was common to the JevK 
wifh the reft of Mankind, and drawn from th^ 
Principles c^ natural Rea£xi } fo ttua Faith waa 
jcender'd nrongcrinthc^nrj than in any other 
People 
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People who hid ncft a divine Revelation by the 
Pramife of the MtJ^ who was to be the Author 
cf thisLi^ and Immortali^. 

All riris is evident, unlefe we fuppofe that^ 
Irabam and his ft«fteri^ believed the Promifes 
of God which were4o \x fulBlkd in the Meffiai^ 
not to be of a fpiritual but of a mcer camd Na<- 
ture, like thofe of the Law j and that he and 
thejrwere'juftifiedin'tbe fightcNf-Godby fuch a 
meer carnal Faith : which Suppofition is highly 
abiurd in itlelf, and alfo diredly onitrary to St^ 
\Paurs whole Reafoning. But as the Reafoning of 
the Apoftle is highly agreeable to the natural No^ 
tionsof God, as well as to the Revelations given by 
Mo/es and the Prc^hets ; io it throws a great and 
.firong Light upon iall the iacred Scriptures of the 
.Old Teftament. It Ihews how the Law was a 
Shadow of the ^ure good Things more fully 
and dearly revealed by the Gq/pel; as repre&nt- 
ing them under the Promiles of God inade< to 
yiirabam and the Jnvs ; and alib under the Sa- 
crifices and ritual InfUtutions of the I^w itietf. 
.But era Suppofition that the BlctBngs of the fu- 
ture State were not promifed, reprefented, or 
^own to the yews under <the Law, there is no 
-ground to call the Law a Sbaikw at impcrfefl: Re*- 
prelentation of them; A Shadow or iirA Draught 
. of a Pii^are is a Similitude and £tint Refemblance 
-pF the Subftance or Body from whence it is 
tak^n, and to wtwdi it refers j as the Image is the 
perlediand finilh'd..P«ortraiture of it. And this 
is -the DifFerenoc between the Law and the Go- 
Ipel I ^ firit is . on iuuierfc^t ^Delineation of 
■ . : tbofg 
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tli6& .beavenfy '^ftgs, of wKcK the hxtei is'flwi 
exprefs Image''. .Tea the fotrner^ Ac Author of. ©J, 
ternaiSalvaiicffiis onfyprtjmifedi and veil'd nnder 
Types and Ceremonies ; . hut inihe latter, he is ex- 
bibited in Po-fo^, and tiuni&fted to the Woil^. : 
The whole Hiftory of tb4 yewijh or Hebrew 
NAtipn frooi tb^LBeginoibg isifuflttient.to con** 
viflceiHiy,who:;C0nfider.: tt,!ihat:a8 they were; 
trought up uijfeQ Worihipiof .thft tn» God^ ysy. 
Vifhole extraor^iuttrjr Prerrid«kn:^3r<i£i£flLtlibu; 
Fftth^r and .the Feunder ■ofv.-their Natfori wa» 
hrought out <^' an idolatrous CDQUtrymtbther 
\iW^ of. G^jlfffii^-i .ib they tiv'^ under the coni^ 
&nt Seafe;of;hi9''gpverncigrPrc^idenQer andthd 
^ope and Be)ies of rectivangithe final Rcwird 
if their OljedipfW itt another Life; aftcc thit.^;:i; 
_^ As it cqtnnot be doubtcd.h|jt-this was the Foitb 
'9ii.Ahrak<fmA ^i^ aJwi jfatofieonceming tbe.di; 
^c Prov)^nce».and theMeining of tl^e-Ptb-4 
fgife of BlefTedne^ made to them, and which 
th«y were told not to expeft in the Land. Tfherc 
they lived only 9&Stran^t aski Sojourners/, Ih 
it can as little'fee doubt^ -but that h was theit 
principal Ore to teach and inculcate into tHeir 
Pefcendants aijd Families the fame Faith ia G^ 
as their great Proteftor herCy and Rewarder- here- 
after. ' ' 
It Was therefore the grand,, fundamental Prin- 
ciple of the Abrabamk Religion to depend Only 
on the divine Providence both for temporal ;\nd 
^irimal Bleilings ; for the' Itkppinefs of thisXif^ 
»id alfo of that which is to come. - ' : . 
Uadep 



Under thb Fdidi and Truft la God che 
IfraeHtei wti% bjr divine Providbnee condudsed 
into£^/, and^nteferved there by^ihe&mePro-i 
wfence till they became a great imd a numcroufe' 
Fei^le. Duriog their Abode 'in Egypt \sadei 
tfae Patriarchs a^ Hcftjs of their- Tribes and Fa- 
Biihes the Worifalpof thetraeG^i^ Wi^G fc^ttwd 
amongitdiemi.EKbd^ntiniied, atlettll» fe lon|g 
s J^^ WIS Gbvnndr of the Ijatvd of &0^ 
Sc that if it can be fiippofed th*it f^i IfraeliUt 
ever bfl: the Knowledge d* the t^ile <^, and 
with-it iat Bdiefc^ a'iabre Smte'retwivcd fhn«j 
thdr Fore£Ldxrt, it mtift liavft b«^ after th« 
Death of their PtttHarchji'tf^^ttihehthi^ fWrt 
ledoced into a SUte oif ^very aiiH^d B(Uidi[g^ 
and.ielt into dt&^^/fA^tdo)^', dnd, mftead 
oFtheGodof ^a^/, \Torfhi|)^'#j«g)^eat^«)^ 
AkmGod OAr», whofeSybtbot fv^d; //v/nrfdtf 
cidl'd j^»aC'AfM^j&iJ, andAAodieFctillM *Mne^ 

• TTiefe Bulb h»(f been confctrattd 'aH^ tfroifliipped a* 
tbe Symbols of Qp-'a hefan the Diyi of if/h^han. And 
it is a grots Error in fote^ levriad Miotehtyu Vrall as mo* 
dern Chriflian Writers, to fanty that J^lf was worihip- 
ped by the Spptiam under the ^f //. Tfie Scripture tellj 
as, that tfieMeinoryoFy0^;Ai& was not regarded after h^ 
Death ; and lb it is mt in the Icaft probaUti that FbaraA, 
who is laid not to know him, as he really did not, lho(dd 
make him an Ob|ci9:-of.Worfliip. It nay eafily be prov- 
ed thatQSm rcign'd in Egypt above a Century before the 
Sirch of Abraham ; and tho' Diadems Stculut hath hovA 
kls ancient and frdm falfe Accounts afclrib'd to Ofirit the 
real ASions and Exploits of Sefo/iris who retgned about 
nine Centuries after Oftris ; yet the more ancient and cre- 
dible Writers Htrtdatm and Menetha, »nd Strabt after 
^lem, did not confound either their f erfons. Times, or 
^leir A^oiu. But it is a Hill greater Error to c<mfeund 
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at HeH^ts, where the "S^brMi chiefljr wot- 
flup'd this S^ptian Idol. Bsx. it is cei'taih that 
fMailft the^.£otitmued Iti the 'E^tiim Supe^fli- 
tion, tho' th^ might ;6«gct brloft die Know- 
l^ge 
Sijiptit boBi with 0/rhvtd AnM^M- jJiS^^i finoe.Ic » 
ceninndiat£/tf>ta(i«ign'd ih EuiJfriktve three 'hutid/ed' 
X^n 2iui Sifi^rtt Kiea'd there: 2nd thcic is not one 
'kSTioii of tbc Reign f^fShijbak^ belides his Exp.edltlon into 
J^Stoi'viAaiipeHXaStfoJlrii. HW Sefijiris taJreii 7?- 
nl>bJtoRV sitHlQioil'it tlft 7^^ land the King's {^iMe of alt 
thciFTfcafuRSt u isTdated of ^hifitkk, iKingt xit-. I5, a6.' 
and which is ^ wc know of tw^iqiloitsi the Egfpihn 
Hifiorjf, which' relates To fully flic Aaions o{Se0r!,.c6uli 
ilOtfaaTc ftflli tb mention this fo famous aii Ex^itictni , 
Bntu there knot the leaft ihcntton 6f zn^ focb '£jq>cdi-( 
fcioa in tbeRft^ oi Se/^rh, a»,bis- going , to 5#n^^w 
and plundering ^e "Temple ar^ King's^oule, '^ it is qo 
Spondcr th^tno fiidh mehtioM flioirM be •te3ih',':betttiffi 
ttikre Was iwithel- a»iy King oF fAe jMvi, ' or a ^h^ at 
ytrnfahm dll anany Years aft»r yie Dcalh Of ^4^«^i \^ 
thought it pnQpeitoobfcrvedjisi bee^ufeour-learneitCbfo- 
Bologer Sir 7cAn Marjham fell into thb Miftatc j' and OCt 
^on'd, as it feems, the more learned StTlJaac Nitutm t« 
fell into tfaefame Error of confounding Stfytrh vith Shi'- 
j^i i and others have foJlo^dtbcfe Authors without ex- 
amining the Matter by the bell and moft ancient Hiftori- 
kal Evidence : and the Miftake is borti very grofs, and 
Molly ungrounded ; and tetads t6 confound atxl over- 
throw all Hifflory and Chroftology together of the meft 
ancient Times. Stfoftrii and the Greek Baeehut liy'S 
about the fame Time j and fo thcGrwir afcrib'd to their 
Bacchus the Aflions of the Egyptian Sefa/iris : and becauA 
tbey call'd 0/irii by the Name of Ditnyfui or Bacchiu [tha' 
ihey diiTinguifli'd him from the later Bacchus Son of &- 
melty by calling him the Old Dionyfus] the Exploit^ of the 
<3reek Bacchus, and which were really the Exploits of 
Sefa/irht were afcrib'd to Ofiris atfo. And thus three dif' 
foent Perfons have been confounded ; and this Confufion 
of the Names and Adions of thefe Heroes in Greri Wri- 
ten, occtlion'd all the Errors of Sii Ifaae ^twtsn aboi^ 

■*^"- , r. C.oogle 
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tedge of the God of their Fathers, they coafd 
not lofe the Senfe of a future State, which was ai 
fundamental Doftrine of the Egyptians^ and YoA.- 
always been recciv'd amongft than. 

With this Doftrinc therefore, along with the 

jE^^^/itfwSuperftition.the Jfraeiites-vien ftrpngljr 

poSeli'd when Mofes led them out of Egypt i 

and. then tbcy plamly law that the Gods ot £-i 

gypt^ whom they had ferv'd, were no Gods, and 

that the God of jibrabam^ IfaoCy and ^aahi- 

their Fiithers, who had brought them into £^)f^i" 

dnd had bluffed and fupported them there for- 

jSljYears, was the only true God, who deliver'd 

them from the Power of Pharaoh acid all thdt 

Enemies, that they rflightferve and wbrfhij>hiOT 

alone, their Saviour and Redeemer. 

. , As fbon as they came into the Wildemels of 

%insu Mofei deliver'd God's Law to them froni 

Harehy whereby God promis'd, uptm their O- 

bedience to it, to be peculiarly tbelr God, anot 

that they fliou'd be an holy Nation, and a pecu-^ 

liar Treafitre to him above all People ; and that 

he would fulfil to them the" Promifcs made to 

their Fathers Abraham^ Ifaad and Jacob, to 

give them the Land of Canaan as a fure Token 

of his Favour ; and that they might know that 

he was their God, and that they were his People 

and Heirs of all the Promifes made to their Fa* 

ihers, and entitled to the Bleffings which they 

had receiv'd and were pofleli'd of, as the Reward 

of their Faith and Righteoufncfs. 

It was on this account that Mofes wrote the Hi* 
ftory of the Creation, and of the Flood, and oV 

thp^ 
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' the Hebrew Nation down to his own Time; 
that his People might kpow how God in 41 
Tioies had bleiled and prefcrv'd holy andjuft 
Men, who were the true Worfliippersof him, 
both here and after this Life: ^nd that they 
mi^t be aiTured that the divine Providence er- 
tehcled noi only to this Life, which was made 
mortal \yy the Difobedience of our firA Parents, 
but alio to a future and immortal Life, he fee 
before them the Promifb made to ^1^01 and 
Eve upon their Repentance, of a Delivei-ance 
from that Mortality and De^ which they and 
their Pofterity had incurr'd by Sin. By the 
Tranllation oiBnocb, he ^ve them an undoubted 
Evidence of a cceleflial State relerv'd for thofe, 
who like him walk'd with GoJ^ and worlhip'd 
hjm with true Faith and Holinels of Life. He 
alio related the wonderful Providence of God 
towards Abrsbam^ from whom they defcended ; 
and Qiew*d them that it was bis Seed which was 
promis'd to come and to bruife tbe Serpent's 
Heady and deliver Mankind from the Power of 
Death to Life and Immortality. And &rther 
to convince them of the Continuance of God's 
Favour to his faithful Servants after this Life, 
God by him declar'd that he was the God of 
Abraham, andofliszc, and ^'Jacob, after they 
were dead } and wou'd be worftiipp'd by their 
Children under that Name thro' all their Gene- 
rations for ever. 

It was with the fame View of manifefting the 

eternal Providence of God, and alfo at the fame 

tune to fupport and comfort the Ifraelttei under 

C their 
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their AffliiHons In Egypt^ and daring their Sou 
journment in the'Wilderne^, that Mofes^ as Is 
moft probable,'' gave them written in Uieft own 
Language the Hiftory of Job^ who died but a 
iiyi Years * before they came out oi Egypt j and 
the Account of whofe Suifferings and gre^ De- 
liverance and Profperity after ihem, was then 
recent and well known. 

It appears from the Scope of the Book of JoB, 

that it was the general Senfe and Belief of Men 

concerning divine Providence^at that Time, and 

in the moft ancient Times before, that God did 

never grievoufly afflift righteous Men in this 

Life, or fuffer .them to jjerifh under temporal 

'Adverfitics, cA. iv, 7, 8. ^ndthb Notion is fully 

■afierted in the whole 8th Chapter, and other 

and in this, jfoh and his three 

In this account it is, that they 

! Job of being a Sinner and an 

c appeared to be righteous j 

prefe'd him to confefshis Sins, 

and to humble himfclf before God, who would 

certainly reftore him to his Profperity, if he was 

pcenitent and truly righteous : and the fame Q^- 

nion of the Equity of the divine Proceeding^ 

made yob, who knew his own Sincerity and 

Integrity, think that God was hard upon him» 

and did not deal with him as he ufed to do 

with his faithful Servants and true WorQiip- 

Etrs ; and by the Affliftions which he laid upon 
im, gave occafion to his Friends to arraign and 
calumniate 
• See the Appendix concerning the Genealogy and 
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fealumniatc his Uprightnefi and Innocency, a» 
fei^'d and infincere. But God made him at 
laft undeiftand that it was foolilh and impious 
in him to arrogate fo much Righteoufhers to 
himielf^ who was but finful DuA and Alhes : 
and that as he was not able to comprehend 
the Bower and Works of God, and the Judg- 
ments of his Providence, which were unfearch- 
able, he ought, notwithftanding his Afflic-. 
tiona, to have been more patient, and to have 
concluded that God was jufl, and to have, 
without repining, truflied in him for a Deliver- 
ance. 

Joi, indeed, had a better and jufter Scnfe of 
the Providence of God than his three Friends 
had J and as he had expre&'d a firm Trull and 
Confidence in his Rigbteoufnels and Goodneia 
for receiving from him a Reward hereafter, 
whatever he fuffer'd in this Life : on this Ac- 
count he was approv'd by God, and his Humi-. 
liation and Repentance was accepted. But his 
Friends are blam'd for their uncharitable Charge 
againfl his Integrity and Rigbteoufnels, merely, 
becaufe he was afflidled by the Hand of Provi- 
dence. Their Fault was .their MJfreprefenta- 
tion of God's Dealings with Joh, -and fpeakinj 
■frhatwas Hot right concerning the Defign of di- 
vine Providence } they had utrcr'd confidently 
what they underfiood not concerning it, as "j^b 
alfo himlelf had done; but he repcined of hL=! 
llalhncfs and Folly, and fo w;;^ pardon 'd, wheteas 
bis Friends repented not of theirs, inmtjpeaking 
C 2 of 
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gf GoJ *, (i. e. of his Providence) tbf fbim that 
was right. And therefore Go(ts Wrath •was 
kindled againji tbem^ as it is reprefcnted in the laft 

Chapter, f. i 8. But the Event fhew^ 

them, that God tried Job hj Afflictions, to in- 
creafe his VirtaC, and to make him an Examj^ 
of Patience, Refignation, affd Humility j and 
dien let both them and him fee that the Equi^ 
of his Providence had not £ul'd, but that ^tec 
Trial he cou'd and wou'd reftore him to Pro- 
jixrity, and even to greater than he had blefled 
him with before. > 

Now this Hiftory was an. extremely, propei* 
Confolation to ^eyewijb Nation to raflcfl: on, 
■who had endur'd fo great AfHiftions under their 
Bondage in Egypt, and ftrll continued to foffer 
in the barren and dcfolate Wilderne^ : and 
therefore, was probably wrote by Mojes, to com- 
fort them with an Aflurance, from tne Example 
of Job, that their prcfent Suffcrii^ were a Triat 
laid upon them [tho' they might alio lee that 
their Sins and Idolatry had caus'd them] and 
that if, like yoS, tbey humbled tbem&lves be-' 

ford 

• Yi have net fpeieit of me tbt Thing that is rlAty «' 
m Servant Job balb, ch. xlii. 7. where the Htbrtw 
Word jtU or -ifla/, fignifies either of me, or befire nu : in 
the latter of which Senfes, the Grttk, Vulgate, and Sytiat 
Verftons render it : and either Interpretation makes the 
Senfe good. The meaning is, they had calumniated Jek 
before God, and had not fpoken right Things concerning 
his Providence: and therefore God commanded them to 
qlFer aSacrificebywayof Atonement, and made ^ir^ their 
IntercelTor to pray for their Pardon. It is obfervable, tbac 
the Sacrifice was, of fiven Buh'sch ^nAfeuen Rams, vcr. 8. 
which is the Number of each which Balaam commanded 
Balak to-o0er. Numb, xxiii. i, 15, 29, 30. 
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-lore God, and W(»fiup'd him alohe, and tmflod 
in his Mercy, they wou'd be deliver'd as he vns, 
and in due Time be rewarded with the Inheri- 
tance of the Land, and all the fileilin^ promis'd 
to their Fpre&tben. 

If it be laid that in this Hiilory of ^«^, Go^s 
Frondencc is manifefted only in temporal Pro- 
ipeiity and Advafity ; this will appear to be a 
great MiAake. For altho' the OccaOon led Joh'z 
Friends to talk only of a temporal Providence, 
yet as no doubt can be made of their believing a 
future State of Rccompence both for the Righ- 
tec»i8 and theMTtcked} lb this feemstohave 
been the very Ground of their thinking, that 
God would and al£i did make a I^flerence be- 
tween them in this Life : and that it was not 
fuitable to his good Providence that the Wicked 
Ihould e&ape Punifhmoit ^ther here or hero^ 
after ; or on the other hand, that the Righteous 
fhould not be happy both in this Life and that 
which js to come. There are, I think, fcveral 
Pdflages in this Book of Jo^, which Ihew his 
. Belia of a future State, and of a Refurredlon 
to eternal Life. 

He declareth, that tho' G^JkouUfiay bitfiy 

yet that be wiU trufi in bim *, (ch. 3uii. vet. 1 5.) 

C 3 truft 

* Etiamfi Occident me, iii ipfo Iperabo. So the Vul- 
gate, and the Arabie aad Syrioc Verfions hlave it, agree- 
ably to our Tranflation. And this is the Senfe of the He- 
irtw Text. For ibn fignifics Jiy as we)) aa ecce, and 
Lo (ignifies annm as well as nen. And (a the Hehrna 
Woi4 are rightly render'df Si occiderit me, annon fpe- 
ralio? (i. e. in ipfo,) IfhewiUJIay me, or i/iough hcjheuld 
^ymtf^llliuttruj inifin? Yes furely, I will. Thia 
r . t.nnok- i 
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tmd in him for what ? not a temporal Deliver- 
aiuXf furely, that is plainly abfurd ; but he will 
-trull in him for Salvation (after Death) y. 16. 
and for this he traded in God, who knew the 
Integrity of his Heart: for headds> atiHypo* 
critejhall not c(me Before him. 

In the i4,th Chapter, we have thefe remark- 
able Words : Here is Hope of a Tree, if it be 
cut down, that it will fprout againy arid that the 
tender Branch thereof wHl not ceafe (or fail,) tho* 
the Root theresfwax old in the Earth, andtbe 
Stock thereof die in the Ground ; yet thro' the 
Scent of Water it will bud, and bring forth Boughs 
like a Plant. Then it follows; but Man dieth 
and wajieih away: yea Man giveth up the 
OhoJ?, and where is be? f. 7, 8, 9, 10. 

Thefe Words thus render'd feem to make a- 
gainft a future State; but if rendei'd interrc^a- 
tively, as they may well be, they conclude tor 
it : as if fob had faid, is there * Hope of a Tree 
that is cut down, that it willfprout again ? But 
fijall Man die and "wafle away, /halt he give up 
the Glofl and be no more? No, furely: for as 
it is added, ii. 14. If a Mandie^' he fhall live 
(or rife) again, after the Days of his Life are 
^nifiJd'- I '-sjill '■^cit till Ifjmllbe changed, (or 

live 

I take to be ttic truf Scnfe of the Woids. The Partic(p 
>/r«rignifi(rs5i, in y^ixl. 18. and in other Places. The 
Words may alfo be underftood, iho' he Jlnymf, ytt lixi'iU 
hoft, i.e. for a Recompence hereafter. 

«u'TOf eVo'vla fuA« J'i';'ovei,a'ii(/-{^E7ai; fo reads CyrH^\ 
Ihop of 'Jen^alem^ and ponJirois this ^ieiiding fr9(n ^ 
\^\b. Vtrfe, as I have render'd th? Qrcck,' Cacc<;{(. (8, , 
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live again.) This is agreeable to the * Greek 
Tranflation, as well as to the Hebrew -f- Text. 
Then it follows, i-t^. 7bou Jhalt call and 1 
will anfwer thee : rejeSl not thou the ff^k of 
thine Hands. 

If this b the mie Scnfe of the Words of Joi, 
then it will appear from the 12 th Verfc, when 
he expcdtcd his Refurreaion and Change to come 
to pa&, namely, when the Heavens /hou'd be na 
gtore: or as it is expreis'd in the 19th Chapter, 
and 25th Vcrfc, at the latter Day, or the End of 
the World. And here in this lall-mention'd 
Place, I cannot but think that yo&'s Affurance 
of the RefurretSioQ of his Body to a future Life 
is very plainly and fully cxprefs'd. / know, 
(lays he) that my Redeemer liveth, and that I 
jhall rife [fo St. "Jerome renders the Hebreto 
Text] or, that my Body fball rife [fo the Greek 
Interpreters render it] at the latter Day upon the 
Earth i and tho' after my Skin fforms defiroy 
this Body, yet in my FUfhfkalllfee God. Ch. xix. 
aj» 26 j. 

C 4. This 

* £«!> }-(« anSfEiw a>6euTittf /iwclai' ffwlEAtVac rl/*i- 
^ 1» (Bi'm aulw mc(t.tvm tut a-«Aiii yimixxt, 

+ ^a Man dit, Jhall h* not live again ? where the He- 
ir/iv Particle /£r (n) Hgnifies mmw^ affirmatively, before 
the Verb, and was fo underilood by the Gretk Tranfla- 
lon. 

X The prcfent Hibrnv Text has Jahum\, He (that Is, 
God my Redceincr)«/;7ri/i j wliich isliardly Scnfe. Jt- 
pome reads Ahan^ Ifliall rift, which is a very proper and 
good Senfe, and is very probably the true and origiii^I 
tUbrtv) Reading. He renders the whole two Vcrfcs: 
Scio enim quod Redeinptor mens vivit, ct in noviiltmu 
die de urn furrcdurus fum: etnirliis circumdabpr pelle 
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This Declaration of his Afliimpce of the Re^ 
furredibn "of his' Body at the kft Day, is that 
which in the preceding Words he wiflies might 
be written and printed in a Book: or, that it 
might be graven with an Iron Fen and Lead in 
the Rock for ever, ver, 23,24^ 

The 

mca, et in carne m«a videbo Deum. The Greek Tranf- 
lators, ixxATTstedetiet read Jakim ivxrwuy which is alfd a 
good Senfc : and Jerame renders the Greek-, Scio- enim 
quiaetemus eflqui me refolutums eft. Super terrain ie« 
lurgct ciiti) mea (jua: hxc patitur. Tom. 1. p. 1202. edit. 
Bcnedii^. "jemme alfo read Vkaph eircumiabor, from fa- 
Jtaph inftead of Nikphu eantriverint, from Naiath. Cle- 
tneni the ApoflolicaJ Bifhop of ifmi/, reads, dtarntrfn [^nu} 
ff«fxai pH 1«UTt!U 7^11 a»«i)7Afl'iro!8'«* laurai iriilcL. Ad Co- 
jinth. Epift, I. p. 164. edit. Cotcler, Pat Apoft. And 
Clemenj underftands the PatTage of the Refurredlion of the 
Body: and his Explication fliews this was the Senfeof the. 
Words in the Days of the ApctAles ; and no doubt Cltmtnt 
knewthat the Apoftlcs fo underftood them. And that 
this wasunderftood to be the Meaning of the Words from 
the Beginning, appears from the laft Words of the Boole 
preferv'd in the Greek Tranflaiion, viz. it is written that 
He [jaVj Jhall rife again with thafe uihom the Lord rai/eth, 
(or fhall raife.) Thefe Words were added bjr the firft 
Compiler of the Hiftory of Jcbt immediately after. his 
Death: and it is evident they wereadded, from what ^o^ 
had tleclar'd concerning his AfTurance of the Refurreflioa 
ef his Body, and To they put the Senfe beyond all doubt. 
And that the Words were originally in the Hebrew Text, 
■appears from their having been always in the Greek Co^y 
or Tranftation, and alfo in The6detio'% Vcrfion, either 
from the Hebrew or the Greek, in the fecond Century of 
the Chriftian j^^ra, about A. D. 175. 

TheReafonof theyrtui leaving out the Words in Com* 
of their Copies, feems to have been their having abfurdly 
interpreted the Words of yeb of a temporal Deliverance 
and Rellitution to a profperous State in this Life. 

The 



. The whole Psiflage is To wellpanphrafed 4n4 
fcxfjained by a learned Prelate of our Church; 
that I flull take the liberty of tranfcribiog his 
Words. y<A wiflies that the Plea of his Inno- 
cence wai engravedin the Rock for ever, *' That 
** it might ranain till the Time in which God 
•* would come to judge his Caufe : for I kmw, 
*1 lays he, tbaf my Redeemer Uvetb. SnyppSo . 
" Job to expcfl: a future Time of Judgmoit^ 
** the whole PaHage is exceeding b^utlfiil 
" and proper. I hod, lays he, that my Coqi- 
** plaint is difregarded here ; that Man has no 
" companion for mc, and that God in his un-' 
" feardiable Wifdom fuffias the innocent as 
" well as the guilty to be unfortunate in this 
** Life: but the Time wilt come when my 
** Plea Ihall be heard ; and lb fatisfy'd am I id 
** the Righteoufne^ of it, that I would have it 
** remain as my Monument for ever graven itt 
** the Rock. For tho' I myfclf fliall foon be 
" gone, yet my Redeemer lives, and will at the 
" laft 

The Compktenfi Editors of the Gnei left it out u 



fliance with the Latin Verfion, and contrarv to the Au- 
thority of all their GrwiManufcripts. And this Practice 
of making Omilfions and Addittona, in conformitjr tojthe 



Zaffff Vulgate ihey unfaithfully ufe all thro*. iJie Old 
Teftament, as may be obferv'd ; and thia makes their 
Edition of the Gr»<f of far lets value than otherwife it 
would have been. Ofympitdonu fays, avi Si 1« * yiy^avltu 

In; u^i ^^Ex^n;, tiM.ei voftfyiyfafp^au 7^ |3i^Aiu 1^ 
fifiMlci. njUiK Sk it Ttan Itiit 'EAAoMxeif dtiiyfx<ptK 
vlui; Eu^nxoli; ytyfaf*i*imi ^rt ^^Kn^ iriiiilct 1« iyycy^c^it-. 

JfiuJCatft. In fab. c. 33. p. 607. And the ancient A- 
ftftaUe Cen^ituiigns cite the Words, Lib. 5. c. 7. p. 312. 



^ kft Day call me from the Grave ; and with^ 

1* ti^ ownEyes Jkall 1 fie God tKySzv'iom. But 
' ** iryou fuppofe "Joh to cxpcft only a temporal 
" Reftitution within the ODmpals of his own 
" Li% to what End or Purpofc docs he fo paf-, 
^ fionately wifh to have his Complaints render'd 
^* immortal !-What Senfe is there in faying, Ohl 
" that my Coniplaint which you defpife may. 
** never be for^tten^ for I know that within a 
" little Time, I (hall be reftored by God to all 
** my Glory and former Felicity, and fhall have 
** no taafe to complain any more ? In one view 
" the Images are lively, paffionate, and the Sen- 
" timents juft and proper; in the other, there. 
" is neither Force, nor Vigour, nor Propriety ;, ' 
" nor indeed hardly any Senfe." Bp, Sherlock's 
zdDif. p. 265, 266. 

This Auurance of a bodily Refurreftion might 
be grounded on God's Promife to Adam concern- 
ing the Seed of the Woman, which might well be, 
known to Job by Tradition who was of Abra- 
i6j7«'s Family, as well as to the Patriarchs of the 
^e'ws : and which he underflood to mean to be a 
promife of a Deliverance from Death to a fiiture 
and immortal Life. A future Renovation of alt 
Things Mras a moft ancient Opinion among the' 
Arabians j and it is not improbable, but that 
the Reftitution or Rcfurreftion of the Body to a 
Slate of Immortality was the moft ancient and 
the original Notion of a future State, whether 
founded on Revelation, or an Principles of natu^ 
rai Reajoii. 

M 
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' As the plain and natural Senfe of the Wftds 
of Job is a TefHmony of his Belief of the Refur- 
refiumi of theBody and a future State ; and wbicl) 
it is probable via& the prevailing Ojunion of thofe 
ancient Tinics, and of all preceding Ages^ fo 
there is not the leail reaibn, that I can fee, fbr 
any learned Perfon after Grotiui to underftand 
the Words of his AfTurance c£ being reilored to a 
State of Profperity in this Life. Such a Con- 
Aru^on is lb forced and unnatural^ that nothiiu; 
but an abfolute Necellity c£ the Words Bdng fo 
underAood to make them confident with the reft 
of the Book, can make it in the leaft probable; 
but the Improbability of it appears fufficiently 
firom the whole Tenor of the Hiftory, through- 
out which yob fheweth no Expectation of a De- 
iiveranoe from his AHlifUons, and of a ReAora. 
tion to his former prt^perous Condition i and that 
he had no hope of feeing his Miferics end and 
Profperity revived in this Life, appears from what 
he Wfs afterwards in the 23d Chapter, viz. 
But He (God) » of one Mind^ and who can turn 
him ? And "what bis Soul dejiretb^ even that Be 
doth. For he perfortneth the Thing that is ^ 
pointed for me : and ma/v^fucb Things are with 
him. Therefore am I troubled at bis Prefence: 
when Iconfder^ I am afraid if him. For God 
maketb my Heart foft, and the Almighty trou- 
bleth me. Becaufe I was not cut off" before the 
DarknefSf Darknefs Jhall cover my Face, or 
Darkneji hath covered my Face ; (o tiie lait 
Words feem to be rightly rendcr'd, i. 13 — 17, 

Theib 



C44l 
. ' iTheft are tuyt tfaeWarda of one ^ho With %chi»> 
lidonee had dedattd that be oqieAed a Oqlive- 
nace ftomi bis TrouUes, and to beagaia happf 
in this Life :* ijor .vfaat fisllovs in the 30ih 
Chapter i T»"«k #rr tui^^d upoo ne ; they pttr- 
£ue tny Soul at tH Wiad-, end my We^re (or 
Ho^y as- the OJnnri. has it) pt^tb away as a 
Ckud.-''-'—-He hotb cafi me into, the Mire^ and 
-J am heeome like Dufi and Afi>tu I cry unto 
thety and tbou di^ mt bear me: Ifiand up and 
lb(^ .p>egdrtttfi-me mt. 1h>u art become cruel 
tvme: witb thy ftrtag Ha^d tbou oppofefi tby^ 
ftlf ag-opiji me,-'-'' For 1 know tbat tbou wi^ 
bring me to Death, fi 15, 19, 20, 21, 23. 
Thefe are not Exprdfions of Hc^ and AlTu- 
Tance, to be deljverod &om Death and reftored 
to worldly ProfpcFity s but, on the dired con^ 
trary, are [Jain Expreflions of Defpair of any 
fuch Deliverance } and of his Belief of God's 
.pui^x>fe, tbat his Afiii£tions ihould have no End 
but in his Death > nor is there any where in 
yth'% Difcouries (he leafl groand ta think that 
he hoped for,, and much le^ that he wasafliired 
of a Deliverance from his Sufferings and. Mi- 
ieries in this Life, His Confidence was in his 
Integrity, and he knew that how mHch foever 
he fuffered at prefent from the Hand of God, 
■he fhould be juiliBed at the Refurrcftion, and 
be ble0ed in the iiitute State. And as he was 
perfuaded' of the future HapfHnels of righteous 
-Men, fo he believed that wicked Men, tho' 
they were ibmetimesprofperous on Eacth, would 
receive the Recompencc of their cvU Deeds at 
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the fatute Day of Judgmehr. 7bt liicAid (S^yi 
he) is referred to the Day cfDe/hvffim : Tbi* 
jh&ll he broi^ht fifth to the Day ^ Wrtuk, 
di^xxl. 30. 

Upon the whole then, the HHtery,(if%i* b* 
fortns ba wktt \vere the moft aodeat O^iom 
of Men concernmg the Providence of God I aifj 
the Hope and £^^)e3atbn whioh the^ vakfA 
from it} tx^ of preftnt atid future HApfnnefii. 
They never ddubtcd but that righteoua ami 
good Mtn would be Ucfied with InuAoftality 
in another Life sifter this $ and that Ihe Bifilo^ 
of thid Life alio would- not ftil to attehd their 
Virtue anA £^ie^. Th^alia thought, that 39 
IJlisLife was a State of Blgrimago and Trials 
and De&th the commoo Lot of aU^ both eif the 
righteoofi and the wJcked ; the gredt ftiid'tiM 
Reaxnpence of iaoth was ceftrv'd in the Hands 
of God, to be di^iens'd hsreaftef^ Whotf the 
wicked ihould riib to be coildernned ahd f$)nifh'd 
acxording to their evil Detd^andiheRighteoui 
be raiibd to receive the Rewar-d of th^ f'tety 
and good Works. 

This Opinion was agreeable to the g^nuiho 
R-inciplcG of natural Reafoii formM concerning ■ 
the divine Providence, and the State and Comli» 
tion of Man ; and was Arengtbcned and ton-' 
firmed by various Revelations made in thtf mofi 
early Ages of the World. By this Hiftory alio 
the IfreeUtis were taught to truft in God under 
all Adverfities, and that righteous and pious Men 
might he, and were affliiSed here for a Trial of 
their Faith and Pauence : and at the £)me tiino 

is 
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Jc let them fee that CJod had determinecl tkt 
luch tho* they fuffered a while, ftiouid receive 
a Rewardof their Faith and Humiliation in this 
Life as well as in the next at the Rc&rreiaion 

of the juft. , . „ , . r f 

And this was more efpeaally to be the cafe of 
the Ifraeliltsivibo after all the Afihaions of their 
Forefathers, and of .their whole J^ation in the 
I^nd of Er/ft and in the Wildernefs, had a 
Promife fiom God that, if they obeyed the Law 
which he had gire* theih by Mojit,. they and 
their Pofterity flioiild be rewarded with tempo- 
ral Bleffings and Profperify in the Land of G»- 
man, which were to be a perpetual Earneft to 
them of the divine Favour, and of the greater 
Bleflingswhich diey withj*™iam,^«c and^a- 
cci (hould be Partakers of in the Life to come. 
. It was a peculiar Privilege and Advantage to 
the ymiji- Nation to he afliiied by Promifa 
from God himfelf, that their Obedience to the 
Law of Mofis Bxmli be rewarded vrith tern- 

Eiral Happiness } as on the other hand, their 
ifobedience to it was threatned to be punifhed 
with the greatcft worldly Adverfity. Thefe 
were powerful Motives to engage their Obfer- 
vance of the divine Laws; but they were not in- 
tended to fupply the more powerful Sanations of 
Religion founded on Faith in the prior Promifes 
of God and the Belief of a future State j but 
on the contrary, thefe Promifes of temporal 
good Things were defign'd to confirm and in- 
vigorate their Affurance of the better Things to 
come, of which thefe were only Types and 
Shadows, and as it were a Foretafte and Ear- 
left. '- i.-<Kfb« 
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• The Law of Mofes^ as that of other NatJiMi^ 
With regard to Reli^n, reflated only the pub- 
He Worlhip and Ceremonies belonging to k ; all 
which in the yewijh Law were approiwiated to 
the one true God, as thofe of other Nations 
with the E^uiam were appropriated to Idob 
and felfe Gods. The Profeffion of the Vmty 
ef God and of his Worship alone, made, tlw 
diiFerence between yudatfin and Heatbenifm* 
The Notion and Dodtrine of the one fupreme 
God was in a manner kept fecret amongH thet 
Egyptians and other Heathens > and was neves 
taudit at all amongd them, but with a Mixture 
of imaginary Deities : and God was never wor- 
ftiipped publickly by the People, whofe Devo- 
tion and Temple-Service was all paid to Zlb/r. 
But under the Levitical InAitution the Uaiiy of 
God was the publickly known and received Doc- 
trine } and the whole Devotion and WorQup of 
the People wasdircfted to him a\qac in the Place 
dedicated for that purpofe. The. yews were 
tau^t to depend entirely upon the Providence 
of God, and to pay an unre&rv'd and undivided. 
Obedience to his Laws alone in all Things j and 
even to die in the defence of them, or rather 
than be compelled to renounce or foriake them s 
the extraordinary Providence of God was tp be 
their Security and Support, and on him alone 
they were to truft and rely for all their Hap- 
pinefs. 

Now 6x any one to fuppofe, that the^'^T'* 

did believe that the Providence of God, by wholb 

immediate and cxtraoidinary |*owcr their whole 

Nation 
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liaid(»i was coralu£ted and ^nremed, extended 
only to the prefent Life, without their having 
dmy Knowledge of a future State i of to fuppofe 
that they were not taught nor did believe that 
God would be their God riot only in this Life, 
but in that which ia to come ; cither of thele 
Su[^fitions makes the yews more ignorant of 
the Foundation of all Religion, thati any Hea- 
thens then were ; and their Law and wbol^ 
Occonomy of Religibn to be a mere worldly Pd- 
Ucfy and utterly unworthy of God to be ehher 
the Author or Condu^r of it. 
' Such a Law could give no conlfart to dii^ 
trefled poenitent Sinners when they came to die ; 
Bor to the many thoulands of innocent Ferlbns 
who in this Lite were milerable and unhappy, 
and punifh'd for the Qimes of their Parents, 
The Law was inexorable ; the Children tho* in- 
iaocent muA beg their Bread, and live under 
Oppreflion, and in Difgrace and Slavery for thd 
Traiifgreflions <^ thar Fathers : and ouieis fuf-i 
fered unjuftly under the tyranny of powerful 
and idobtrous Rulers of their oWn.Nation. 

The Law made no Provifion in thefc Cafes^ 
But as an extraordinaiy or miraculous Provi-^ 
dence attended the yewijh Nation to preftrve 
them frc«n Idolatry ; fo the unequal Difpenla- 
tions of it with relpoS: to private and particular 
Pcrfons could not be reconcil'd but by the Know- 
ledge and Belief of a future State. 

There was no occasion for the Law to make 

exprels mention of a future State, the Belief of 

which was the fundamental Principle of the 

Falriarchal 
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tatriirclBd ; Religion under which the *Jpwi 
Wesc educated : bvit yet in the Difpenfation of 
the' Law itfelf, this was a primary Article of 
Fftidi, ^afld Ground- of the Worftiip of God. 
This. is evident, .becaufe though the "Jswi had 
ia.PFonti& of temporal Blcffings iii the Land of 
CzftAiff given theni'-lo-.ttWaTd their, Obedience 
to the Law ; yet ttiey were told at the fame 
time that they fhofild look on thepiftlves to be 
only ^&tfai. 
Forefttherg 
to them, tt: 
fei|uer it {} 
FG^,"and 
thai-'-futur? 
viifed «{) J. 

Delign of 
God fays, i 
tbe^Land) 

WtKC. Pf.'i 

Cbnfdlion- 
xxix^ r-^i" 
himfelftol 
were 'St^an 
fitehmy i 
The Land ^ 
gers and S 
Land of t) 
Abraham 
though Gi 

Seed after him. And though the Land of Ca- 
naan was given xxtAbraham^ Iftac, atid "Jaccb 
.... D for 
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for an Heritagp, yet tbey looked iipori thein-^ 
felves as Pilgrims^ Strangers^ and Symrners ia 
it J knowing they had there no abiding Habita- 
tion, and looking for a better whicE was ta 
come, diat is. an heavenly ooe, as the ApoflJe 
argues HeLxi. 13^ 14, 16. And in the lame 
Chapter he fhews, that neither j^tUiam and 
the other Patriarchs before the Law^ nor Mojit 
and alt the other yewijb Worthies and Pro- 
phets under the Law, rtceived in this Life the 
Accomplishment of the Divine iVwB^j, /.39. 
which prwes beyond all Doubt, that the Prt- 
mifes made to the true Believers and. Worfhip- 
pers of God> were oat defigned to, be completed 
by the HcfHngs of the Law, or a tempwal State, 
of Happinefs, but l^ the Setter Things to comfy 
as the Apoftle calls them jt. 40. and the £lefltng& 
of eternal Life. 

This is the Key to open the true Defigo of 
the Patriarchal and Jewijb Dllpen&tion \ and 
to explain the full Meaning of the Promi&s of 
God made under them : and Hiews that the pri- 
mary Article and ObjeA of Faith on which the 
I^triarchs and Jevit/h Nauon refted, was not 
the Inheritance of the ^omiied Land of Ca- 
iman i but an AfTurance that their God had pro- 
vided a future and heavenly State, as the final 
Reward of their Faith and Obedience. 

This was the grand Principle of the Abraba'\ 
mic Religion, and propagated to all his Pofte- 
lity \ and this was the Faith of Msfes and the 
Prophets. The being Heirs of a future and 
heavenly State, was a fuodamenal Article of the 



'Jewljh BLcHgion, and contained tn the t'Fortitles 
liiade to Graham aod his Seed : the Law was 
added to keep up their Obedience to God, and 
Dependence upon him^ and to prevent their faU 
ling away from their Faith to Idolatry, and en- 
forced with the Promifes of temporal Bleffinga 
to the Doers of it \ befides the Spiritual Happi- 
nefs promilcd before the Law as the Reward of 
Faith. And therefbte as the Law was to be 
enfint'd with the Sanation of temporal Rewards 
arid Punishments^ Mofei fpeaks of no other as 
Parts of his Law ; nor was it proper that he 
Hiould : the fileffings of the future State being 
properly the Rewards to which they were en- 
titled, not by doing the Works of the Law, 
but by Faith in the Promises of God made to 
dieir Forefethers, and to them their Seed. It 
was for his Faith that God promiled Abraham 
to be his exceeding great Reward^ Gen. xv. i . 
and declared that he would be hts God, and the 
God of his Seed _/orfwr, Gm^xvii. 7. Exod.'m. 
15. Under the Influence of this Faith they were 
to walk before bim with a perfeft Heart, Gen, 
xvii. I. and worfliip him alone for their God, 
- according to the Law of everlafting Righ- 
teoufhefs. 

■ This was the Covenant which the Children of 
Jfrael cnter'd into with God, in the Land of 
Moab, be/ide the Ckmenant wbicb be made- vittb 
them in Horeb, Deut. xxi. i. Bythb Covenant 
tbey -were eftabli/hed to be bis People,- and be to 
be their God, af be bad feorn unto tbem^ and 
. to tbeir Fatberf^ to Abraham, to ^aac, and to 
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yacoif f.jj. And this Covenant on their Part 
was, toferve the Lord their God with all their 
Heart ; and hot to turn away from him to other 
Gods, and to the Worfliip of Idols, as it is ex- 
preflcd in the following Verfes. On this Con- 
dition, and not by the ritual Works of the Law, 
they were entitled to the BlefHngs promifed to 
■Mraham : and this was the C(mditi(»i, that in 
all their Difberfions amongft the feveral NatioiK 
of the Earth which Mofes foretold ; if they re- 
turjud unto the Lord their God, and obeyed qll his 
Commandments with all their Hearty and with 
all their Soul; then the Lord their Godieould 
turn their Captivity, and have Compajton on 
them-'~~and gather them from all the Nations, 
^hither the Lord their Ged had fcatter'd them. 
After which Return into their own Land from 
a general Dilperfion, and Captivity amon^ all 
Nations, even unto the outmoji Partt ofMeaven-^ 
God promifeth that He will circumdfe their 
. Heart and the Heart of their Seed, to love the 
Lord their God with alt their Heart, and mtb 
all their Soul, that they may Live, Ch, xxx, 
1—6, and following. 

It is moft probable that thefe laft Deckrations 
of Mofes to the People of the Jews refer to the 
Gofpel-State, and to" their mifcrable Difpcrfions 
and Captivity, and the Defolation of their Country 
by the Romans plainly predl£:ed from the 49th 
Verfe of the 28th Chapter of Deuteronomy to 
the End of that Chapter, and continued in the 
29th and 30th Chapters. I iliall tranfcribe fome 
Part of thepi ; The LordJJiall bring againjl thee 

a 
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a "Nation from Jar ^ from the End of the Earthy 
[this OMild not be £iid of the A£yriam or Baly- 
loniarts] as fwift as the Efgie fietb, a Nation 
whofi Tongue tbouJhaU not underftand: a Na- 
tion of a fierce Countenance^ [under which laft 
Charader the Remans are defcribed by Daniet, 
Cb, viii. 23. and it is known that x!t«i Eagle was 
placed upon the Standards of the Roman Legi- 
ons ; ] which (Nation) fiall not regard the Per- 
fon of the oldy nor Jhew Favours to the youngs-' 
and be Jhail befiege thee in all thy Gates^ until 
thy high and fenced Walls come down, v/herein 
though truflefi, throughout all the hand—'and 
thoujhalt eat the Fruit of thine </wn Body^ the 
Flejh of thy Sons and thy Daughters in the Siege^ 
and in the Straitnejs nahere^vith thine Enemies 
fhall difirefs thet : St) that the Men that is ten- 
der among you^ and very delicate^ his Eye /hall 
be evil towards bis Brother, end towards the 
Wife of his Bcjiim, and towards the Remnant of 
bis Children which be Jhall leave : Jb that he -will 
not give to any of them of the Fkp of his Chil- 
dren -whom be Jhall eat, becaufe he hath nothing 

left bim in the Sieg e The tender and delicate 

Woman arnong you, who would not adventure to 
fit the Sole of her Foot upon the Ground for De^ 
licatenefs and Tendernejs, her Eye fijall he evil 
towards the Hufitand of her Bojom, and towards 
her Son, and towards her Daughter ; a/td to- 
wards her ymrtgme that cometh -out from be- 
tween her Feet j and towards her Children which 
fix (ball bear : Jofflie flsall eat them for want of 
^ things, fecretly in the Siege and Straitnffi, 
O 3 ... i^hS^C-^- 
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whereusUb tblne Enetr^JhaU dtftrefs tbee in th 

Gates. If thou -wilt not ebferve to do ail tBe^ 
Words of this Law tbit ere wriitm' in tbts 
Bookf that tboU ma^ fear tbss glorious and, 

fearful Name TheLord thv God.— *i 
And the lard fhall fcatter tbee among all Feople, 

from the one Btid of the Earth even unto the 
ether j and there thou fhalt ferve other Gods^ 
which neither tbou nor thy Fathers bdvt kmwni 

. even Wood and Stone.-^And the Jjord fhall bring 
thee into Egypt again with Shipi-^-and there ye 

fhall be fold Unto your Enemies for Bondmen and. 

for Bondhi^omen, and no Man fh&ll buy you. 
i- 49. 50> J2»i3» 54.55.56. S7^ 58, 64. 68. 
This Prc^uietic Ddcription of the Miferies, Cap^ 
tivity, and Pifperfion of the. Jewifi Nation, 
agrees not at all, either to the Affyrian cr Ba~ 
^hniait Captivity, or with any Milerics ^4 
Pifperfions which fell on them Ixfore'the Timd 
of the Gofpel : But it is fo lively a Defaiptioti 
of the unMrallcl'd Miferies of that People, wheW 
after a long War and Sieze their City ant^ 
Temple were deftroyedj and raelr ^holeCountry 
laid v^e by the Betnans, that' there cad in 
Reafon be p6 doubt of its being a Prophtcy of 
it ' During this Siege their pifmls was fo great 
tlutMigh PefUletice and Famine,' that tboulnd^ 
died in one Day : and both Men' and Women" 
killed their own Children and cat them for Wanr 
of Food. And after the City was taken, d. 
ihofe miserable Captives ' who were iaved from 
the general Slaughter, ibme were ibid fdr Slaves 
in all Pi^ta of the Roman Empire, and great 
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Numbers were lent in Ships, as ^^fes ibretold, 
into E0pt, and there forced to work in the 
Mines } and the reft were kept to be flaughter'd 
like Beafts in their Theatres at their public 
Games and Feflivals. 

Thcfe Miferies fell upon the ynes, not for 
their I^obedicnce to the ritual Law of Mofis, 
or for foriaking the Worfliip of the God of 
Ifraeli but for their rge^ng, the M^a/, the 
Seed of jibrabam, promifed both beTorc and 
under the Law : for their refufing to hearken 
to the Words of God ^ken to their Fore- 
&thers concerning this promifed Seed j and re- 
fufing alfb to hearken to the Voice of that Pro- 
phet whom God promifed by Mtfes to lend to 
than. Deut.xvXu. 15,18,19. 

Their Rqeiftion of the Me^as wax t Breach 
of the Covenant, on the obferving of which, 
God promifed to be their God, and by virtue 
of which all the Bleflin^ of the Land of Gi- 
naan were given them : for it was the Rejection 
of that Seed of Abraham in whom all the Na^ 
tient of the Earth were to be bUJfed; and who 
was the Prcfbet by whom God promifed to 
deliver his Commandments to them, and to 
whofe Words they were commanded to hearken, 
with the threatning, that // JhouU come to 
fia/i, that who/bever Jhould not hearken ta 
Goifs fVords, which that Prophet Jhould /peak 
in his Name^ he -would require it of him, or 
would take vengeoftfe of him j as the Greek j VuL 
gate, and Syriac Tranflations render the laft 
Words. And therefore^ as their Return unt« 
^odf Ch. XXX. 2. was to be -a returning fron\ 
' D 4 thwc 
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their Infidelity to the Acknowledgment ■ of- ^fif- 
fui to be the Mt^ai promifcd to Abraham^ and 
to their Fathers under the Law } and to whom 
as God's Prophet they were under Covenant to 
hearken and to obey his ff^ords, whenever he 
fhould be fent- to them: To the Lj/i promiled 
to them y. 6. muft itiean, the Life and Immor- 
tality Brought to Light by the Gf^pel : or the 
eternal Lite, which was to be the Reward of 
Faith in the Mefjias, and of Obedience to the 
Commandments of God deHvered by him. 

The Priefts were commanded to read all the 
Words of the Law, at the End of every levcntH' 
Year, to the Body of the Peqile aflembled to-' 
gether at the Feaft of Tabcmablcs. Z-w.iH. 
p — J 2. And it was alfo the Bufinels c^ thd 
Piiefts and Levites, to inftrudt tbcm at all 
times in the Precepts and Promifes ,(rf^ the 
Law, fo that they could not be ignorant of what 
was taught in them- 

The Promifes of the Mfffias and eternal Life 
to be obtained through him, was the Spirit of. 
the Law, of which thcXw/z/ft?/ Inftitutions 
■were the i^/i'fr; and therefore theXaw was" 
intended to prefigure the Gofpe), and to lead 
the^fWi to the Knowledge and Rec^tion of- 
the Mejias, who was the End of the Law, and 
accompliihed the Prophecies of it ; and by his 
Death abolished the legal Sin-Oiferings and Sa~ 
crifices, which were Types of it. This St. Paul 
Very elegantly fets forth in the third Chapter of 
the fccond Epjftle to the Corinthians : and this 
jpiritual,as well as Uteral Seak (^ the Law 



.(57) 
vm fepreftntod in the Scmcr and OrdinanOf^ 
of it. And for this End there were two foits 
ofSacrifices appointed.' 

The (M-dinary Sacrifices were chiefly appointed 
for Breaches of the ceremonial part of the Law, 
and hot' for Immoralities, pfpeciaHy the moft 
heinous, for which no particular Sacrifices were 
inftltutcd. ■'■■:• 

Thefe Sacrifices, >yhich were dai|y offered, 
could not take away Sin, or purge and faiisiy 
the Conlcience, or juftify the Sinner before 
God. But there was alfo an annual Sacrifice 
appointed to be a Propitiation ibr the Sins of the 
whole Nation ; when a general Confeflion was 
made of all the Sins, both of the Priefts and 
■people ; and an Atonement made for them by 
Blood fprinkled upon the Mercy-Seat within the 
fcconii Veil of the Tabernacle by the High-Pricft; 
iiinifelf, which was not done in any other Sa- 
crifices. And as this was a Type of the Propi- 
tiation to be made by the Sacrincc of the Body 
^nd Blood of Cbrtft for the Sins of the whole 
World ; fo the Jews always, as is highly pro- 
bable, look'd upon the Atonement made by 
the Blood of this annual Sacrifice to be a Token 
of tlie divine Favour, and a Propiriation for all 
their Sins ; whereby an Entrance was rtiade 
for them into the Happinefs bf the future State, 
W Heaven itftrlf reprcfented by the Holy of Ho- 
lies. Thus much appears fixim this Ordinance 
of the Law of Afo/fi, compared with "the Ex- 
planation of it by the Author of the Epiftle to 
the Hebrewt, On that Day ^ [fpcaking of the 
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{annual Esc^a^aalJhailtbe Pnefimake an Mme- 
pt^ for yoUf fg fleflpfe yeu, that ye may he 

fteian frmn aU ymr ^ins bejare tke Lard. >> 

^nd be Jbail make an Atonement for thePrieJis, 
'findforatltbe Peopk of the Cen^egatmi Jlnd 
f^is /hall be an everlafiing Statute unto you, to 
make an jitonement for the Children of lind, 
'for all their Sim, once a Tear, Jjeo, xvi 30, 

' That this was i^ typical R«prcfentaUon of the 
Atonement made by the Bipod of Chriji^ and 
pf the futi|re heavenly Kii}g(}.Qm purchafed for 
us by it, we are afliircd by St. Paul^ who having 
j^ke oF the Service of the Tatternaple, which 
confided of twO' Paf^, Qne called the San0u- ■ 
ary, and tjic omep the HoUeft of ally or mfi 
iolj/j adkls ; iSTo^ yhta tbefe Ihit^s were or^ 
'dainedftbi ^riefii y»nt ako^iys info the Jirji 
"Tahernade. a^comphjhing thf Service ^Gm, 
But into the jecmd went the High-Priefi alenig 
once every Tear ; n^ foith^f ^hod^ which be 
^ered for 'himjejf and for the Errors qf thf 
people. He Holy Ghofi this Ji^mfying, thatthe^ 
fVayinto theliiliejl ^ all was net yet vtadema-r 
tiifefi^ while the frji Tabernacle was yetfiand^ 
ing, which was a Figure for ^e. jVaj? tbeppre^ 

fent. -It w^s therefore' nece^^ry, (bat tbf 

Patterns ^^ings in the Heavens joould bepu* 
rified BJ/re/fi^ [legal Sacrifices] hut tfi? beapenly 
Hings tbem/ehes with better Sqcrifyes than 
thefe. Par Clirift is not entered into the hofy 
Places made with Hands, wbic^ are the Figures 
of the true^ but into Heaven itfelf new to apj 
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jf^f. in the "Brefmce oJGidfm us, Heb, ix. <, 

' Heqce it appeal?, that tftc Bm ofHotiet '^ 
fheje-w^ Tat)erna|cie, vra? in the divine Apl 
bointnient of it intendol to piefigure the future 
heavenly State j and the Atonement made there 
^r the Sins of all the People by the High-PricftS 
iprinkling t^ip Btppj of the Sacrifices upon the 
Mercy-Seaf^ was a Type ^d Figure of the Pro- 
pitiation for the Sins of all the World made hy 
the Blood of Cbrifi^ whq as our High-Prieft en- 
tered into Heayen itfelf tQ appear there in the 
Prcfencc oif Qod, as our Mediator j and to 
open an Entrance in^ the Kingdom of Heaven 
for all true Believers. 

' If God defigned the Inllitution ofthc^rtu- 
ip Tabernacle, and the Service of it to be, as 
5t. Paul tells us, a Pattern^ Figure, and Shadow 
t( the Gofpel Difpenfation, and of the future 
heavenly State f?vcaled by Cbrijii what need wc 
doubt but that the yews under the Law had a 
Knowledge of it, tlwugh imperfedt in compa- 
fifon of what wc have received by the Light of 
the Gofpel? 

' I have fully Aiewn that the Patriarchs, Mo,- 
fes and the Prophets^ worfliipped God under a 
Acdfafl: Belief and £xpe£^tbn of a Reward in 
another Life after this. The Appearance and 
'^\m^xz\v:iX\<ii Angeli bcforean^ under the LaWj 
the bodily Tranllatipns of P.mcb and Elijah i 
. jiind the Rcfurreftiori and eternal heavenly King- 
dom of the Mejfias foretold by David, wertj 
plain and demonilrative Evidences of a future 
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Invifible and imoKHtal State : and the vrhcAc 
Occonomy of the Law itfelf was a typical Rc- 
preientation of it ; and the Proipedt and Hope 
pf it was kept up atid tranfmitted through all 
the Generations of the People of the yews in 
the Promifes of the MeJJias: and befides all this, 
fhe Prophets have in their Writings given exprels 
peclaraticMB of a Rcfurredtion to eternal Life. 

Ifaiah ^ys ; Ke (Qod) willfiBaUow up Death 
jn ViSory^ and the Lord God will wipe away 
^earsfrom off ^11 Faces: and the Rebuke of bis 
People jhall'he take away from all the Earthy 
fir the Lord- bath ^oken it. And it Jhall be 
'/aid in tbaf Pay^ Z«, this is our God, vie have 
pasted for him, and he will five us : This is 
the XjOrd, we have waited for bim, we will be 
glad and rejoice in his Salvation. Cb. xxv. 8, 9. 
Again } *Ihy dead Men Jhall live, together with 
my dead Body Jhall they arife : Awake and Jins, 
ye that dwell in the Duft; for thy Dew is as the 
Dew of Herbs, and the Earth (hall cajl out the 

Dead. For behold the Lord cometb out of his 

Place to punijh the Jnhabitants of the Earth for 
their Iniquity \ the Earth alfo Jhall difclofe her 
Blood, and Jhall no more cover her Slain, Ch. 
XKvi. ig, 21. 

Thefe Prophecies cannot with any Propriety 
'be applied to any State or Deliverances of this 
'^ewijli Nation, and to the Deftruftion of their 
Enemies. It is in vain to attempt or offer fuch 
an Explanation. They are in their plain natural 
Senle Pre^hecies of the Gofpel-State, and of the 
final Hap^nels and Salvation of the ^tms in " 
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that State, after they Ihall be converted to the 
Faith of Chrijl, The Refurre£tion of the Dead 
and the EJay of Judgement are very clearly ictj^ 
forth, and undoubtedly meant in tneie ^rop^e- 
des, and they are fo underAobd and applied 
by St. Pau/f i^Qr. xv. 54. and by Bi. j^bfi^ 
Rev. vii, 17-. CA.xxi./ 
- The Prophet'Z)i3n/>/ 
of the Gofpel-Stateai 
Many [that is, . all^ by a 
frequent in Spipturej i 
Wiof the. Earth Jbe. 
lading LifCy aifdfome 
CoHiempt. C&fXil. 2. 

This Text is too plain 
tion, ex (Oiiepve Rooni f 
Senfe of it : "and the Expof 
knew nothing at all of 
is too abfurd to be even mentioned. 

I fliall confirm and conclude all that has bee'n 
faid with the infallible Tcftimony of our Saviour 
himlclf, Luh xvi.' 3 1. whofc Words are, If 
they hear not Mofes and the Prophets^ neither 
will they be perjuaded though one rofefrom the 
Dead. This is faid Jp fliew, that under the 
I^w Men needed no other Evidence to pcrfuade 
them to Repentance, in order to avoid the Mi- 
fcries of the future State, than that which was 
given by Moffs and the Prophets, Mofe^ there- 
fore and the Prophets muft have given fufficienC 
Evidence 01 a future State, to pcrfuade Men u> 
repent of their Sins, for (caz of fuffering the Tor- 
ments, which were to be infliified in it oh alllmr 
penitent 



penitent Sinneiis. But if Mojes £tici nothing f]^ 
a future State j if he never taught it to the yetes; 
or they had no Reaibn to believe it under the 
M^aic Inititudon, how did the hearkning lH 
the Law of Mofes [and to the Prophets] convince 
Men as efie^ally of a future State, where Men 
were to fiifier for their Sins uiirepented of, as 
one lent from the Dead to preach this Dodrine 
to them was capable of doing ? 

Mofis could only let before thftm; oh the fbre- 
going Suf^fition, the Danger of fuficting here, 
vrhich we fee had no Efied on the wickdd 
rich Man, who abounded all his Life in worldly 
Frofperity; and had put avray from him tlie 
Thoughts of fufiering in the Life to come : and 
the Law would naturally have as little Eficd on 
other proiberous wicked Men, if they believed 
nothing of a future Sute to be taught there and 
in the Writings of the Prophets j or that the 
Law and the Prophets taught them not te ex- 
jpoEt fuch a State. 

But if the DoArine and Belief of a future 
State was in it&lf, as no doubt it always was, 
the mofl powerful and only Motive to bring 
profperous wicked Men to repent of their Sins j 
this Repentance could only be wrought in them 
under the Law, by fuppofing the Belief of a 
future State to be a PrincipJe and Dodrine taught 
in the Law and the Prophets. And in truth, 
it was a prioiary and fundamental Arucle of 
the Religion taught by Mo/es, and was fet forth 
in God's Declaration at the Head of it, w'z, 
that he was the God of Abraham, and d/'Ifaac, 

and 
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afidof]acoh. This the Jews very well khe# 
imply'd his being itill their God, and, as he had 
Bromifed, their great Reward, who lived with 
kim in the Joys of the heavenly Canaan. 

It is indeed almoft impolBUe lo conceive, that 
any Nati(»i fiiould be called hy a Revelation to 
the WorOiip of the true God without the Belief 
of a ftiture State of Hap^nefs to be given them 
as the iinat Reward of dieir Faith in him, and 
Obo&nce to his Laws: and efpedally that the 
jfews could thick that Abraham^ &c. who were 
£> faiphly honoured by God a^er their Death, 
that he was plcaied to be called by their NamCr 
and to be worshipped as thdr God, did not, a» 
our Saviour in&rs, i^l tivewitb bim. 

Thus I have proved, that the Belief of a fti- 
Inre State vras, next after'the Belief of Mr sne. 
Cod, the great fundamental Article of the R&. 
ligion of the Hebrews ; which was taught by 
the Patriarchs, and exemplify^ in the Hiftory 
of Mojesj and in the DccUrations, Promifes and 
Inftitutions of the Law ; and mwc fully and 
•exprcfly declared by the Profibets. So that 
the Jews had better and ftronger Reafbns to 
believe a future State, than any other Nation 
ever had before the Revelation of the Gofpel. 
It is therefore very abfurd to imagine, either 
that the Jews had not the Knowledge of a fu- 
ture State before the Babylonian Captivity, or 
that they received it from the idolatrous Cbal- 
daam. The Writings of Mofei and the Fre^ 
phets, by exprefs Declaradons, and alfo as ex- 
plained by our Saviour and his great Apoill* 

St. 
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S^ Putti, plainly, as I have Hiewii, confutsi 
ly>th thefe ungtounded and vain Pretences. 
,. Having proved the Belief of a fiitare State t<» 
have been a fund^tmentel Part of the Retigioii 
of tiie Hebrews^ (as indeed it wiasof the R^li- 
fflOD of all Matins) it is v^o to .alli^ge, as fosne 
bamed Writers; have done, tbatttie 0o£irtne. 
of a future State '^tatexprefy taught In the 
Law(^MofeSi ^vainer llill to make thisan. 
Ai^inent that tlje Law of Ahfts is of diviiie 
Authority. 

This Doi^rine of a future State was not ex^ 
grelly -taught in the ancient Laws of Egypti 
^bms, Lac€dam<m%. or Rome : but will dw 
prove die divine Miffien ot Authoriiy of Thotb^ 
LjKurguit Sohn akid. I^uma^ and fo of other 
Initiators i N(^ i^ there any I^eafbn at all ux 
ipfer the diyine; Million of Mo/es more than o0 
die other LegUlators, from the Omiiiion of a^ 
future State, bfic^uie his Laws had the Sandion. 
of an extraordinary or miraculous Providence 
attending them ;; for this extraordinary Povidence 
m^ht as well have fubfifted with the IXxSrine of 
a mture State } and without it could Jiot be- a 
f^ffident SanilicKi of Religion, though it might 
be of meerly civil or political Laws : and on the 
other hand, the Law might be given from God 
and be of divine Authority, though no extra- 
ordinary Providence afterwards attended it. So 
that there is not the leail Cdhnexion between 
the two Proportions, an extraordinary . Pro- 
vidence and Omijion of a future StatCy that the 
farmer, ot a divine Authority, may be inferred. 
i from 



from the latter. The extraordinary, or mira- 
culous Providence did alone without any more 
to do diredtly prove the divine Authfflity of the 
Law of Mofes^ whether the Doiftrine of a fu- 
ture State was delivered in that Law or not : 
but the Omiflion of that Doctrine cannot pof- 
iibly infer or prove an extraordinary Providence, 
or the divine Authority of the Law of iWo/?j j 
nor can it be with any Reafon concluded, that 
the Dodrine of a future State was omitted in 
that Law, becaufe it was to be fupplied by an ex- 
traordinary Providence : this cannot be the Rea- 
fon, becaufe it would not be fufficient for tlic 
Purpofc of that Law, which is both of a religious 
- and civil Nature. 

Religion cannot be fupported, nor ever was, 
without the Belief of a future State, though 
dvil Society might fubfift without it ; the Obli- 

fLtions of human Laws are fufHcient for the 
nds of civil Society, which are to prelerve Peace 
and Property. But Religion, which coufifts in 
the Worfhip of Gcd with a pure Heart, and un- 
ftign'd Obedience to the Laws of right Reafon, 
teaches Men to believe the Rewards and Puniih- 
ments of a future State naturally to attend their 
good or evil Works. The Light of Nature 
fliew'd. them at all Times that they were ac- 
c;ountablc and liable to be judged for all their 
Aftionsi and it was evident SJ them that Virtue 
is not always rewarded in this Life, nor Vice 
^unifhed ; but that thecontrary frequently hap- 
pens : nor was there ever any Ground to think, 
that GDd by an extraordinary Providence did 
E or 
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or would provide fo for for every pardcular 
"Cafe, that temporal Good or Evil fliould im- 
mediately attend every one's particular Aftion^ 
and Dclires ; this would be laying a Forpe upo^ 
human Thoughts and Adiions not conliftent 
with true Religion, and a voluntary V^orlhip an^ 
Obedience. And as it is certain there never v^ 
fiich a Providence any where manifefted, ib an 
extraordinary Providence attending a Society or 
Nation as fuch, and made the Sandion of a po- 
litical InAitution, could not be fuffident tQ iup- 
port Religion in the particular Cafes of thofe 
who might either be F^takers of the BleHing? 
or of the Miferies brought upon that Nation tor 
their good or evil Behaviour, for dieir Obe- 
dience or IMfobedience to the llws of God. 

In the Execution of fuch an extraordinary 
Providence, the People would fuffer for the 
Sins of their Rulers, and the Children for the 
Sins of their Parents; and the moft innocent 
and truly religious would be made miferabte for 
the public Impieties and Irreli^ii of a Nation 
which brought down divine Vengeance upon it j 
as well as by the Omreffion, Tyranny, and In- 
juffice of thofe who had Power to cxcrcife them. 
Add to this, the natural Evils and Calamitif^s <^ 
Life which promilcuoufly ^1 upon the Virtuous 
and Vicious, thofe who are Worfhippcrs of 
God, as well as thofe who worfhip him not. 

Hence it is evident, that Religion cannot be 
fupported without the Belief of a future State, 
to fecure the Obedience of the Heart to the Laws 

of 

r,M,i".i-X.(KH^Ie 
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tit Gpdj and to^ifeeruin a Reward tq wcll- 
doirig. 

Ttie Reqfqn therefore, why the podrine of ^ 
future State was not exprdly taught in the La^ 
pif A^^Sj was the (ame Rcafon, and no other, 
th^ that for which it was not taught in the 
Laws of other Nations j and tliis Reafon was 
Xhp natural and general prevailing BeUef of 
a future State every wherp, aniongft Man- 

^t. was therefore fufficient fqr all Laws to 
compiaiid divine Worjhip, and tq dire<5t the 
Modes of this Worfhip i and alfo to command 
the mqral Duties neceflary to prefervc and f^urc 
the Pf a(X, natural Rights^ and Well-being of So- . 
cicty. This was the only proper Bufinefs of 
Legiflation ; and this is all the Alliance that na- 
turally joins Religion with Politics, or the Church 
with the State. 

Religion or divine Worfhip, whether true or 
,falf?, was fet at the Head of the Laws: ar,d 
this was enough, becaufc the very Notion of 
Religipn or divine Worfliip implied the Belief 
of the Providence of God, and ofa future State 
of Happinefs or Mifery for Afrions good or evil. 
And this was as much the Dodrine of Super- 
ftition as of trae ReUgion, [but it would be 
ilrange to fuppofe it more foj] and none but 
Atbeifti denied a future State and the Obligar 
tion of divine Worlhip, and difbelievcd a Pro- 
vidence. 

It was the Duty and Wifdom of Legiflators, 
to take care th^it the Belief of d!vinj_&\)Vid_ncs 

E 2 , ^-^?\ and . 
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and a future State ihould, by their Encourage^ 
ment to Pbilolbphers and public Teachers, be 
ftrongly inculcated and impre&'d upon the Minds 
of the Peode j as it was both reafonaUe in it- 
ielf, and alfo a great means of fecurkig Obe- 
dience to the Laws, out of Confcience and Re- 
gard to the divine Being, or the Gods they vror- 
fliipped i and thereby ftrengthening the Sanc- 
tionSj anncx'd to the Laws themfelves. 

Heads of Families inftrufted their Children 
and Servants in the mod ancient Times in this 
Bdief i and when Places of public Worihip 
were appointed, and Religion was under the 
Direftbn of national Laws, Priefts were inftitu- 
ted to prefide hi religious Services, and to in- 
ftruft the People ; and Poets made Religion the 
Sobjcft of their Poems. 

When ReHgron became corraptcd with Super- 
ftiuon and the Worfhip of felfe Gods, who were 
no other than the Souls (rf dead Men, fuppofed 
to be rewarded with Immortality for their Vir- 
tues and Benefits done to Mankind, and to be 
inverted with a Power of preiiding over Coun- 
tries and Cities } and to do good or evil unto 
Men according to their Behaviour ; as this Sup- 
pofition was founded on the general prevailing * 
Belief of the Immortality of the Soul and a fii- 
ture State, fo this State was by the Prie/h and 
Poets reprefented under Allegories and Fables to 
render it more ienfible and affecting to the com- 
mon 

* Quod autem ex hominum gcnere confecratos, ficut 
Utmtltm et exteros, coli lex jubet, indicat omnium quL- 
iem animos immortalts cflc, fed fortium bonorumtia; 
divioos. Gc. d» Ltg. lib. 2. p. 41a. Edit, Grypb. 
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mon People. Future Happinefs and Miiery 
wete defcribed under bodily Images, and worldly 
Scenes of Pain and Pleaiure. This,itwasthought} 
would make greater in^treflion on the Miiuk c£ 
the Vulgar, than telling them of a merely foiri- 
tual State : and they were taught that Hk Gods 
they wOTlhl[^d haid once lived among{l Men ; 
and as they had been great Benefadtors when 
they lived on Earth, fo they would after their 
Reudcnce in the cceleftial ManficHis not fail to 
befiow great Favours and BleiSnp on their 
Worfhippers j or elfe punilh thofc who were 
Impious, and n^le£ted to adore them with Sa- 
crifices and Oblations. 

This was the original SuperfUtion of Hero- 
Worfhip, to ameA the Errors and Abfurdity of 
which, religiousMyfteries were inftituted, where- 
in the PrieAs inilrut^ed the initiated in the 
Knowledge of the one lupreme God and other 
ipiritual Beings, and made a metaphyiical SyAem 
out of the vulgar and political Superftition, and 
refolv'd the Multiplicity of Hero-Gods into na- 
tural Principles and ph)rfical Elementt. Theft 
Myfteries were firft inftituted in Phanicia^ and 
Egypt i and from thence were propagated into 
Syria^ Chaldaa^ and other Countries. The an- 
cient Poets and Philofophcrs of Greece carried 
out oiE^pt the Theology taught in the Egyp- 
tian Myfteries, which confifted of the Theory 
of one fupreme God or univerJ:il Soul, and fe- 
veral Orders of fubordinate Ipiriiual Beings, ca~ 
ieftialy aerial and terrene^ reprelented as Mi- 
oiftcj^ of the divine Providence in the leveral 
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Parts of the Univerfe, and (grating every \*!^rfe 
by the Will and Cottimahd of the fopi*mb 
Soul or God. This Theology wis recerv'd i~ 
hiongft the Pythagoreans And Stoich ; and Pla'fy 
refin'd and iiibtiliz'd it with other TheoriK, 
In the Egyptian vxApx And political Thcobgy 

' alio, die human Soul was taught to be imrfidftaX 
and to fubfift after Dtaih j and thofe which 
■were pure and religious wel'e believ'd to rfc'fidc 
amongft the Gods ; and wieked and irreligious 
■Soills Vrere believ'd to pals thro' various Stiatcs 
and Degites df i'uhiftiment by means of a 
Transmigration into all Kinds of Animals^ tiH 
they became reform'd and qualiiied to return to 
the hurran State. This Dodlrine of the Tranf- 
h:iigiation of Souls after Death vi'as in early 
Times propagated from Egypt into Arabia and 
India ; and many Ages after wis carried by JP^f 
thagoras out of Egypty and fpread amongft the 
Geeks and Latins j and was taught to the Vul- 
gar in the grofleft fenfe. But the Philofophers 
tbemfelves believed nothing either of the cor- 
poreal * Tranfmigration j or of a future State of 
Jenlitive Pains and Pleafures in Tartarus or Ely-r 

. ipum^ tho' they taught them in their public 
DifcQurJies and political Writings, to keep up 

tb« 

• The Bgypti/tn Notion of Tranfmigration of lAimaft 
Souls {aems Co have Seen deriv'd fnJm N*er»manty, and 
the Dclufion of Oxmons or evil Spirits, which perfonatc^ 
the Fornis of dead Men and Womcnj and foitietimes alfo 
of Beads and Birds, &c. whereby they were led to believe, 
that thefe dxmoniacal Appearances in the Forma of va- 
rious Animals, were the Souis of dead Men and Woipen 
which had after Death pafTed into thofe Bodies, as tfi^ 
pffiaom who ii)form'd thtn^, relate^ to thcai. l^ ,o(h^Ic 
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the Belief of a future State in the Minds of the ' 
common People, who were not, as they alledg'd, 
capable of recdving it under any other than a 
material Reprelentatlon, and fenfitive and cor- 
poreal Images. 

. But, as they themielves had more rational 
Notions concerning a future State, they taught 
their Difciples a different Doftrine about the 
Soul, and the Happinefs and Mifery of the State 
after Death. This was called the Efoteric or 
fecret Dcx^ne, in diftinftion to the Exoteric 
or public and vulgar Opinion. 

They taught that the human Soul was con- 
genial with the Soul of the World j and that the 
Happine& of it afcer Death confided in its Re- 
turn to and intimate Union with the divine 
Nature, or God, from whom it was deriv'd : On 
the other hand, that the Mifery of it confifted ■ 
in being excluded from this Union with God, 
and having no communicadon with him ; and 
tx^ngleft to aifociate with evil Daemons. Some 
tliftinguifhed between the Soul and Spirit i but 
all agreed, that as Happinels confifted in the 
Improvement of the intelligent or rational Soul 
in divine Knowledge and Virtue, fo in the -fu-^ 
tare State the Soul, they conftantly believ'd, 
was render'd more perfe^ in Knowledge and 
Virtue by its Union and Communion with the 
divine Subftance, or Deity. This was a rational 
and exalted Notion of a future State, and very 
agreeable to the Doctrine of it taught by Re- 
velation. This was the Ejoteric Dodrine of the 
Fhilofophcrs concerning a future State, which they 
E 4 ^ ^<?^^. 



thought the Vul^ not capable of receiviog ; . 
and (o they taught it only to their DHciples, and 
explain'd it in their Writings in a metaphyfical 
manner, not underftood by the common People j 
and tet the political Notions remain as they were 
received. 

But now it cannot with any reafon be in- 
ferr'd from the Philofophers Dodrine of ibe Re- 
turn of the Soul to God, and its Reunion with 
the Deity or divine Subftance, that they did 
not believe a future State at all, nor could be- 
lieve it. This [iffOMiJo;] Return and Union was 
in their opinion fo far from deftroying the per- 
fonal Subfiftence of the Soul, that they thought 
it the Completion of its perfonal Happinels. 
And this Notion of future Happinsfs was not 
only firmly believed by the Philofophers in ge- 
neral, but is alfo highly rational in iifelf : And 
to fuppofc that any Union of the Soul with God, 
by which it became more knowing and happy, 
flioulddeftroy its perfonal Exiftence, or be in- 
confiftent with the Belief of ii, is contrary to all 
Reafon and true Philofophy. For as no Union 
with the divine Subftance can make any other 
Thing or Being have identical or £menefe of 
Subfiftence with the divine Subftance; fo per- 
fonal Subfiftence is evidently confiftent with any 
conceivable Union : and any one may with as 
much reafon fuppofe tb;it the Philofophers could 
not believe the perfonal Exiftence of the Soul in 
the prefent State, becaufe they believ'd it to be 
deriv'd from the divine Subftance, as that they 
did not believe the future perfonal Exiftence of 

it 
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it in his Return to and Union with the Dnty. 
And that which ihews farther that they ndtfaer 
did or could difbelieve the iuture perfonal State 
of Exigence of the SonA in its moil intimate 
Union with the Deity is, that the Pythagoreans 
and Platonics both of them belicv'd the Soul in 
this Union to fubfift in a material Body, tho* 
di&rent fi-om and more refined than the grols 
Body which it had on Earth : and this is utterly 
inconfiftent with their believing the Soul in its 
Union with the divine Subftance to have the 
&me perfonal Subiiftence with it ; for they never 
believ'd cither that the fupreme Soul or God, 
or the inferiOT divine [Nat] Mind, was perfonally 
united to Matter, or had a material Vehicle or 
Body. A Soul or Spirit united to Body or Mat- 
ter, and having the lame perlbnal SubGftence 
with a pure immaterial or iucorporeal Soul or 
Spirit, was an abfurdity which never enter'd into 
the He^ of the ancient Philofophers to believe 
or fuppofe fo much as pof!ibIe ; and is altoge- 
ther an unphilofophical Fidlion, And furely it 
is very unreafbnable to charge Men with Infi- 
delity in a point -which they conflantly and in- 
variably profefe to believe, only becaufe we ima- 
gine (whether right or wrong) that they held 
fomething inconiiiftent with it : This is a way 
of reafoning that will dcftroy all the Faith and 
Religion of many who think themfelves very 
knowing Chiiftians and true Believers. 

But the philofophers had even without Reve- 
lation very rational Notions of the future State 
of Happinefs and Mifery as the hot of righteous 
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and wicked Men t and they £wnded th^ Bei 
lief of it on the beft PrieciplBs of RcafoA^ viz. 
upon the Nature of Virtue sHld Vke, the Fitnefi 
of Things, and theReftitudc and Puriiy of the 
divine Nature or God, who was not.4£hiated b^ 
or capable of any huinan Paflions. It was thfcrc* 
fore their fixed Principle [o xitiii^is /*ii x«S«(^ i /*i 
holy God bad no commu" 
anhefy Per/on : That he 
ording to the Scriptute- 
Iniquity, Habac. i. 13. 
dwell ^itb him. They 
good Men would briii 
n with God, by which 
X made perfect and un-' 
'ery Nature and Cortfli- 
hich the divine Adions 
er conformabte, and di'- 
that the Wickednefi (tf 
e them fram this Com- 
munion and Felicity from the fame immutaUe 
Caufe i and fubje<^ them to unavoidable Mi- 
fcry. And this Foundation of Haj^inefs and 
Miiery they thought (as it truly was) mwc fure 
and invariable, than the fuppofing it to proceed ^ 
as the Vulgar thought, from the Pa^ns either 
of Love or Haired, which were variable and 
very unworthy to be cMiceiv'd as belonging 'to 
the divine Nature : tho' the afcribing fuch PaA 
uons to the vulgar Hero-Gods was rot fo un- 
fijiable to their Characters, who had been Men, 
and was thought would foon»: ralfe ImpeffioDt 
of Fear and Obedience in the Minds of the com- 



i3n6n FtopTe> than the philofc^hical Ndtbai 
Were likely t6 do. 

Therefore it is byno ntians true, either that 
ttie I^lolbphers ^ not believe a future Seated 
br thit they taught it to the People in order Only 
tofapport.thfe Authority of human La\R, and 
more effeaually to fecure Obedience to them, 
and for no other end. On the contrary, the 
Philofophers undoiibtedly did Mieve, ad well as 
lataftantly profifi a future State of Haf^ucfe 
arid Mifery s and it is alio certain that chfey di4; 
not teach this Dodrine merely to promotb Obe*. 
riience td human * Laws, but chiefly to protnote 
the final Hapfsneis of huthan Nature, which 
they believ'd to be completed only in a future 
State : And tlws is plain, bccaufc the Epicureans 
^iid Sceptictj who did not believe this Do&ioe 
themftfves, did not teach it to the People. 

The ancient Heathen Theology having been 
mbch mifreprefented and mifunderflood, I (hall 
give a ftiort account of it. 

The Pbeenician^ Egyptian and Chaldaah 
■Priefts were the firft Theologers : and the Theo- 
logy of their Nations was very anciently mix'el 

and 

, • CU'ert well obferves ; Q}}\i ii qui dixenint totam ih 
piis im mortal ib us opinionem fictam efie ab hominibus 
iapicntibus Rtipuilicte eau/a, ut quos ratio non pofTet cos 
vd officium religio duceret, nonnc omnem religionem 
flinditus foftulcrunt f De Nat. Dior. lib. i. ad fin. Do 
not they who aliedge that the whole Syftem of Opinions 
concecning the immortal Gods is a Fidion of wife Men 
taught for the Benefit of the Public, thait fach as could 
not \yjRtaJm be brought to do their Duty, might be en- 
gaged by ReUgian to do it ; do not they, who aliedge 
XtU3t ftmdtiouHtaIfy fabvert all Rtligitnf , oihjIc 
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and join'd with their natural Fhilofbphy. &t 
as the Cbaldaan and Phankian Theology agreed 
very much with the£^//M», and are lefe known 
than the latter ; and as the Greeks had their. old- 
eft Thedogy and Philofophy from ^gypiy it will 
be TufHcient to give an account principally of the 
Egyptian Theology. 

The Egyptian theology vfss contain'd in their 
Hierogfypbics engrav'd on Columns of Stone, 
which were laid up in the inner and more la- 
cred Puts of their Temples, and alfo on their 
Obelifks ; and could be explain'd by none but 
the Prieils ; and the Knowledge of ie was com- 
municated to none but thofe who were initiated 
into their Myfteries. 

The Bieroglypbici were fymbolical^ in which 
the Syftem of the Univerfe was reprefented un- 
der the Figures and various Attitudes of Men 
and Wornen^ Beafls, Birds and Fipies, and a 
Mixture of thefe together ; of Plants alfo and 
Flowers and Utenfils, with Ibme Geometrical 
Lines and Inftruments, and Aftronomical 
Schemes, and an Interfperfion of /acred Cba- 
raSiers. Thefe were applied to nothing but 
Philofophy and Theology. The Figures did 
not fignify what the Forms expreffcd j as an 
Hawk, Dog, Beetle, &c. did not fignify merely 
thofe Animals ; but. they reprefented and de- 
noted *myfterious Notions of Theology. 

. £o 

• Jt-mbVicuif the beft Explainer of the Egyptian TTieo- 
logy, fays, wfoltjov Sii' ffc. (B^Ao^a. 7wi' Aj>u-s-1.'mv V* 
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So that the Egyptian Hieroglyphics were rery 
difierent from the Q)ittefe CbaraSiers^ in theu: 
Ufe and Signification, as well as Form : and it 
was impofliblc to uft them for Letters to exprefe 
common Language, for which the Egyptian$ 
had alphabetical Elements, or Letters Which 
were older than their Hierogfyphics. 

Nor were the Hierogfyphia of any ufc in 
Oneirocritics, or the Interpretation of Dreams ; 
thefe were always, as is well known, explain'd 
by Divination^ 

The 

V(tv7o;x«i rnv Svi^tigyUv rat 0(uv juijUM/ximi, xiki duh) rSf 
juvptxtoii xai <inra)ux^iji*fi(vuf tmt alpatiu* vewKiv 'EiXDva^ 
■Kmt A« flT^/xPAwv ixIpaiWiv. I will firft explain to yon 
the Method of the Egyptian Theology. They therefore 
in imitation of tiniverfal Nature, anci the Operation of 
the Gods in the Works of the Creation, repreTcRt myfle- 
rious, recondite, and fecret Notions by SymbeH, DtMyJf, 
Stil. 7. f. I. And Ctlfus, in Reply to Origm's Objeftion 
charging the Egfptiant with worfhipping Cats, Apu, Crt~ 
cediUs, Geait and Dogs^ which they made the Symbols of 
their Gods, fays, that the vnft and knowing did not wor- 
ftiip xh^ Jhart-lvu^ d AnimaUy but the eltmal Ideas (or in- 
telligent Beings) reprefcmed by thefe Symbols. ISwt 
i'iSiuVy xai iy^ [wc Itniinv 01 irtXXtt^ i^mM ilpiiutfiiufTtfMcf 
t!*au Tot T0(«u7« iJxmvn. Orlg. cant. Celf. Lib: 3, P. I2r. 
And Kireher is very right in faying, Hieroglypliica 
^gyptiorum fapientia, telTantibus omnibus veterunt 
fcnptorum monumentis, nihil aliud erat tjuam fcientia 
de Deo divinifque virtutibus,- fcientia ordinis univerli^ 
fcientia intelligentiarum Mundi prjefidium quam Pytha- 
geras et Plato, notante Plutanhoy ex Mircurii columnis, 
I. e. ex Obelifcis didicerunt. O/dip. Mgjft. Tom. 3, p. 
567. But thefe Mercurial Columns were not the public. 
Obeliflcs, but ihofe Pillars or Tiibles of Stone laid up in 
the inner parts of the Temples : From wMch (he Egxp. 
tinn Priefts inftruaed Pythugnrai and PUto in that my- 
flerious Tlieuloay. 
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The original Ufe of the Egyfitiao Hietogly- 
p^i^s ^as to reprefenf the Piopcrtics, f*o^^rE, 
and Ogeratipps of tl^ feveral Orders of diviqp 
Beings ; of the Empyrean, Aflfal, and Plaqetary 
Deities; of the Aerial, T?rreftrial, Aqueous aq^ 
Subterraneous Gpds, Therefore Hieroglj^cp 
were not kripwn tillSyfterps of phyficafThepr 
logy were forin'4 on Afh-onomkal apd Aftrolo* 
gicalOl^erva^ions, and Improreif^tG were mad^ 
ja n^ur^l Phi{p{bphy : the moil: ancient Egyftf 
tian iimple Theology of deify'd Heroes was con* 
tain'd in their facred Books, wherein their Ac- 
tions were recorded : and their philofpphi^ 
Theology was afterwards form'd upon the prior 
and original Idolatry and Worfhip of dead Mcq 
and Women, who were the firfl KinK and 
Queens i and of others eminent (br the Inveij- 
tion of Arts and Sciences : whole Souls after 
Death were deify'd, and placed in thf Stars, 
Planets and other Parts of the World, which 
were called after their Names, and were believed 
to prefide in them, and to have a pow'er an4 
influence over the Af&irs of Mankind. Thefe 
made up the firfl political and popplar Superfli- 
tion. But as thefe Hero-Gods were ablent and 
invifible, the Pricfts thought proper that the 
People Should have fome fenfible and vifible Re- 
presentations of them ; this gave rife to Images, 
mto which the Priefts by Magic and Invocations 
pretended to bring down the Deities, and make 
them relide in them, when and as oft as they 
plea&d I and this was the Foundation oSOracUs. 

But 
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B«t inftcad of Im^ge^ of Wood s^ik} Bmiifit 
hy whicb the Piufwctam, Chfi^tpe^ffs, and other 
Nations rcpfe^ttd theif Qgij????; the ^^/mv 
Very anciendy, and even before die Time of ^ 
hraham^ confecrated 4^^ait to bp living ^m~ 
i^& of their Gods ; by ih? ftWfal U^ a?d.Pi;(>. 
Krties of which Aniinals, their Ch^r^fleFS were 
better re^vei^nt^, aiul. undeifltogd th^n. by \Rit 
nimate Stetues : and then as the Gods, were 
^ught to detigbt in the fyi^boHc Animals 
which were cpnlecrated to thsip^ and to imi^it 
iheir Divinity tq them j thefe living SymfJoI? 
became Objcdis of Worfhip, and had Images 
inad^ and copf^crated to ti^ alio, which wera 
>yorihipped by the fuperAitious People. 

Thele Symbols were the Foundation of th? 
E^ptian Hiert^lyphjcs, of which they made a 
ponfiderable Part ; and thp priginal, poUuc^l and 
popular Ule and Signiiicatiqn of tWni was re-r 
fin'd into a phtlofophical Theory of Tlieology. 
The Priefts, to put a better Glofe op the dUIei 
and fimple Idolatry of worihipj^ng dead MeB 
and Women, did in very ancient Times fet up 
Myfteries, and allegoriz'd the popular Theology 
into a philofophical Syftem. The Symbols and 
hiftorical Adlions of their Gods were refolv'd 
into natural Caufes and Effefts, and into ccele- 
iliat and mundane Elements ; and the Powers, 
Attributes and Operations of feveral Orders of 
Gods cceleflial, xthereal, and terrellrial, Gfr. all 
which were dependent on and fubordinate to one 
iupreme Deity } and were fuppos'd to be the 
Miniflers of his Providence in the ieveral Parts 
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6f the Uhiverfe. wMch He as the univerlal Soul 
filled and fullained ; and this fupreme Deity the 
Egyptians fymboliGally reprcfented by a winged 
GioL 

Jamhiicui *, the beft Interpreter of the my- 
ftical Theology of the E^ptiam, tells us, that 
thdr Tarious Symbols were Reprefentations of 
the Power and Operations of the one fupreme 
Deity. 

Sanckmiatbo -f*. the oldcft Pagan Hiftorian 
that we have any Remains of, and who lived, 
as the learned "Porphyry aflures us, about 1230 
Years before the Chriftian ^ra, related that the 
hiftorical AftvHis of the Hero-Gods of Pboe-^ 
nicia had been allegorized by die firft Hierot* 
phants, who prelided in the moil ancient My- 
fleries. He alfo mentions feme fymbolical Sta- 
tues of Saturn and other Gods of Pbttnicia 
made by Taaut the firft Hermes : and thefe 
might give the firft Occafion of allegoriang the 
Hiftory of the firft Hero-Gods, which allegorical 
Theoiogy was begun to be taught in the Pi6^. 
nician Myfteries, which were inftituted before 
dll others -, and afterwards was taught in thole 
of J Egypt and Cbaldaa. 

The 

• Bk'AiIoi jw!» n ffu/*PoXix^ inxSix^ (forte, AJ'«X"] ^"* 

De Mi/fer. St£t. 7. e. 3. 

+ Euftb. Prsep. Evang. Uh. I. e. 9. p. 30, t^c. 

j The Time of the iirll InilUuiion of Myfteries can- 
not be certdinly known ^ but the fe oi Phanicia and £: 
gypt were long before the Time of Cecro^f^ and fo before 
Ufc (iitfi Theogony. 
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The Notion of one fupreme God, andofft- 
Veral Orders of Divine or Angelic Beings by him 
let over the fcrcral Parts of the Univcrfc, was 
every where received by, Tradition froto the 
moft * early Ages; and this \V.'is the'toynda^' 
tion of the phyfical Theology taught in t'he'My-* 
ftcrics of Phanicia, Syria^ Egypt, and (%aIJaa, 
which faccecded the Inftitution of Hero-Wor- 
0iip-f-, and reformed it into a more rational 
■ Syftem: 

* This » evident from the moll ancient Hiftories of 
all Nations ( and may be infer/'d from the Words of 
A&fes, Dtut. xxxti. 7, 8. Rmtfnber: thf Doys of tli^ em- 
fidtr iht Yearsafmany Generat\oni~^-vihen the Mojl Higk 
divided h the Naltens iheir Inheriiaace, vjhtn hi fiparated 
ibt Stns ffjtdam, be fet the Be/rnds of the People according 
te the Number ai the Angels of God. This is thfc true 
Reading prsferv'd in the Greek T ranflation, inftead of the 
Children of Ifrael, which has no fenfc, and feenis plainly 
a CorrupcioA of the original Text, which had Sons of 
God, meaning, Angeii, 

+ ThcWorriiipbf Hero-Gods was firft inftituted in 
Pbcenicia ; and as appears from Sanchsnlatho, not loog after 
the Difperfion of the Defcendants of A'cnA. E/mn or 
}iypfiftu\ reign'd in Phoenicia about Byblus foon after the 
Difperlion, und after his Death was dcify'd bjf Uranus and 
his other Sons. This was the firft deify'd King or Hero- 
God, that we read of. Uranus, wlio fuccecdcd E/iun 
with hts Son Saturn, and many of his Famtiy both Men 
and Women, were alfo deify'd after their Deaths. Sa. 
turn was the moft potent of all the firft Heroes, and was 
wor(bip'd. as the principal God of tlie Phanicians and 
Syrians. 

ThePricftswho promoted Hcro-Worfhip out of Fear 
and Flattery of their Kings,, and to imprcfs a religioiit 
Reverence of them amongil the People; apprehending 
that the Notion of the one fuprimt God and of Angelic 
Ctcleftial Spirits, the Minifters of his Providence, would 
bjr degrees be loft and forgotten after all external reli- 
ffious Senrtces and Devotion were paid to Hero-Gods, in- 
F ftitutcJ 



Syftem : and in this Theology the whde Oeco- 
iKxny of the Univerfe was refolved into, and 
tt&md to one fupreme Caufe and Agent. This 
Do^rine was ib oppofite to the vulgar Iddbtry, 
that it vas alurays kept iecret> and communi- 
cated to none but fuch as were quali5ed to be 
adnutted into the Myfteri^ 

This was the DoArine o£ the [to ytimi] 
Deity mentioned by Plutarch^ where he iays, 
that iBt End of the Ifiac Myjieries is the Know- 
ledge of the frfi intelligent Being, and Lor J of 
all Things i vi&oat the Goddejs exhorts all to 
enquire after ^ as rejiding ivith her. WherefOTe, 
he adds, that the Temple of Minerva [who 
)S the lame as Ifis] had this In&ription upon it } 
J am all that was, and is, and will &e ; 
and no Mortal ever laid open my Veil*^ 

And that God was unfearchable in his Na- 
ture, the Egyptians fignified by hie Name A- 
mtm 

fticuted Mjfttnti in order to preferve amongft the wife 
and learned Fart of Men cIk true Dodrine and Belief of 
the fupreme Deity. So Myflerics were at firft si pious 
loftitution, and defign'd to prevent the Knowledge of the 
cne fupreme God from being loft amongft a Multitude 
of dclfy'd Men and Women : tho' in time diey were cop- 
rupted with SuperAition, Lewdncb and Impiny, efp«cial- 
ly amongfl the Grttkt and Romam. See Cltm, JUx. Ad- 
mniU ad Gnt. P. 8—14. EdiL Parif. EuJA, Frgp. E- 
mang. Lib- 2. c. 3. 

* '^ilt [it It^cb; }\c^ftiuvj Vf^ft tr*!)! 4 1« irKen )uu 
KUfut Mti Willi yvSeif on B Sie; TAfttxatAii* ^tHiTt ir«f* 
l»ul« * xixi fttT avlSf i-jlx xx\ rviivla, De If. et Oftr. 
p. 352. 'E)-*) ii'fti na.-i ti yeymif xxl S» xsci Mi*nw ' 
-xcti TOf IfAtt mJTKov uJIfif Trii iviHi; iirtM>\v<\'t», Ibid* 

P- 354*, 



. ( 8j ) 
hiun [a!*«^] by which Word- Manpth^ the 
learned Egyptian Chief-Prieft faid, his hidden 
Nstuf-e was cxpreffed : and Uecatmn '% of Ab^- 
dera fctd the Egypdam thouglit this hrdden 
ibprcme Cod was the fame •with the JJfrjnfe i 
and agreeably to thiff Afukim Lyi^ § , that IjU 
was r<prtfented rrj ber Myfteties as the fupreme 
Xieity and univerfal ffature. 

And it was me received andetit Notion of 
the Deity, that the Sapreme God( was the uni-» 
Vcrfal Soul, which comprehended and fuftain'd 
all Nature. This wss the old Bpptiafi Doc- 
trine of the Dfcity, which Orpheus, Horner^ 
Tbaki^ Pythagoras, EmpedocPs, Plato, anff 
the ancient Stoics learned in Egypt, and pro- 
pftpited ambngft the * Greeks and Latins, 

Strabo and Diodoms Siculus ipeaking of Mo^ 

j/?j, rfipug^t he had the lame Notion of God, 

. Mofe$ 

+ IM. p. 354. 

1 IbiiJ. p: 354. 

I A4ttam»tph. Lib. ir. p. 169, 180. 

ffAw^uo-iif. Ariftot. Meraiihyf, Lib. 14. c. S. fin. And 
^e e^it Egypiari GoA Scrap! s or O^is, beirg aflccd at 
faitOntcIe by NecatreoKi TCing of Cyptutt what God hs 

wai, mad* Anfwer-J 'E(f*)$<of tcwViJi /;*«6fHr, ojoii 

k' ij-w iiiru, B^rann^ wVf*^ xt'JJaJ-^ yaf-flf ^t 3aXita<r» 
ydm Si fivt veii; ii^i ra, i' ian' iw o(i9(ft ju/rai, o/if** 
T» TtiXasuj-if XapTTgji ^Jtof lifAmo. Apud Alacrob. Saturn^ 
Lib, I. c. 20. fiiii 
^fcbyht% fays; 

Z'Uf iw to; •ssa.^To. xai on rua J* uwipjif iv, 

Apud Clem. Alex. Strom. Lib. 5. p. 603. Edit. Parif, 
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Mofet (lays * Straho) affirmed and taught thst 
the Egyptians bad not right Notions of the Deity, 
who reprefented it in the Form of wild Beafis 
a,nd Cattle : nor had the Libyans right Notions ; 
mr even the Greeks, ivho made the Images of 
their Gods in human Shape. He (Mofes) taught 
that ahne to be God^ which contains us all, and 
the Earth and Sea ; and which we call Heaven, 
and the Worlds and umverfal Nature, 

But tho' in the poHtical Religion of Egypt. 
and Greece, the Gods were in the forrtier reprc- 
&nted both by loiages and under the fymbohc 
Forms of Animals ; and in the latter by Images 
of human Form : this was only the Superfli- 
tion of Hero-Worfiiip. 

But 

And LaHantius tells us, this was the Opinion of Pytha- 
rcras. Pythagoras quoque unuRi Deum confitetur, aictiw 
jiKorporalem efle mentem quse per omncm rerum na- 
turam diffufa Sc intcnta, vitalem fenfum cundis aniniMi- 
bustribuat. De Ira Dei, Sect. II. Mlnucms Felix relates 
the fame Notion of Pytbagaras, StGk. 19. And the Stoic 
Chryjippus : Vim divinam, rationalem naturam, ct nfun- 
dum interim et fatalem necelGtatem Deum credit.. Ibid.' 
* "EJpn yxf ixsTiiti [Mairn;] x«i iSiSctirxn wf v'x epflu; . 
(p^o»Mm» ol Alyj-u-lict S-ijpjBij tlxd^tvltt xx) j3»rxiipu-t to 

<pi)( Tuwi'vlif' irii yif Sv tmto juo'iot 3-ieV to uriftf^o if^t 
. ils^VTUi xxi ym xki ^et^xTlav xxXUfiM ifnitxcu xir- 
ftn xai TM TmS>ji* ^uffiv, [I read from the MSS- ?A«»; 
inQcad of the vulgar Reading ovtim^ Gcog. Lib, 16; 
p. 1 104, The Words of Diodorus Siculus concerning the 
Doflrine of Mofts are : Tij ■atfiix»vra t«w yii» vftmit 
fAtim tTt*i ^liv x«i rut Sxuv x-*(iw. Apud Phot. Biblio* 
thfc. p. 1152. 



Bqt ih' their myftcrious recondite philofi^hi- 
cal Theology the Egyptians and Greeh both 
■taught one Supreme Deity or God, who fills, 
-contains and governs all Things: they fuppofed 
that one fuprcme intelligent Mind pervaded and 
operated in every Part of Heaven. and Earth; 
the feveral Parts of vvhich they therefore de- 
ify'd, and believ'd to be animated with Divine 
Bangs, and to be the Refidencc and Habitation 
of Souls and Spirits human and divine. 

This was the oldeft Pagan Philofophic Theo- 
logy } and was the mofl natural and plain to 
be underliood. The Notion of an Unity [t« S«] 
and a Mind [tiSf] fuperior to the univerlal Soul, 
mundane ana /iipramurtdane^ feems to have been 
the peculiar Conceit of Plaio and his Followers : 
or It might be borrowed from the Chaldeean 
Theology j if the later Chaldxam did not rather 
borrow their Me^aphyficg from the Platonics ; 
tho' yet the Cbaldaan Oracles Ibeak of a fupremc 
and 6rft Mjnd fuperior to the fecond or mun- 
dane Soul the Creator of iiite]Hgent Beings. 

As the Greek Philofophers rtfolved the 
Hiftorieal Adibns of the Hero ^ Gods wor- 
ftiipcd by the Vulgar and reprefented by 
Images of human Form, into a Syftem of 
natural Philofophy, and mctaphyfical Divi- 
nity, which was nothing but Speculation and 
empty Amufement : fo the Egyptian Prierts 
rcferr'd all the animal Symbols, (Sc. of their 
Hero-Gods, whom alone the People vvorfliip'd, 
hiio the univerial Power and Providence of one 
'.'. '.. F 3 Supreinp 
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Suptctne Deity or God, admipiftcr'd by federal 
Orders of fqbordinate Divine Beings *. 

yamblicuiy, in his Book of E^ptian I^iyftft- 
ries, relates the Dcfign of them to be to teach, 
that there is but one fupreme fclf-exifting God 
and original Caufe of all Things, from wjioij^ 
all fenfible and intellectual Bein^ are deriv'd ; 
' and wlio from the Beginning appointed xth^real 
and cceleftial Spirits or .Gods, to adminifter un- 
der him the Difpofition and Government of thp 
Univcrfc ; and that all their mundane Symbc^ 
taken from the feveral Parts of the Creation, 
animal, aerial, vegetative and aqueous, cxprefe'd 
the various Operations of the Power of the one 
fupreme Being or God, and were refcr'd ulti- 
mately to the Knowledge of him. 

yamhlicus lecms indeed to mix later Platonic 
Notions with the older and more genuine £- 
^vpthn Theology : or elfe we muftmppofe that 
tiic Egyptian Priefts before the Time of Plato's 
being amongft them, had refin'd and fubtlliz'd 
tlieir Theology, and deliver'd it fo to Piatt, 
He fpeaks of feveral [«fX*'] original Caufes % 
and oi & Jirfi Mind', and alfo of a creating 
Mind: and talks much in (he Platonic Strain 
in the fecond, third, fourth, and ^th Chaptett 
of liis eighth Sedion. Pythagoras docs not ap- 
pear to have learned any of thefe refined Nouons 
In Egypt; and the tnoQ: ancient Egyptian 
Theology. 

*' Cicero therefore rightly fays ; Quid, qui zut foitpi 
aut dates aut potentes viros tradunt pofl: moriem ad Deoj 
pcrvenifle, eolijue efTc ipfos quos nos colere, precari, ve- 
■erarique fbleamiR, DOnnf expencs funt rcligianuin'oni> 
niuin > De tint, Deor, Lib. i. prope fin. 
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Theotogy taught and explaia'd in their Myfte-< 
ries, was the Dodrine and Notion of the 
[re &tTw] Deity or God, as the one foprcmc Soul 
or Mind diffus'd through the Univerfe j and 
that the Coeleftial Gods, and other fuppos'd 
Deities or divine Spirits, were the fubordinate 
Minifters of his Providence, who by his fupremc 
Appointment prefided in the feveral Parts of 
the World, and all depended upon him as the 
Sovereign Governor and Suftainer of the Uni- 
verfe. 

This vras the moft ancient Theology of E- 
gypt and Chaldaa : and was taught amongft the 
Cbinefe before the Days of Abraham ; and was 
propagated by the Sons oiNoah in their Dilper- 
fions after the Flood : and was probably the 
received Faith of the religious antediluvian Pa- 
triarchs ; and was founded on the Appearance 
of Angels, as the Minifters of God in the iirft 
Ages of the World. 

The Knowledge of this Theology was deli- 
vered under Allegories and Symbols, and Was 
kept.fecret from the People, after the Inftitu- 
tion of H«D-Wor(hip was fet up, and became 
the vulgar and political Religion of almoft all 
Countries : this was the recondite * myfterious 
Learning of the Egyptians, fo famed over all 
F 4 the 

• The Egyptians placed the Figures of SpUnxn at the 
Entrance of their Tempiea, to denote rhat their (acred 
Dodlrine was fcnigmattca] and allegoricil: they alfo 
placed the Image of HarfetraUt preSlng his Lip» with one 
of bis Fii^en, to figni^ that it was to bo kept fiertt, 
aod not to be divulged to tht common People : and fur- 
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die World ; and which brou^t Philofopbers 

out of all Nations to be inftruiflcd in it j and 

, this was the Wijdom in which Mofes was learned 

whilft he lived in the Court of Pharaok. 

Phorttutus or Cornutus, who has ^rote of ' 
the allegorical Interpretations of the popular or 
political Theology, tells his Son to whom he 
addrelTcs his Book, in the Conclulion of \ty 
(p. 105) that by underftanding the allcgoriul 
Fables of the Gods, he will be able to come at 
' the Truth ; and that thofe Ancients, who ma^c 
ufe of them, were not endued with ordinary Un- 
derftandingp, but had fufficient Knowledge of 
the Nature of the World, and happily explain "d 
t by Allegories and Symbols. , And he conr. 
eludes, that the whole Dcfign of Allegories and 
Symbols was to inftrutft Men in the Knowledge 
of true Religion, arid the right Way of wor- 
shipping the Gods with Sacrihces and Prayers. 
And * Clemens cf Alexandria efleems the an^- 
cicnt Allegories to be highly ufeful for the 
Knowledge of Troth. 

Sq 

ithcr to reprcrcnt that diwine Knowledge waj to be re- 
ceived- with Silence and Attention. Ilfe^ tm» U(m. T«f 
2.<ptytoi; hiumi Irivriit "f «iv*)-f*aT(*'J'»i ct^wv ^ni Si*. 
Xeyixi «\tu( ix^mt. p]ut. dclf. etOfir. p.- 354. and 
Clem. Alex. Strom. 5, p, 561. Erat ctiam limulacruni 
quod digitolabiis impreJToadmonere videretur, ut filen- 
tiumfieret: hoc (ignificare idem yarre exiftitnat, utha- 
mitns eos [Ifim et Serapim] fuifle taceretur. Ap. Auguft. 
de Civit. Dei. Lib. 18. c. 5. Aiirr-0 Teems to be miflaken 
in (he Dcfign of the Image of Horfocratei : but from if 
Pythe«»ras learned his Maxim of SHeacf, which he en- 

jom'd his Auditors,. ■ 

, . *. Strom. 1 p. is8. 
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So that the grand Defign of all thi; ancieqt 
^eemcian^ Egyptian and GhaldtEAn Myfterjcs, 
' icam origioally to have been to difcover to tho^ 
who were initiated in them, that the Gods 
whom the Vulgar worihip'd, were no Qth«- 
than d^ad Men\ and that their Hiftory and 
- At^ipns were to be upderAood and explain'd in 
an allegorical Manner ; and to be re&rr'd to 
■ uiundane Elements, and to natural Caules and 
EiTeds : and to teach that the true Object ot' 
-Adoration was the one Supreme God and Au- 
thor of Nature, anfl thofe cojeAial and xthereal 
Gods, who, by his Appointment, prelided over 
fhe fcveral Partsof the World; and that all the 
Symbok refcr'd bylhcVulgar to the Hero-Gods, 
were to be refer'd to the various Operations of 
the Power of the one Supreme God; to illuf- 
frate his Nature and Perfedions, and to explain 
the Works of Creation and Providence. In 
thefe Myiteries the Initiated were alfo taught 
ibat the true iPerfedion and Happinefs of Men 
confifted in the right and rational Worfliip of 
the one Supreme God, and of other cceleftial 
Beings fubordinate to him : and that by imita- 
ting their Purity, GoodneJs and Benevolence, 
and governing their bodily Appetites and Paf- 
iions, they would be happy, in this Life, and 
after Death be ftill happier by a more intimate 
* Union with God and cceleftial Beings, and a 
Communication of more perfed: Knowledge: 
whilil the Wicked and Ungodly would be for 



^ • This is fully treated of in Jambrtcus'% Difcourfe of 
Theurgy.- Dt Msfttr. Sefl.io. c. 5, 6. . 
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ever mi&rable, by being feparated and alienated 
from the bleficd Communion and Fellowlhtp 
with the immortal Gods. This made Cicero 
lay, that the EUufinian Myfteries taught * «W 
only the Way of living here with yoy, but alfa of 
dying fpitb a better Hope, viz. of future Hap- 
pineft. And Celfm in Origen fays -f- j // was 
the Bujinefs of the Interpreters and Myjiagogues 
■ of the f acred Myfteries to inJlruB tbofe who •a/ere 
initiated in them in the Do6lrim of a future 
State of Rewards and Punijhments; from the 
Belief of whidi Doctrine, he adds, no Mortal 
ought ever to depart. 

Pythagoras J, who was inftrutSed in the 

Myfteries of Egypt, Cbaldcea, and Greece, 

taught, that the Souls of pious and good Men 

returned unto Gad; and that thofe of the 

wicked 

* Neque folum cum Iztitia vivendi rationem acccpi- 
mus, fed ctiam cum fpe meliore moricndi. De Leg.; 
lib. 2. p. 416. edit. Girph. 

»o'ui?£ir, Srta xat *' tw» i'imJv infiiwv ijij^lcci T(Atr«»' rt 
xai i*\.r»-yutai. He adds ( Tkt* ph yi opSut vo/ti^Miv^ 
lit III /4» Tu j3iwiravli( iuimiMnrvvtii, e/ Si teJixei mx^irni 
itiai'mt xwioTt nt^rnlsUf xa.\ tm'tk Jl tS Uyi^moq f*(i9' 
»T»i iJ-iii iWtf «iFSf wwwB fniJii'f o»lt «Vc{-n, Ctnt. Ctif. 
lib. 8. p. 408. 409. Thefc Wojds of Celfut^ Origtn vtrf 
juflly admires, p. 410. 

X 'AyyiM.uv it [Tluice^^xvl iurun, [rtn &£«*] tit 

^ita lege, non vero X^xXattfiuv, ut edlti Ubri habentj xk' 
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wicked and ttngodljr were punlHied in Hades z^ 
tftd this wai the general Doc^trine of the Greei 
Philofophers dcriv'd from the Orphk * My- 
fieriti. 

Pythagoras, to nuke this DcuSrinc have the 
ftronger ImprejTion on the Minds of the Vul- 
gar, reprorented it under the fenfiUe fabulous 
. Image of » Tranfmigration, as -f- 'Timaus Locrtts 
obfcrves, 
*I|nCf(pT( j^ SdfwSfotKin^ dfl'xw, &c. Jaroblic. de Vit. 
F)!thag. cap. 2$.-Sc(^. 151. 

'At»$«w(1o Uv9ciyif»t ivmioin indu T«rf jmp^wif ■ ■ . ■ 

7«^iviif. Jamhlic. Vit. Pythag. Sefl. 178. p. 150. agrce- 
SbW to this the Pythagoric Verfcs fcy ; 

'Eu(ri6«( TOip «*y sTf^Juxwi k' WSii >■' «Ji> x«itsir 
K«T9avuv, a,iiwri ■svtZf/.a. iictfiStti xrT x'faivo'ii. 
Trocaic. Cataleft. ap. Grot. Prolegoin. swi difl. Poet. 
Empedocles alfo in like manner writes : 

■ E«»Mf, iJuJfd'wv apgi'wjp ««»xtif«, WTdinV. 
Hence we may corrcft the Citation of thcfe Verfes in 
CUm, jfUx. Strom, 5. p. 607. where the fecond Line i> 
corruptly read ; 

'Eoirrif dttfittat «^ixiui> «woxXflpoi, otrnfiif. 
But ia the firHCitation, inflcad of Eumi;, we ought, t 
think, to read 'Eiii'xiit, 

viPn/Aa W nift 3iiii( "O^iix Sttxy(9entc Jfurc^tt Ji nA«-, 
Tui^ uVBjigafMw T^ VarriXn wTft rurut imf-^ftm tun 
tit nyS«>flf»Uij" «M T«* 'Of?i««i» j-f^fijuarwr. Prod, ia 
plat. TJjeolog. c. 5. p- 13. 

■^ 'Enutiit lis Ijmwti vtfn\n~^ «V J-«J T«^(0|ii«l« 
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pbferves, imitatir g the Eirample of wife Phy-, 
£cians, who cure fome diftempcr'd Bodies with 
^jnorbific Medicines, when they find falutary 
ones have no Effedt. He therefore reprefented 
the Dodtrine of a future State, as the Egyptiam 
did, from whom he learned his Define, under 
a Metempfucbofis, or a Tranfmigration of Souls 
after Death fupceffively into the Bodies of fevCf 
ral Kinds of Animals, in which the wicked were 
to be punilhcd fpr a determined Duration, and 
then return into an human Body again. This 
Circuit of Punifhment, according to the £» 
^ptiam^ was finifbcd in three* tboufand Years. 
This Account of the ^ture 5tate of Pur 
nifhment, tho' fabulous, fhe\vs that the An- 
cients' believed th? Dpilrine itfelf to be of fo 
great Confequencc to Reli^on, that they thought 
proper to deliver, it to the People, under fuch 
feigned Symbols and allegorical Reprefentations, 
as they judged would imprefs it in the ftropgeft 
Manner on their Minds, and affed them with 
a deeper Senfc of Heligion, and of Purity of 
life. 

. This was the Method of all the aqcient Pbi- 
lofophers, who learned it fropi the -|- Orphic 
Myfteries, and OrjO^^^ learned it in Eg^pt. 

There 

a^03.1aij aAxSECi- A^Mvre, i icvaJ'XttKOf xoi Ti^Hei«( 

isiKiK Qxtt^ii^t Sic. Timfl!. Loc. de Anim. Mund. p. 73. 
• Hciodot. lib. 2. c. 123. '- 

f "En ii i [ih A* t£» cjiftfo'Xwv -t^ StTx [tmuv i^ii- 

fir;^,'0;;pixo.- x»l bAk; jitTf raj 9(5,«uS(*t ■ygxpMn eauT- 
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There can no doubt be made, with any Rea- 
fon,, but that all the ancient Philofophers, ex-, 
cept Epicureans and Sceptics^ and a few oriiers, 
fiimly believed a future State c^ Happincls and 
Mi^ry. The Vulgar had grols Conceptions 
about it, which were owing to the mythologi- 
cftland fymbolical Reprcfentuion of it made by 
the Poets and Philofophers, and which they, 
explained only to their learned * Auditors or 
Diiciples : and the Exoteric and Ejbteric Philo-. 
lb{^ had only a Reference to the Difference of- 
the vulgar and political from the phUolbphical 
Notions of the future State, and not at all to 
the Reality and Belief of it, which was always^ 
believed in different Ways of Explication by the 
Learned and Unlearned ; by the Poets and Phi- 
lofophers, as well as by the common Pec^e: 
And the contrary Suppofition is not only abfurd 
in ithe highefl Degree, but tends to introduce 
univerfal Scepticifm into Religion. • , 

Of. It is added a little after, "£0/*")^^* T?f (;*uSoAoj'io[e 

»u» dXniim* iiiukx XRi ^nSat ?ut« xaraffxtuA^ti, 
ProcU in Theolog. Plat. c. 4. p. 9, 10. 

• Toil QufiSeKsxiv Tjeuoir xaTaXfufflii [0 Uhdrus'l 

Procl. ibid, The Pjthagoream, Slouii, and Arijia- 

ttlians with the Platonia, all ufed a double Way of ex> 
plaining their Do^rJnes: one ptpular, callM- Exoteric^ 
sndtbe other private amongtl their Difciplcs only, catl'd 
EfiftTtc- SeeCJem, AUx. Stratit. ' p. <;t,576. £cJit^ 



For We cannot be more furC of any Truth, 
or Dodrine in Religion, or Philoft^hy, having 
ever been taught and believed, than that the 
Doi9rine of a fbtare State of Rewards and 
Puniihments was taught and bcfev'd by the 
ancient Hiilofopbers. 

Ofte may with more Reafon [tho* not with- 
out great Abfurdity] affirm, that no vulgai* 
Pagan ever did, or could believe any thing of' 
the Immortality of the Soul and <k a fiJtare 
State, becaufc their Notions about thefe things 
were abfurd and founded on Fable ; than that 
the Philofophcrs either did not or could not- 
belicve them, whofe Notions were more ratiorral" 
and agrccaWe to Truth. I fliall therefore add, 
ftjr the more fall Satisfadion of the Reader, a" 
ftw other Paffages bcfides thofe before fct down 
in thefe Bipers, to fhcw their conftant Profti^ 
fion and Belief of this mtA important Dbftrine 
of Religion. 

Jamblicus * iaye, that in his Time, All th( 
Galatians and Trallians, and mofi of the barba- 
rous Nations taught their Children to believe^ 
that the Soul did not perijh, but continue after 
Death. 

Tully feys f , that the Exiftence of the Soal 
aftctf 

ti sr«AAot Ttai j3«fj3^f uv rii; tUvrwH ifi( tffiSvntij ee; v'x ^r** 

Vit. P^tlug. p. 147- This Do^im of die Soul's Iin^ 
mortabty, he (kye, they learned ftota Pytht^graiMt 

f Permanere animos arbiuaoMU eonfcnlti lunonuBt 
Mnnium- ^"fi- Q^^A. lib. i. 
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afta Death is the concurmit BcHef of all Na- 
tion^ to nhteh he agrees. 

La&antiui Jays %, that Epicurus, wha held 
die Soul to be morul and fiXdi^Uh'd bjr Death, 
was hercrn confuted both by all Pbilojbphersj and 
the general Ptrfitajhn of Mankind. 

Tulfy rdates (rf * Socrates^ that a little befortt 
be draak the ^ttal poifan'd Cup, be expr^d 
clearly and fully his Belief of a future Stat^ 
kid c^ the dilFerem Condkion of holy and un- 
holy AfCD. 

PUtOj in hi* PbaS^ makes Socrates tell his 
Friends, a Httie before fee died ; IJhali continue 
m longer wiibjou^ ha JJhail imtaediateh ga 
btnce to the hafpy Scatt of the bleffed—<andtbis, 
he adds, is for your Comfort oi welUi my ovm, 
[Ph^d. p. 85. Edit. Francof. See Gorg. p. 357.] 

Sallu^ +iays> It appears to me a mmifefi 
Trutbt that tbe Life of all Men isfaperinteaded 
by God J and no good or evil ASiion of any oaa 

is 

X Q^jd.quod antmas cxtinguibiles &ctt ; EEptcurug] 
quein refellunt non modopbilofopbi omnes etpublica per- 
iua&o. Epit. p. 86. 

• Duas emvias duplfcefque ciirfin animorum e'cor- 
(lore exccdentium. Nam qui fe humanis vitiiscontami- 
mfltm-' — lis devium quoddam iter elTe fcctufum a con- 
ctlio deorum : qui autcm fc inlegros caflofque fsmtvif- 
tent — elTeBtque in corporihus huinania vi tarn iiQitati Deo- 
rum, liis ad illos a quifaus eflent prufe£ti redkuin facileoi 
patera. Tu/c. %ar/?. lib. I. 

f Milii pro vEROconftat omnium mortallum vitam 
divtno numine invifi ; neque bouum nequc malum faci- 
aus ciijufque pro ni^ilo habcri, fed ex natura diverfa 
prarmia bonos malofque fequi. Oral. Ida. ad C*far. 
fin. 



is difregarSed 6y bim : but that by the riatural 
Cktryiitution of things, a different Recommence 
hereafter is appMnted to good and ruirV Men. 

Arijiotle % (ays, Juftice is alwt^s the Atteit' 
dant .of God, to ptaifit tbofe who depart from 
the divine Laws : •whoever therefore will be 
hie fed and btp^ \J>ereafter] ought immediately 
in the beginning of bis Life to be Pattaker^ 
her, ' ■-.-.'. 

And Socrates i^^phx * Plato ; If Men do net 
reform their Wickednefs^ that Place to which w 
Evil dwells will not receive them after Death j 
but they, •will the;t continue in the fkme State of 
Mind, and always affociate with, wicked Per- 
Jons like themfehes. In another place he iays •(-, 
But it is ft to cmfdeft that fmce the Soul is 
■ im- 

X T-Z St [fltw] »(i fu»i«t7«4 iUn rSv iir<Ainroit(ii(ay 

«W WW fCSaiitw, f£ a^x^t lu'Au'i ^'rej^©' Ha,. Cc Mumt. 
c. 7. fin. 

* "On Sv fii airxXXayiaai Tflj JfiuoTtir^, Jwsl rfht\j\i- 

t^un xeeicai xax^w Qwntti, Thcsetet. p. 129. 

«;«•'»«. TBTM fw'vro (V ^ xxK^ijAt* to ^fl» aXA' uVij t» 

T« vffvreV airaAAaJ-M, fffwtiou «» Mi tok x«xerf aVofl«»Mff» 

iStfttx S» tin «uTn afxXn «iro^u J-^ x*xaip hV( f^wrtipwK, vrA» 
TK oJj (3(XTi'r>i»lf Kai ipf oviMWTiiTiiii j-ivt3ai. Phjcd. p. Bo*. 
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immortal^ it requires our Care of it^ not only 
for the 7ime of this prefent J-ifi^ but for all 
Huration : and the Danger of negkSting it now 
mufi be very great. ^ indeed Death put an end 
to a/l Things, wicked Men would ie Gainers by 
Death, in that their Wickednefi isould ceaje 
along with the Exiftence of their Souls and Bo- 
dies. But feeing that the Soul is immortal^ 
there is no'otber way for it to efcape Punijhment 
or to obtain Sahationj but by being wife and 
good. 

It was the Opinion of the Stoich *, that it 
was by no means impoffible, [1. e. that it was pro- 
bable] that after Death and fime determined 
Periods of 7itne, we jlnall be rejlored again to 
the State tn which we now are. 

Their Notion was, that ^A^ -^ Soul was gene- 
rated and corruptibky but did not immediately 

• ASX«» w( wJSp «Juv»tw jwi ^/*«c ftfti TO riAfurifo-*!, 
xarxs-dftBou ^f*». Chryfip. ap. Laft. lib. 7. p. 666. 

p(f ovBt X3[ft' icturiv. T»i» (aU rut a-wtiilaiwii p(;^f 1 rtie tiV wup 
a'uaAuccEi); run ■srsivruv' rtw H tww a^oovwa vait wors'f 
Ti»*r ;^B'iwt ■ T ot{ ^ Twu cikiymv ^uuv ij>u;^ixf Quva- 
sro'>Aui&ai TOK QdfiMn. Ex Alio Dith'mo apud Eufeb, 
Prsep. Evang. lib. 15. c. 2Q. See the MiUfian Oracle in 
Laift. de Vit, Beat.lib. 7. p. 64P. 

EfTe inferos Zenon Stoicus docuit, ct fcdes pjorum 
ab impiis cTc difcretag : et illos quidem quietas ac de- 
loAabMcs incolere regiones; hos vero lucre pcciias in 
tenebroris locis atque in cceni voraginibus horrendis. Idtrm 
nobit Prophets palam £u:iuat. LaSl. di Fit. Beat. lib. 7. 
p. 623. Edit. C^oo, 

Q p(^riJJ.\ 
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ferifh^ when it departed out of the Body^ buS 
continued to exijlfor a certain Term of Dura; 
tion. ^at the Souls of good Men exifted tHi 
the general Ccnfiagraiion and Dijfolution of the 
XJniverfe : but thofe of the •wicked continued only. 

to a certain Period and that the Souls of 

Brutes perijhed loitb their Bodies. 

After the general Conflagration the Stoicks 
believed a new State of Things would follow j 
and a Reftoration of all Things [Men, Animals, 
&c.'\ which had exifted before, to a new State 
of Life and Being. This made fome Chriftian 
Writers think, tha( the Opinion of the StoicH 
was not much different from the Chriftian 
Doftrine of the || RefurreBion, 

Athenagoras * the Chriftian Apologift fays, ' ' 
that many of the Philofophers taught the Doc- 
trine of the Refurr0ion. And another Chri- 
ftian -f- Writer fays, that the ancient Philolbr 
pher and Legiflator Zoroajler^ taught the Refur- 
reEiion 

II OUh j-af x«i KT©^ [the ancient Writer Epheftut h?' 
is fpcaking of] w tmj fBapSafB (pi^wo'^iot f*a6wv tw hx 

iM.J'tira.v 01 Stwixoi' xa9' en >^ rei 'ti'u^i weioj Msi.rwi&xiStiJ- 

/^aTJ^Mtrij TMT [j«riio T)i» avarairiii srifKB-onlff. Clem. Alex. 

Strom. 5. p. 459- Edit. Parif. Vid. Nemef. dc Fat. c.38. 

ap. Biblioth. Pat. vol, 2. p. 542. Q' fAAo>'i(w*Toi7<ii tw» 
SraiiiMV Joj-paTi^Kiri wtfiTf iJcmJfWfl-iwf-^— xj t^ rwvtfit- 

Tiiiav ij-ujiuv EKiTiaiiunriK. Ibid. p. 599. 

• "On /iiii Toi »' >t*S* ^^lAix; [iivsy dveii~n<rt1cu to o-wfta, 
aXXd xj xxTX EroXAtl'f run ^iKoavipm. LegU. pro Cliri- 
llian. p. 39. int. Oper. Juft. Mart. Edit. Parif. Fol. 

u araVav Mx^iuV ANASTAIIS srai. ^n. Gaz. ap. Bihi ■ 
Pa(. Tom. 2. p. 413. 
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reElion of the Dead, And Cicero feys %, It was 
the fixed Opinion of the Ancients, that there 
ivas Perception in the State of Death i and that 
Man when he departed out of Life did not wholly 
die— their Minds were fixed in the Belief thai 
Death was not a Defiru6iion of every Things 
hut was afiirt of Migration and Change of this 
Life for another. 

After thefe and Multitudes of other plain 
Paffages, which might be alledg'd, and where- 
in the Sentiments of the ancient Philofophers 
concerning a future State are clearly and fully 
exprefs'd, one may as reafonably doubt whether 
any Chriftians ever did or do believe a future 
State, as whether the Philofophers amongft 
the Heathens did believe it : and their Rcpre- 
fcntation of it under Allegories and Symbols, is 
in many Parts very beautiful, and agreeable to 
the figurative Dcfcriptions of it in the facred 
Writings. 

Having in thefe Papers been led to difcourfe 
of the Egyptian Symbols, I ftiall add a few Ob- 
fervations on the Egyptian Worlhip of Aiii- 
mals, and the Golden Calf of the Ifraelites, 
which was the Symbol of one of them. 

The Egyptians believed, that thofe Animuh 

which were moft ufcful to Menj were mod: 

(iivour'd by the Gods ; and having at firft been 

G 2 dedi- 

J Unum illud eratinritumprifcisUlif, quos caTcos ap- 
pcllat Enniutt effe in moiKjenfum ; neque cxccfiti vit^ 

iic deleri hominem, ot funditus intcriret. lircfiiret in 

eorum-mentibus mortem non interltum efleonnnraiotlcn- 
tctn atque delentem, Ted quandam quafi niigratioiieiii^ 
^ommutatioiienique vitxt Tufi. ^la:)}, lib.i. i ,oiHjle 
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dedicated to the Hero-Gods for their Service 
aiid * Ufefulnefe ; as alfo to exprefs by feme 
Properties peculiar to them the Qualities and 
Charadlers of the Gods, whofe Symbols they 
were made, they were believed to be inipircd 
by their Divinity which refided in them, and 
thence wrcre thought proper Objet^is of Wor- 
ihip as vicarious Deities. In confequence of this 
Dcxftnnc, the Egyptians believ'd, that the Souls 
of holy and wife Men pafled into the Bodies of 
their ^cred Animals j and that the Souls of 
wicked and ungodly Men went into unclean 
Beads, as the ^Js^ Hippopotamus, &c. They, 
alfo believed, that their principal Gods did 
Jomeiinics put on the f Forms of the iacred 
Animals as well as of Men j and travell'd thro* 
all Countries and Cities : on thefe Accounts 
feveral Animals were made ObjedlsofWorfliip. 
The animal Bull, cail'd ^/»/iand sMoMnevis 
was the Symbol of the greateft Egyptian popu- 
lar 

* -^gyptii nullam belluam nil! ob aliquam utilitatem 
quam ex ea caperent, confecraverunt. Cic. di Nat. Dtor.- 
Jib. I.e. 36. See Diod. Sic. lib. i. p. 77,78. andEufeb. 
Praep. Evang, lib. 2. c. I. where he mentions feveral 
Reafons for the Confecration 0/ Animals. 

"t" Tlcitrixv Tijv oixiifAivwlirnrB^fStSai [iu(] <p«w«^e- 

cvB^wVii, ISiac n Tivw aAAww |U£T«UXAOT7«f. Diod.Sic. 
Jib. I. p. 12. See Horn. Odyf. 17. Lin. 485, &c. and 
fUfisd. Opera et Di v. 249, &c. and v. 254, 255. who 
denv'd their Notions from the Egyptians. And the an- 
*":"t Opinion of the %;/.■««! concerning the Gods vi- 
litcig Men m human Form, was originally deriv'd fronr 
ihe Account of Angelical Appearance in the moft early 
A^es of the \VorW ; and miglu be taught i« Eg^l by the 
iiTft Taaul or Tieih the Con oi Misraim. ■ [ \\-. 



laf dod-O^r/i ; and therefore the Ifraeliles chofe 
in Imitation of the Egyptian Superftition to 
make a Golden Calfx.6 reprefent their own God 



The fbplifli Ifraelites, when Mofes ftay'd in 
the Mount, who was to them the living Re- 
prefentative of y^'/Sinfd their God, thought they 
6ught to make an Image to be his Symbol, and 
to keep his Refidence amongft them in the Ab- 
fcnce of Mofei. This was conformable to the 
Egyptian Superftition of making Symbols of 
their Animal Gods, which were the Images of 
them, in which they believ'd their Gods refided 
as well as iii the Animals themfclves ; and car- , 
ried them about in their Feftival Proceffions, 
and in their Journies, as Proteiflors ^nd Prefer- 
vatives againfl their Enemies, and the Power of 
fevil Daemons. And it is probable, that the A- 
iiimal Apis and Mnevis was then reprefented by 
a Golden Caif^ bbth in the Temple at Memphis 
and lie/iopoiii where he refided j as well as in 
Other Parts of Egypt, where the Image of him 
only was kept and worftiip'd. Plutarch -f- re- 
lates that a Golden or Gilded Bull covered with 
Black Lawn^ was expofedto the fight of the Peo- 
ple, at the annual Lamentation fj' Oliris, as his 
Image or Symbol. 

It is certain, that the Animal y^^/V and Af«f- 

vis was worihip'd in Egypt, and had been de- 

G 3 ify'd 

f 'Oi tffirf ixXa, rt ffx^fljtujra, >^ (3Sv 3t% x?^a-i» 
tl^oiriu f^iXctvi (ivosimi xriiif^xXt^oimt ix) wtitiu tu ^taStiK- 
luWi. Bwv yx^ 'OiTi'iour^ I'aum vop^Mir.p. t3e If. & Ofir. 
p. 366. It is not known when the Sacred Animals bejan 
to have their Symbols or Images confecratcd to tbem. 
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ify*d feveral Centuries before the yevos <ATa& 
out of Egypfi or even went thither. This ap- 
pears from ManethOf and the Time may be 
fixed from his Dynafties : and the Worftiip (rf" 
this Animal-God b far more ancient than Eu- 
febius has made it ; and he has plac'd it 183Z 
Years before the Chriftian ^ra. 

The Worihip of the Animal Apis and Mne^ 
•pisy with other Animals, at the Time of the 
Exodus of the Ifraelites under Mofes^ gives light 
to what is related, Exod. xii. 1 2. where God 
having faid, that He would Jmiie all the Firji- 
bom in the Land of Egypt, both Man and 
Beafi, he adds, and againji all the Gods of 
Egypt I will execute Judgement : and this is imd 
to. have been done. Numb, xxxiii. 4. 

Now this Execution of Judgement upon the 
Gods of Egypt y feems to mean the Deftrudion 
of their Animal-Gods amongft the other Bcafts 
which were deftroy'd : and lb it is probable, 
that the facred Animals, the Apis and Mnevis 
and Mendes, and other Animal-Gods,'were fmit- 
ten, and died amongfl; the Firft-born of the 
Egyptians, Man and Beajl. 

Artapanus *, an ancient Author, who wrote 
a Book of the ye-wijh Hiftory, relates, that at 
the going of the Je-ws out of Egypt, many of 
the Egyptian Temples were ^iemolifhed j and 
that the facred Animals, whom the Egyptians 
carried with them in their Purfuit of the If- 
ra^lites, perilhed with them in the Sea. 

The 

• Apud Eufeb, Pnep. Evang. lib. 9, c. 37. fin. 
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' The Israelites could not have » living ^p"i 
to make a Symbol of yehova j becaule this 
Bull was of a peculiar Kind, and had certain 
Marks to diftinguilh it from all other Bulls, and 
to make it a true jipts. This the yews knew 
very Well, who had been long ufedtothe Wor- 
fliip of it. Befides God had. commanded the 
living Bull to be offered in Sacrifice ; and fo it 
Could not be made a facred Symbol in Agree- 
ment to the Bgypiian Religion, which would 
not permit any of the facred Animals to be of- 
fered in Sacrifia. And this Ihews the Pro- 
priety of the Prphibition of Graven Images, by 
which they were forbidden to reprcfent the 
Lord yebova, who alone was their God, as the 
Egyptians reprefented their Gods by Symbols 
and Images. There was no need to forbid ex- 
prefily Animal- Worlhip ; for the Cicrificing and 
eating the Animals, which were worfliip'd by 
the Egyptians, was a ftaftding Teftimonyagainlt 
Animal- Idolatry ; and the yews were in no 
danger of it, when they were out of Egypt y for 
Animals were wbrfliipd no where elfe: but 
they were every where in danger of Image- 
Worfliip, which was the common Superftition 
of the reft of the Worldj and more efpecially 
in the Land of Canaan, and the neighbouring 
Countries. 

That the tfraelites had been guilty of Idola* 
try in worfhipping the Egyptian Gods, is evii 
dent from fcveral Places ot Scripture : 'Tbeyjhall 
ho mort nffer their Sacrifices unto Devils {or Dre-i 
mens) after labom they have gone a "wharingi 

G4 ,_ .c.cK^fr- 
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Lev. xvii. j% And Jojbua chargeth them, to 
put awt^ the Gods -wbicb their Fathers Jireed 
on the other Jidt of the Flood [Euphrates] anh ftt 
Egypt, cb. X3nv. 14, and the Ptophet Ezehel re- 
prefenting the divided Kingdoms of 1/raeI and 
Jadah by. two Women, feys, they committed 
Whoredoms (i. c. Idolatty) in ^ypt j and com- 
mitted Whoredoms in their Touth^ [that is, when 
they were beginning to be a Nation] ch.isLva. 3. 
and ib again, f. 8, 19, 21. This gives light to 
and ihews the Realbn of their making the GnUm 
Calf 

But the Sin of the Ifraelites did not fi> much 
confift in making a Golden Calfiot the Symbol 
of their God j as in building an Altar and of- 
fering Sacrifices to it^ and worihipping it in a 
lend idolatrous Manner, {Exod. xxxil. 6.) as 
they had been ufed to worihip the * Image of 
jipis and Mneuis in Egypt. And they had 
been a little belbre expreiHy forbidden the 
making any Graven Image^ to worflilp it, £m»/. 
XX. 4, 5. 

The Sin and Provocation of the IJraeUtes 
confiiled in making a Symbol or Image to re- 
prefent their God, and falling down to it and 
worihipping it in the manner of the E^ptian 
Superftition, Exod. xxxii. 8. But Images, as 
mere Symbols, and con&crated to the true God, 
were by God's own Appointment made and 
placed in the moA holy Place both of the Ta- 
bernacle 

• Ptmpemut Mila fpeakmg of the Egyptian! feys ; 
Colunt Effigies multorum anitnaliuni, atque ipfii magis 
juiinulu. Dt Sit. Orb. lib. i. c. 9. 
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bcrnade and the Temple, Exod. xxV. i8— ^2 ji 
I K.^i. 23 — 30. 2 Cbron. iii. 10 — i-ji. And 
what is more remarkable, the Cberudims, which 
were the Symbols of the Prcfence of the God 
of Jfrael, were made up of the fame Figures 
with the moft ador'd Egyptian S3rmbols, vt'i. 
the compound Figure of a Man^ a Calf or Buff, 
a L»ff, and an EagU^ as we read in Ezek. x. 
14. i. 10. A Cherubim was a mixed Portrai- 
ture of all tbefe Figures, as feveral of tlie E~ 
gyptian •[• Symbolic Images were of Ibme of 
them. 

The Cherubims were alfo plac'd in the moft 
fecret and holy Part of the Tabernacle and Tem'- 
ple of the jews } as the Egyptian Symbols 
were placed in their Adyta, or inner and mofl: 
hidden Parts of their Temples. The facred 
Book^ likewiie of both were laid up in the fame 
uidyta. The Egyptians alfo had Lamps kept 
always burning in the inner Parts of their Tem- 
ples, as the^ra;jhad in their Sanituary. 

. In all thele InfHtutions the Jewijh Hierarchy 
h^ divine Appointment refembled that of the 
E^ptians. Symbols therefiwe in Religicm were 
in tbemlelves not only innocent but figniiicant, 

if 

-f- EocjtoTou traf' eiiri>~( [AiJ^tTiok] ti* ,{0ietj /*';<)=• 
Tfwp^nA* aii9pwTr«iJi)(, to" Si ts^qiuttm o'^k's BAeovr^, n 
«AA» Tii^ IjjK hexIbuw®'. Porphyr, de Abfl. lib. 4. 
5ed. 9. K^' waJiii- «u jw^nXn si^^airii^ y^ ciXXuv nvu* 
Puan fii^yi vn fAv \nro>ui/j,tiii»y wn 3i (Trixilftna. Ibid. 
See Sfxnfer de Leg. Htb. lib. 3. c. 4. And the Sphmxtt 
placed before the Entrance of their Temples were mix'd 
Ffgures of an human Face, Wings of a Bird, and Feet 
and Body of a Lion. ^ l.,(Ki^le 
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if the Ufe of them had not been petverted td 
fiupcrftUion. The Egyptians worftiip'd the 
■ Symbols, as well as the Idols or Daemons to 
whom they were confccrated, and who were 
either dead Men or other fiiftitious Deities ; but 
the Jeivifli Cherubims were only Symbols of 
the true God, and refer'd only to him ; and 
were fignificative of his being the only Creator 
of both rational and irrational Animals, the 
principal of which made up the Cherubic Sym- 
bol} forit was compofed of four Figures, ■uiz. 
of a Man the Reprefentative of the rational 
Creation, a Buil the principal of tame Ani- 
mals, a Lion the Head of the wild Creatures^ 
and an Eagle the Chief of feather'd Animals. 

The Jewijh Symbols were kept fecret, and 
never expos'd to the View of the People, left 
they fliould have been abufed to Superftition, 
as they probably would have been, if made 
public : and therefore when the Tabernacle was 
taken down upon the Ifraelites removing their 
Camp, the Priefts cover d the Ark of the Tefii- 
more^ (on which the Cherubims were plac'd) 
with a Vail, Numb. iv. 5. But the E^ptiam 
carried about in &lemn ProceiHon at their ia- 
trcd Feftivals the Symbols of their GodSj on 
purpofe to be worfiiip'd by the People. This 
was the Difference between the Egyptian Sym- 
bols, and thofe which God himfelf appointed td 
reprefent his Prcfcncc amongft the Jews, and 
to aflure them of his continual Providence, in 
the Prefcrvation of their Religion and Worfliip. 

a 

n,o,i^=<i-,Go(.yglc 
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of hitn againft the Power of all felfe Gods, and 
their idolatrous Worfliippers. 

The Cherubims therefore were placed fpread- 
ing their Wings over the Mercy-Seat, which 
was fixed upon the Ark of the Covenant ^ wherein 
the Law of the two facred Tables was laid, with 
other Evidences of God's miraculous Difpcn- 
iation } and with their Faces looking towards it^ 
to denote God's peculiar Care and Watchfulnefs 
over his own holy Law and true Religion. 
Whence we may obferwe, that Symbols, which 
had been apply'd to Superftition and the Wor- 
(hip of felfe Gods, were by divine Wifdom made 
Keprefentatives of the true God ; but fo as to 
be iafe from being made Idols or abus'd to fu- 
perftitious Worfliip. And no Objedion with 
Reafon can be made againll the divine Reli- 
gion of the j^rajJ from the ufe of Symbols, be- 
eaufe they were ufed in the Worlhip of falfe 
Gods i any more than can be made from the 
Ufe of .Temples, and Sacrifices and a Prieft- 
hood being inftituted by the trae God, becaufe 
they were alio confecrated and appropriated to 
the Service of Idols. 

Indeed, God in his all-wife Providence ordered 
the Religion and Worfliip of his People ia 
many Things fimilarly to that of the Egyptians, 
Therefore as the Egyptians pretended to have 
received all their Laws and Polity and religious 
Rites from their Gods, or thofe in whom they 
fuppos'd the Spirit of the cceleftiul Gods to refide 
and infpire them j and to prcferve their Coun- 
.try under the Providence and confbnt invifiblc 
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Government of their Gods, confecrated eVetV 
Part of it to them j ereding to them Temples, 
images and Symbols in every Province, where 
Prieus were appointed to attend and iblemniz'e 
their \Vorfhip j that hereby they might fecure 
their Influence and Proteflion, arid make their 
Kingdom a 'Theocracy: So tKe true God by 
giving Laws to the Jews^ and inftituting all 
their religious Worthip, and appointing the la- 
tred Symbols, which were to reprefent and fc- 
Cure to them his continual Preience and Favinir, 
made their Nation a real Theocracy. 

Thus the felfe Revelations of rfeathen Le- 
^flators, who pretended to have received their 
Religion and Laiws from their Gods, made it 
iit for the true God to, oj^fe their Superftitibh 
efbbUfhed upon forged and iiiftitious Revek- 
tions, by fending infpired Prophets to deliver his 
Laws and true Religion to the Worfliippcrs of 
him. 

But then as all the Egyptian Theolcgy wis 
kept fecret, and hidden under'Hicroglyphical 
Symbols, and wrote in their lacred Books in Cha- 
radlers knovvn only to the" Priefts, the People 
had no Accels to the Knowledge of the Gods 
they worfiiipped j and were kept entirely ig- 
norant of ipiritual Things j and blindly- ador'd 
all thofe monftrous Figures and Symbols, which 
their Pricfts fct before them, or ftiew'd them in 
their Temples, as alfo all the Animals and in- 
ammatc Things which they had confecrated, 
without knowing what they did, or what they 
wprfhippcd. Their grcatcft Gods had been no 
'^■'Otl^- 
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other than Kings and Heroes, and Men and 
Women famctus for inventing ufeful Arts and 
Sciences, who after Death were deify'd, and; 
infpir'd, as they were taught to believe, ihofe 
^ntaftic Images and the Animals confecrated to 
their Deities. 

Bijt the God of Ifrael made himfelf known 
to all * his People, as well as to the Priefts % 
and ordered his Law to be written in the vulgar 
Language, and to be read and explained to all 
the People : fo that all the yews were equally 
Partakers of the Knowledge of the true God, 
whom alone they were commanded to worship 
without any material Symbol, Image, or Re- 
prelentation whatfoever. 

The Egyptian Priefts indeed had more Senfc 
than to believe there was any real Divinity 
in their Symbolic Im^es or iacred Animals; 
tut then they let the People goon in their grofe 
and fenfelefe'Superftition, and encourag'd it by 
their own PradUce and Example. They made 
and confecrated their Gods for them ; and pre- 
tended by Amulets, Divinations and magical 
Charms, to animate the Images with Genii and 
Piemons, and to confine them to their Symbols, 
and make them propitious to the Worihippers 
-of them. 

* For this Reafon there were no Mfftirus infiituted 
ambngft thr yrtoi, the E)e(ign of thcfe being to deliver 
in a fecret Manner the Knowledge of the one Supreme 
God, and of his Government of the World by ccelcHiat 
and other miniftcrial Beings : but thij Knowledge was 
^ommiinicaced to the Jtwi in the Law itfclf, and in the 
jnofl perfcd Manner, 

'■ - AN 
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APPENDIX 

CONCERNING THE 

Genealogy and Time of J o b. 

IN the End of the Book of j^o^, it is added 
from a Syriac Copy, that Joi lived in the 
tand oiAuJitis [or Uz, as the Arabic Vcrlion 
has it] upon the Borders of * Idumaa and Ara- 
bia. He was at ifirft called Jobab ; and having 
iaken an Arabian Woman to be his Wife, he 
had by her a f Son, whofe Name was Ent^n. 
His Father's Name was % Zore, a Grandfon 
of Efau J but his Mother's Name was |I Bojbr- 
ra. So that he was the fifth from Abraham. 
And thefe were the Kings who reigned in 
Edotrty of which Country he [Job] alfo was a 
Prince, 

• It was upon the Borders of Eupbrauiy according to, 
the Reading of the Alexandrian MS. and this is more 
probable. 

■ + The JUx. MS. omits the Mention of this Son ; but, 
it is in the Copy of Jerome. Fin. lib. Job. 

■ X The ytlex. MS. calls him Zaretl) of the Eaft. He is 
called Zerah in the Hebrew Text, i Chrm. i. 44. 

I The^/«. MS. calls her Bofora. The Arab'icV a^ioi\ 
and y^rum* fay, fhe was of Byra, The City might be 
ibcallcd after her Name. V, ; l^iCKWIe 
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■prince, viz. the firft was Balak the Son c.f 
S^or §, and the Name of his City was Denna- 
ba. After him reign'd |[|| Jobab, call'd Jcb. 
After him reigned ^om or Affoniy [Cajum lays 
Jerome, and the Hebrew has Hujham in. the 
firft Chapter of the firft Book of Cbronicies, ^. 
45.] who was of the Country of Tbeman, 
After him was Ada^ the Son of * Barad, who 
^ote 'Mi Jiaf2 in the Plain of Moab -, and the 
Name of his City was -f- Gethem. Bat his 
Friends who came to vifit him were Elipbaz^ 
pf the ^ns of | Efau, Prince of the || Tbema- 
nites i 

% Inftead of Bnr the Akx. MS. corruptly has Sepphor or 
"iirpor. But this MS. has Btar rightly, Gtn. xxxvi. 32. 
He is alfo called B(or, i Chron. i. 43. &nt Balak iscatl'J 
Beta or Belah in the Hebrew Text, i Chron. i, 43. 

nil He is called jBhak, Gtn, xxxvi. 32. I Chrm, i. 43. 
* He is called Btdad in the Hebrew Text, GV«. xxxvi. 
35. and in l Qirtm. i. 46, But the VuJgate and Jerom 
call him Badad, and fo the Samaritan Htbrtvj Text, and 
this is the true Reading: the Slijiilitudc of the Hebrev/ 
I^etiers R- and D ( i. c. 1 and t ) occafioned the Greei 
Interpreters to write Barad for Badad. 

t This City is called Avhh or Gavitb in the Hebriw 
Text, i Chron, 1.46, G«. xxxvi. 35I 

X The ^/^x. MS. has it, Eliphax Son of Sppban of the 
Sons o{ £/uh: and Theodotia, as ChryfiflBm relates, had it 
£//;./mj Son of Jofaphas. Efau had a Son called Eliphaz^ 
1 Chron. i. 35. and 'tis probable the EUphax, in Job was- 
the Grandfon of that Etiphaz, and the Son of S'ophan or 

H He dwelt at Themant a City of the Stony Arabia^ 
which Hyd£ fays lay to the South of Edom, in which was- 
Bofra mentioned, E/ai. Ixiii. I. Net. to PeriifiCs Inner. 
Mund. p. 73. But this is a Miftakc ; for Theman lay in 
the Country of Edomy as appears from 'Jerem. xirx. 7,' 
20. ££»!&. XXV. 13. Amos i. 11, 12. and it feems to hav^ 
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wVf J J Batdad Kmg of the § Soucbaans ; Sopbar 
King of the |||| Minaans. The Alexandrian Ma- 
nufcript adds } Tbeman Son of EltpbaZt Prince 
of Idumaa: but 'Jerome has not this Addition : 
^d it is an Error in the Alexandrian MS. 
How ^ob or 'JtAab was the fifth from Abraham 
cxclufive, awjcars ftom the firft Oiapter of the 
firft Book 01 Cbromcksy where the Genealogy of 
Efau is related. Two of the Sons of EJiiu arc 
there, y. 2$.Q!Xii&Eiipbaz^'RdRaguel{oTReuel) 
and Zare^ Zara or Zerab, was the Son oSRaguei 
or i?fTK^/, jf. 37. and the Father ofyobab, jf.44.- 

ThisHiftory of^o^ was undoubtedly in the 
Greek Verfion from the Beginning, and Tbeodo- 
tfo might take it thence, if it was not in his 
Hebrew Copy. Pofybijlor * Jays that ^n^^teuj, 
who lived ai the Tii^e of the Greek Tranfla- 
tion, and wrote a large Account of it, makes 
mention of it. He relates that Job was de- 
fccndcd from Bfau^ and lived in Aujitis^ in the 
Borders 
been the chief City of Edom, fo called from Tbtman the 
Orandtun of Efau^ t Ch-on, i, 36. and Bo/ra or Bozra 
was the next principal City. 

§ The jfle*. MS. has it, Baldas Son of Amaan, Son of 
Chehr: And (o Theiuioth. TheJiex. MS. adds the Ju- 
ebiie Pritue. Hyde fays, he dwelt at Shuab, a City of 
Arabia Deftrta, bordering on the North Part ai Arabia 
Felix. \NBt. toPtrit/sFt Itin. Mmd. p. 73. It was fo 
called fiom Shuah, a Son of Ahrabam by Relurab^ Gtif, 
XXV. 2. I Chron. j. 32. 

nil fie is called Sspbar the NaamathiUy Job ii. 11. xi. i. 
XX. I. He livedat^ndma, as theCWi/. Paraphrafefays, 
Job. ii. II. And this was a City in Arabia Felix, as Ifydt 
Hys. Net. to Peritftta Itin. Mund p. 74. 

* Apud Eu&b. Prsp. Evang. lib. 9. c. 25. p. ^30^ 
31. 
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borders of Idumaa and Arabia ; and that h4 
was-at firft called j- Jobab. 

He mentions alio Elipbaz King of the ^- 
manitesj and Baldad King of the Saucbaam, 
and 5o/i6tfr King of the Mannaam -or Minoa- 
ansi to whom he adds, Eli&u Son oiBarachiel 
the * Zoh'ie. 

Origert J alfo aflurcs us, that this Hiftory of 
yob was both in the Gre^k Vcrfion, and in 
Tbeodolio's Tranflation j tho' it was omitted in 
his Time in the Hebrew Copy, and in Aquila'% 
Verfion. We. may therefore depend that this 
Account of Job'% Genealogy was originally in 
the Greek Verfion, and in the Hebrew whence 
it was made. 

Jerome |{ thmks that "Job did not defcend fixim 
E/da, but from JJs or XJzy the Son oi Nachor^ 
Abraham*^ Brother. This he infers from his 
being faid to have liv'd in the Land of UZ, 

t In the Grui of Eufihrns, it is Iwj3«> for lajSa/?, 
which is owing to the Greek MS3. of the tenth and 
eleventh Centuries writing B ((3J in the End of Words 
like an M (/*)• 

• Itfhould be Buxhe, as the Hehrew and Greek Texts 
both have it, "Jeb^xxn.i. Hedefcended from £uztbe 
Son of Nahar, Abraham's Brother, G^n. xxii. 21. who 
was Uncle to Aram or Ram there mentioned ; and there- 
fore £iii&u is iwA tohe of the Kindreii of Ratriy Jpbxxxii. 
2. where the Camphiienje Copy has Aram. 

% AAX« ^ (two T* lijC, T65 a.Tti tS' yey^avjea S\ 

Aii^f ir*f« J'f Torc O', [i. c. 70.] »& ©wJer/aK t« iVe- 
iuv^fj-Svlii «?.7^nAai{. Epift. ad Africui. p. 14, 15. ^it. 
3enedia. || Quasft. Heb. in Gen, 

H There 
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There was a Land o£UZ in Edem, as wefeim 
Ifrom the Lamentaliom of the Frof^iot Jert^ 
miabf iv. 21. This was fo called from UZ, 
one ofihcHorites, Gen. xxxv'i. 28. ButUZ, 
the Land of Jo^, was in the Delert Arabia, 
which lay on the Ead of Judea, and is called 
tbeEafi, Ju<Jg' vi- 3- and on the Borders of it 
lived the Sabaans and Cbaldaans : and it was 
fo called from UZ the Son of Nacbor, who 
was Abraham's Brother. It is therefore moft 
wobable> that Job was not the Jobab^ who was 
iGng of Edom, which lay at too great a XM- 
tance for the Cbaldaans to come and plunder 
tiim ; but that he was a very rich Man, and a 
great Lord or Prince, who lived in Arabia De- 
ferta, near the Cbaldaans and the Sabaam of 
the Defert Arabia, where Ptolemy places -^ 
•Sabe. 

Jeromes Opinion may farther be confinn'd 
from the Account of Job's Friends, who viflted 
him in his AjSlidtions ; aod one <^ whom, EH- 
fbaz King of Tbeman, ruled over the Edtmitei 
itTheman, the Capital of Edom: So 7oi could 
not be King here | ; and Hydgf as I before ob- 
iay% is mlftaken in placing Tbeman in the 
Stor^ Arabia^ on the&nith <oSEdem: ^ryg^ 
rem.xilx. 7, 20. Esaecb. xxv. 13. Amos i. 11, 
12. all place Tbeman in the Country of Edom. 
yob's other Friends all llwd in oae of the ^17- 
biasj and two of them vrere his Klnlmen, and 
defoended from Abraham and Nacber. For 
Bildad 
• t Gcograph. p. 144. 

t Tho* he might reign at BffiETJ where yaia* reigned j 
^t other Reafonsareagaiaft this Opinion. 
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Bildad the Sbubite was de&eodcd from Sbua^ 
a Son oi^rabam\>y Keturaby Gw. xxv. 2; 
I Chrpn. i. 32. And he was Prince of Shua, fo 
called from his Anceftor, and which City lay 
ia the South Fart of ^abia Deferta, towan^ 
Arabia Felix, called by Ptolemy § Sma [s*^)]. 
The third Friend of Job, called Sopbar or Za- 
pbar the t<laam<itbite, who lived at • Naamit 
as the Cbsldee Paraphrafe (ays on cb. il. 11. 
This City was in Arabia Felix, as -f- Hyde tells 
us : and is confirm'd from his being iaid to be 
prince of the Mihaansy whom % Ptolemy places 
in Arabia Felix, a Utile North of Saba. The 
laft Prince was Elibu the Son of Baracbel 
or Baracbiel the Buzite, of the Kindred of 
iJjOT, and of the Land of 172, as the Greek 
Verlion has it, cb. xxxii. 2. Elibu therefore was 
a Defccndant oi Buz the Son of Nacbor, Gen. 
xxil 21. and Buz was the Uncle of Ram or 
Aram. So £/»i6» lived very near to yob in a 
Fart of the Land of UZ, and was his Kint- 
man, both being Defoendanis of two Sons of 
Nabor or Nacbor, Gen. xxii. 20, 21. 
It was the generally received Opinion of the |j 
H 2 Jews 

i G««r»^. p. 144- See flydt's Not- to PtrkfiPs 
JUMr. Mund. f. 74. Cellar. Gtogreph. Jai!^. torn. X 

*Naama, as HyJt hys, fignifies Felix, jfmwna^ &c. 
But yet 'tis probable that Zaphar was called the Naama- 
thite, from one of his Anceftori Naama or Naamalh, as 
tHthff other Princes were called from their Anc^rs. 

t Itiid.p. 74. 

JGcograph. p. *54. 
iee ifytingrr^f Th^fawr. PhiWag. p. 498, {tc. 



^ews^ tliat ^ob was born at die Time whefl 
t\\t Ijraelites went into Egypt i and that he died 
about the Time that 3iey departed out of 
Egypt. 

Origen * fays, that Job was oldef than Mofei, 
■And Eufebius •\- writes, that Job lived t<vo Ge- 
nerations before Mojh, as being the fifth from 
jibrahami whereas Mojh he iays was the 
feventh. But Eufebius did not confider that in 
reckoning Job the fifth from u^rabam, Abra- 
ham himfelf is not reckoned ; but in reckoning 
JWo/?j the feventh from ^r^iiwOT, heisreckon'd. 
So that by the Account c&Eufebiui, taken from 
the Greek Addition at the End of J^^ Mofes 
is but one Generation after Job. 

An ancient || Anonymous Commentator on 
the Book of Job fays, that the Hiftory oi Job 
■was wrote originally either by Job or one of hh 
Friends in the Syriac (or Arabic) Langu^ j 
and was tranflated into Hebrew by Mofes : And 
this Author adds, that he found it " related by 
** the Ancients^ that when the great Mofei vns 
*• lent by God into Egypt, and few the gric- 
** vous Aifli(2ions of the Children of Ifrael^ and 
« was not able to comfort them under the la- 
** mentable Hardfhips infiidxd on them by the 
« Eg^tiansi he declared to them for thdir 
" Con- 

* *E* TM ffXf^ivrffif Mf Muunut aJrv IwC e SiciSbX^ 
Ma,'yfy^»^^»^ •au^ir»hM T^ d(^, 2cc. Cont. Celf> p. 
305- 

f Demonfl. Evang, lib. i. c- 6, p. 14. 

I At the End .of tbe fecond Volume of Origtn'i Worki> 
Mttii. Btntd. p.8s^. 

n.Ni-.i-.GtKl'^le 
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" Cotjfolarion the grievous and terrible Miferics 
" which Job had fuffered: and as they had 
'* lately happened, he put them in writing, and 
" deliver'd them to thiat People." 

Methodius * thought, that the Book of Job 
was wrote by Majh, 

Qsryfifiom^ in the Catena on Job^ p. 613. 
^ys». ^^ ''^^ ''^ ^is Profpefity when the Jews 
^joum'd in E^pt : and that they were ftir'd 
up to Piety by his Example, all that had befallen 
him being then ntvf aiid frefli iij Memory all 
over Arppfa. 

Ppiycbronius^ in t^e Preface to the finje Ca- 
tena (p. 4.) agrees with Qiryfofiom^ that Job 
lived before the Timeof Me/f/i and alfo thinks 
that his IJiftpry was wrote by Mojes^ to encou- 
rage the Ifraelites (o bear Afflidions in the 
Wildernefi. Julian Halicarnajj'en/is js of (he 
feme Opinion, flbid. p. 6.] 
. It is therefore probable, that Job was borri 
about the Time of the Birth of Jyepb, and died 
a few Years before the Ifraelites went out of 
Egypt^ and whilft Mofes was in the Land of 
Midian^ where the Hiftory of what h4ppened 
to Job was well known. And Job dying whilft 
M^'es Ih'ed there, Mofes either tranfcrib'd the 
Hiftory out oi Arabic into HehreWy or com- 
pofed it originally from the jfV^couEjts he receiv'd 
of it. 

That which makes it highly probable, that 
H 3 the 

ij«. Mcthodiiu, Apud Phst. Biblioth p. 938. 
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the ttiftory of yob was wrote before the Jf- 
raelites went out of Egypt^ is, that there is no^ 
in it any Mention of the miraculous DeliverMice 
of that People; of any of the Plagues infliiSted 
on the Egyptians, or of the Miracles wrought 
by Mo/es in Egypt. And as the Mirades 
wrought by Mojes, and the miraculous De, 
ftruftion of the great Army of Pharaoh with 
Pharaoh himfelf in the Red^Sea^ and the no 
lefs miraculous Paflage of the IfraeUtes through 
that Sea on Foot, muft have been known in 
Arabia, where Job and his Friends lived ; it 
cannot be fuppofed but that thofc wonderful 
Works of Divine Providence would have been 
fcoken of in that Part of the Hiftory, which 
lets forth the AliriJghty Power of God, and 
the great and marvellous Works of his Provi- 
defice, if the Hiftory had been wrote after the 
Paflage of the Jfraelites out of ^^t. 

Therefore we may reafonably infer, that jt 
was wrote before the Jews came out of Egypt j 
and as the . Jews received it originally ' in the 
Hebrew Language, and always accounted it a. 
Part of their Canonical Scriptures, i*e may, 
with probability, conclude, that they received 
the Book of j^o^ from Mofes himfelf: nor is 
there room to imagine any other to be the 
Author of it. The Hiftory was very proper 
to comfort the afHided Ifra&lites nndcc the Mi--^ 
feries they endur'd, both in Egypt and in the 
Wildernefs ; and to build an Aflurance upon 
pf a Deliverance from all their Afflictions^ and 

<ai 
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of poflefling the BlefTings of the Promls'd LmA 
of Camtafiy if they refy'd on the Divine Pn> 
videoce, sod worlhip'd the God of ^ae/ alone, 
and dbey'd his Lews. 

Roffington, Aug. n. y y 

I74+. JJ' 
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REMARKS 

UPON T H B 

FIFTH VOLUME 

Of the SECOND PART of 

Mr. Larpnbr's Credibility of the 

Qofpel-Hiftory, 

IN this Hiftory, Mr. Lardner has made Ob- 
jedion to fpme Parts of my Prefece to the 
Edition of Novaiian, [whom he erroncoufiy, 
as I Ihall prove, calls Novatus] wherein I fix 
the Date of that Author's femous Book concern- 
ing the received primitive Dodrine of the Tri-r 
nity, to the Year of our Lord 250 ; or Ibmc 
Time before he fell into his Schifm, which was 
^, D. 251. 

Mr. Lardner iays, (p. 74, 75.) *' It iseafily 
" proved that Sabellianifm [mentioned by No- 
" va/ian] was not known |ong before the Yeac 
"^f 257. For in that Yeax Dionyfius oi Akx' 
" andria fcnt Pope Xyflus the Second an Ac- 
" count of what he had faid and writ in tha^ 
*• Controverfy, which had its Rife in Ptolemaic 
'* in£^_y^/ J and therefore probably had not been 
"" " ■ ■■ ' ■ ■ V<^ 
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f on foot above a Year or two, or thrK at tho 
*' moft— — This Ai^ument need not be en- 

*' krg'd opon 1 think then that Dim-^s'% 

*• Account of the Rife oi SahelUanifm is anin- 
" vincible Argument, that it did not appear iq 
** Egypf bpfore {A. D.) 254, or 255, or 256,*' 

This is all that Mr. Lardner Ras to afledgp 
by way of Argument againft rny Time of da- 
ting the Sabellian Herefy, which I afccrtained 
by varipus Proofs, not in the leaft taken noticq 
pi by him: and he might ea6Iy have ieen tiiat 
J had obvated this Objedtion dr^wn from the 
■\yrJtingof i?/osj^«j againft the SaielJiatis^and 
ihewn there was nothing in it. This would 
have appeared at once to the Reader, if Mr.- 
Lardner had given a true Account of what Diori 
p^s wrote, 

Dionyjius then jn his Letter to Xyftus givqs 
no Account of the Rife of Sabellianifm j nor is 
there any Evidence, that it had its Rile in 
ftolemais in Egypt, So Mr. Lardner'% innn- 
cible Argument falls of itfelf in the very Founder 
tion of it. Eufehiusj from whom Mr, Lard- 
ner has the Account of Dier^Jius's Letter to 
Xyjius wrote A. D. 257, does not iay other 
{that his Letters againft Sa^eUius therein men- 
tioned were wrote ifi the Pontificate of Xyfius j 
or that in them he gave an Account of the Rife 
of SabeUianifm. What Eufebius relates is very 
^ifterent. He iays [Hiji. Ecclef B, 7. c. 6.J 
that Diorrffas in a Letter fent to Xy^us abou.% 
other Thu^, acquainted him in It, that the 
^ ■ ■ ■ Sabellioft 
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SaheUian Hercfy then greatly jPready and had 
bften warmly agitated in Piolmais, one of the 
Cities, of Pentapolis in Egypt, That he had 
received Letters about it from both fides, viz, 
thofe who defended and thofe who omos'd it : 
and that the Parties had debated the Point be- 
fore him ; and that he had wrote Letters upon 
the Snbjea, of which he then fent him O^Jes. 
Thefc Letters are mentioned by Eufebius, [B. 7, 
c. 26.] 

Now allowing this . Letter of X^imyjiui to 
Xyftus to have been wrote A.D, z^j^ or fix 
Years after the Rife of the Novation Schifm, 
does it hence invincitJy follow, that Sabellius. 
whole numerous Followers only are mentioned 
In it, had not propagated his Do<9xtne any 
where fevcral Years before, or even in Lilfya 
and Egypt ? This is not fo eafily prov'd, nor is 
it at all probable. 

It docs not appear how long it was before 
Hhnyfius fent his Ldtter to Xyftus^ that he 
had wrote agamft the Sabelliam: it might be 
two er three Ycarshdbre, as Mr. Lardner allows ; 
imdfo within about ^ee Years before the Schifin 
tUNmsatian ; Bat foppoRhgthe Letters wrote but 
the Year before, or even that very Year, it is ftill 
pkin, that SaheHktnlfm was not then juft rifen 
v\Eg^y but WTtf much fprcadand propagatedi 
and' was openly defended, which occanonM 
DioT^fius to write ^galnfl: it after he had heard 
it ddsated by both fides. 

Sa^Sut hinilelf was undoubted^ noted many 
Years before : and upon the Death of his Ma- 
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het Noetuiy about A, D. 120, (pread \m Doom' 
trine in feveral Parts ofAfiay and mi^ wett 
be knovra at Rome fcverat Years before «fatf 
Bchiftn of Novattan. Therefore SabeUianifn^ 
was probably propagated aboat Epbifits^ Smyr-^ 
na^ and other Parts of AJia^ where it wa« firft 
Uught by Noetui, before it Was carried into 
i^'i^a and Egypt ' and it might be known ia 
Egypt before Diotiy^us was BHhop c^ Ahtcati* 
dria A. D. 24.8'> '^nd be ipeaks (^ it not as aci 
Herefy juft then rifen, but which had mad« 
a Progrds, and hdd many Favourers and Abet* 
ters. And this Account of Rttfebius from Dia*- 
nyfiui is wcH' confiftent with SaMiitmifm^ beiflg 
known and received in Libya and Egy^ at 
leaft fix or fcven Yeare before the Letter wai 
wrote to Xyftus j and is no Aiguroent at all 
tiiat k was not known before the Schifin cSNt*- 
vatian. Mr. Lardner has by no means g^vctt 
a jaftReprefentation of the letter of Dkr^s 
to Xyftui^ of which I gave a true Acoooot; 
which he Had before hira ". 

Nor is Mr. Lin-dner m his Relattcm conCflBtt 
with himfeif T fiSr in iiis Fourth Vohime, 'p^wu 

. * Gam TETp OiiimfriKa «ommmw fuerit NoTatiuo 
-fiDtak Novaciaoiti ante lapfum ia fcliiliiia Sabclliinz 
Hcrefcot memihrfic, contra quam non flatint' eartmn 
fed tHtrdnfeenicA tt latt gntffamtm — fe oppDfiitKtt. 
rns&t. p. 17. The WonJs cf^^tbrnt to whicb I Kftr 
fg^t i&yKtuiw Ah Txmu >^ ntfi tm xa.ti ZaCiUwv 

J^ fcclcf. Hiif. lib. 7. c. 6. 
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ke- reptcfents the Matter rightly, vix. " That 
f Diomfius informed Xyfiut of the great ^7. 
** creaje^'tbeSs\i^S&3^Heretkhattbat'Time" 
This viK is not the lame as giving him an Jc-i 
count of. the Rife of SabeUianifm, 

Having removed Mr. Lard^r^s Argument 
drawn from the Lptter of D'totrji/ms tq Xyftus^ 
which any Reader may iee makes nqthing^nft 
my Date of Novatian's writing his Book of the 
Trinity, or my Account of the Rife oiSabelUa- 
ttifrBy being many Years befqre he fell iqto hia 
Schifm ; I mufl remind Mr, Lardmr of fevera) 
direA Proofs, which I had given to coniirm my 
Date of Nifoatiati% Book} and which fhew 
that it might be wrote feveral Years before 
the Time I have placed it, or before the Ril^ 
of his Schifin. Thefe Proofs Mr. Lardner hap 
not endeavoured to reply to, tho' they lay bcr 
fore him. 

I obferv'd (p. 13.) ^•ai.SahelUusvn&^cvaoGi 
jiotedDifdple of A/iv/2ff} and after his Mafter'^ 
Death propagated his Doftrine with fuch Zeal^ 
diat it was from him call'd the Sabelftan He- 
jefy. Now Jiippolytus, whp wrote again^ 
NeetuSf flouriih'd, as I ^id, and as I find Mr. 
Lardner agrees (vol.4. P*438-) about ,^. D. 
220. If he wrote at that time againft Noefus^ 
who, as appears from Hippolytus^ was latdy 
dead j and whofe Do^ine was reviv'd by hp 
Folbwers ; this was thirty-one Years before the 
Schifm of Novation', and SaMliuSj who was 
the moft femous Kfciple of Noetus, muft th«i 
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'be knoWn ; and no doubt was one of thole who 
propagated his Maker's DoArlne. Epiphamiis, 
I alio obfcrv'd {p, 1 5;.) agreed with Hippofytiis, 
that the Dilciplcs of Noetus propagated his E)oc- 
trine after his Death. I add»i (p. 14.) that 
fuppofing Hippolytus wrote againft the Noettans 
A. D. 230, the Year in which he fuffer'd Mar- 
tyrdom i this was twenty-one Years before the 
Schilin of Novation : In which time SaMIiui 
mull: have been ^mous, and have ipread his . 
Dodrine both in leJ3er ^a and B^pt ; and it 
mull have been known at Home as Uie Sabellian 
Herefy. This Argument wpeared to me de- 
cilive, that Novatian might have mention'd 
the SabelUan Herefy before he fell into his 
Schifm, between which and the Rife of the Sa- 
beiUan Herefy there was a Space of about thirty 
Years, and at Icaft of twenty. 

I farther added (p. 17, 18.) in Cbnfirmation 
of my Argument die Authority of two ancient 
Chronologers, Ifidort Hj^alen/s, and ^doFi^ 
ennenjiiy who in their Chronicles agree to place 
Sahelliu! about A, D. 220. This Mr. Lardner 
takes notice of; and inftead of a proper Reply^ 
takes a ftrange Liberty of fuppofing that thefp 
Authors meant Noetuihy SaSellius. ButChro- 
nologers will never endure fuch arbitrary Sup- 
pofitions ; all the Foundation that Mr. Lard- 
ner goes upon being a Pretence, that what they 
fay agrees not with Diorrf^us, which I have 
flicwn at large that it does j or that it is not in- 
confiftent with his Account. 

Upon 
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- upon the whole, it is evident .that N»va* 
tian's mentioning the SabelHan Herefy is no wajr 
hiconiiflent vrith his writing his Book (^ the 
Trini^ on or befiire die Year 250. He mi^t 
have mentioned it feveral Years before A.D. 
251, when he became a Schifmotic. And a& 
there is nothing in his excellent Book, which 
&voun the peculiar Notions he SAX into upon 
his Schilm, it is prc^ble that it vras wrote be- 
fore his unhappy Separation from the Catholic 
Church. 

21^, Mr, Ijardner bos not pafied a better 
Judgement on the Name of iny Author, whom 
he will have call'd Navaius, and not Novatian, 
aa I call him. 

His princ^l and, vre Ihall &e, his only Ar- 
gument ibr calling him Nsvatus, is, that Eufi- 
ffius (whom he fancifully calb Eufebe) generally 
calls him lb ; and the Hiikirian Socrates like- 
wife after Eufebius, It is true and well known, 
.that EuJebiuSj and ibme Greek Writers who 
fidlowedf him, do generally call him Novatus, 
:confbundiDg the Name of the Romm Prefl^ter 
Nffoatian with that of Novatus Prelbyter of 
Carthage, who was his Cotemporary and Fel- 
low-Schifmadc. But even Eujebius^ tho* he 
himfelf calls him Novatus^ has preferved his 
true Name in his Seventh Book of EcclefiafUcal 
Jiiftwy and Eighth Chapter : where he is call'd 
Nwatian [n«k«1«»»V, or as other Copies read 
jfwiwlMtwf, which is the &me Reading, but no 
Copy has Nev<:»r»r* Novatuil in the Letter which 

his 
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his Cotemporary Dion^Sy TS\(tyop (^ Akxan* 
dria^ wrote concerning hia Schiiin to his Nanie- 
iake of Rome, Dto^^s had reafon to know 
his true Name much better than Eufehius ; not 
only as bong Cotempomry with Novation and 
Novatus, but alfo having wrote Letters to 
them ; zad it is hard he fhould not know the 
Name of him he wrote to, whofe Name alfb 
made Co great a Noife in the whole Chriflian 
Church. That Dionysus in his Letter call'd 
the Raman Prcftytcr to whom he wrote, iVb- 
vafiaa, is confirmed in the Chronography of 
Georgius Syncellus, who cites it, (p, 374.) and 
alio by the Hiftory of Nicepborus (B. 6. c. 4.) 
where he is ftill call'd Novation [Niiu(»ti«w\] in 
the Letter of Dior^JUii to him, as alfo in that 
to his Name-lake Biftiop oiRome. (c. 9.) This 
alone is a fulHcient Confiitation of all that Mr. 
Jjordmr has to alledge. But he Is alfo called 
Novation in the Chronicon of Rufebiu: tran- 
flated by Jerome^ (p. 175.) and Sozomen, in hi$ 
Ecclefiaftical Hiftory, calls the Roman Preiby- 
tcr Novation (Nw«Tift-.eV, lib 3. c. 8.) and fo he 
is expreflly againft Mr. Lardner, tho' he has 
alledged him on his Side (p. 366.) But fuch 
things he can eafily do, who alledgeth yerome 
for calling the Roman Prelbytcr Novatui in the 
very place where. he calls him Novation^ and 
diftinguifheth him from Novalus Prefbyter of 
Carthage, " Novatus, lays Mr. X^rJner, Prcf- 
" byter of the City of Rome, &c." (p. 10.) 
where be tranflates the Words of J frame, wUch 
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afc [Novaiidhus Rsmana urbis PVeshyter\ j/rfj 
^atian Prejbyter of the City of Rorne. This 
Novatiatiy he * adds, " endeavouring to fcizc 
" the Epifcopa! Chair in oppofition to Cbrru- 
*' lius, conftituted the Seift of the Novatiam, 
" which is called in Greek the Seift of the 
*' Cathart, Puritans^ not allowing penitent 
" Apoftates to be received into the Church. 
" The Author of this SeO: was Novatus, one 
" of Cyprian's Prefbyters." "Jerome alfo Jays, 
that Dionyfiui called him Novation inthe -f- Let- 
ter which he wrote to him. And he conftantly 
diftinguifheth him from Novatus : and iays^ 
that the Book X concerning the Dodrine of the 
Trinity was wrote by Novation^ whofe Name 
it bears. 

Jerome, who was the moft learned of all the 
Latin Writers, and had liv'd feveral Years at 
Rome^ could not be miflakien in the Name of a 
noted Rsman Prefbyter. But Riifinus alfo a 
liearned Italian Writer, who was Cotemporan' 
with 

* Nvoatianus Romans urbis prefbyter adverfus Cerw 
/riuBcathcdram facerdoulem conatiu invaders, Nevaiia- 
nantniy quod graece dicitur x«fl«fo» (or iwflfl^uip) dogma 
<onftitutt, noIenB ApolUtas fufcipcre pcenitentcs : fauiut 
auBbai Ntvatus Cyprtani prefbyter fuit, Cata], Script. £c> 
clef. c. 70. p. 120. Edic Martianay. 

■\ Dionyuus fcripfit • et ad Nevatiaaum cauGut- 

tem quod invitus Romx Epircopus ordinatui eflct : cujus 
Epiftols hoc exordium eft : Dionyfius NavatiaiM fratri 
falutem, &c. Ibid. p. 1 19. 

X Liber, cui titulus eft, di Trimtate, nee Tcrtultiaoi 
liber eft, nee Cypriani dicitur, fed Navatiam, cujus ct 
fafcribitur titulo. Apol. adv. Ruf. lib. 2. p. 415. 



with yerme^ and Pacian a Spaniard^. vfiA 
lived ft Iktie before them, do both call oiir Au- 
thor Novation. Mr. Lardner thefefore is in ft 
great Error in thinlcing that yerom,-\Kt the 
Places where he mentiims the Dorfrifte «f A^'oi 
vatust meant the Roman Prefbjrter, whom he 
has fo carefiiUy diftinguifli'd Irom hini j on the 
contrary, ho certainly meant Nwoatui of Cari- 
tbagCy in alt the Placee which 'Ms,' Lardner 
refers to } and there fitteds no other Evidence of 
it than what I have^before given fiism J&ame 
hinUetf, who mafees Novatus of Carthage the 
princ^l AottKx- dS the Novation Sedt : And 
this Novatus be fuppdfes to have been a Wii- 
ter, in bis 56^1 Epiftle tit Tra/t^uiittmi, 

Mr. LardnerH Argument (p. 371.) that the 
Sc<^ being called Novattam, nnift be ib deno- 
minated from Novatus J and not NevatiaJt, Irom 
which latter Name, he fays, they would have 
■been call'd Nwatiamjis j whereas, h«f adds, thty 
an alvMP^t called Nmz^mfrom Novatns, vfho 
muA therefore, he infers, be himfelf called No- 
vatian. This Argument is fo weak, that I won- 
der he fliould think It ai^ thing to the pur- 
poie : And that Jie- fhould alledge Pbilafirius 
Aod\^ugufiine to confirm it (p. 370.) Jereme 
has told us, that Ntraatus of Carthage was the 
Author of the Novatian Se<^ call'd ,Citt&ari, i.e. 
Puritans : therefore they were fo called from 
■Novatus of Carthage^ Bot of Rorru. Can any 
: J thing 



^UDg be more evident ? Aigujim * agrees 
with Jeromit and fo does % Pbikftrius : and 
the& t'm material WitnefeSy as he calls them, 
t>oth bear TefHinony ^ainft him. I hav? 
given their Words belpw, Mr. Lardner OxonM 
pave (tfov'd that either Pbihfirius or Augujiise 
Jiad ever caU'd Novatus, (&om v/hominey-i'^y 
the Novatiani, ajidCatkari wtic lo call'd) a 
-J2omtfff^Prefb3rtef } and not have preiiun'd hina 
to be the Novatiatnfi io call'd, and that truly, 
who was a Prefbyter of the Church of Rome. 
^uguftine mentions Novation by Naine more 
^an fHice ; aqd fively Mr. L^rdaer does not . 
.think he tneant Nvoatus: who then ihould he 
and Phihjiriui . mean by ^Novatus, but the 
trefbyter of Carthage ? And as the Seft was 
call'd -Nrofttiam &ota Nivatus of t^rtifage, 
and gpner^lly bqre that Natpe ; Co they are by 
C-ypriattf who knew both their Names very 
well, call'd i^ovatiamtjfis^ NffoatiauJiSy frspi 
Novation, the Ronian Prefbytcr, jqit as Mr. 
Lardner fuppgfes they vrould be call'd, tho* 
.he iays, they were never fo call'd, or were 
always caltd Novattam, But Cyprian calls 
tliem Novatianifts, and Augufiine ftpm him, 
as Mr. Lardner kpovvs vpty well. 3ce Cyp. 



* Cathari^ qui ftipfps jfto nomine, quafi propter Mtin- 
ditiam, fujterbiffimc atque odiorifliinenominant, fccun- 
das nuptias non admittunt, poenitentiam denegant, No' 
vattm fe^ntes hxreticum : unde eium Nwatiani appe}- 
lantur. De Hjcrcf. c. 38. 

X Nnatiani furrexerunt poft perrenitionem poilremao^ 
» JVovdftquodan], &c. ^xr. c. 8z. 
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^iji. 73. to Jubaianus, p. 199. and Augdji, 
cont. Domtifids, lib. 3. c. 12. 

Thus Mr, Lardner is dcflitute of any E^ 
vidence from l^atin Writers, for his .new , 
and ftrange Opinion, that the Name of the 
JP^man Prefbyter call'd Nffuatian, was really 
/...vfl**^.*!- contrary to the Teftimony of tha 
moft andeirti-Gr^^J ?-J Ldti^ Writers j and 
fuch as could not pofHbly miflake the Name. - 
. But could Mr. Lardnir have produc'd a 
Teftimmiy from any later Ijatin Writer, what 
would it ayail againil the numerous plain and 
cxpreis Pafiages of Cyprian Biihop of Carthage, 
in many Epiftles which he wrote on the Sub- 
jedl of the Novation Schlfm, which rofe in his 
Time, and was propagated in his Diocefe : and 
piany of which Epiftles w^re wrote to the Bi-» 
fliop and Prelbyters of Rome-, Cyprian could no 
more miftake the Name of the Roman Prefby* 
ter whoi he always calls Novation, Novatia- 
yg/s i th^n he. could ipilUke. the Name of bis 
own Prefbyter, whom hq ciUs. Novatm : nor 
yet even left could tl^ Raman Clergy mift»ke 
the Na^pe . trf ■ one of jhcir own Prefbytcrs^ 
when .they were fcnt ly hitn to Cartbagt 
to acquaint Cyprian that he- was orHain'd H->> 
.fliop of Rome, : in which Meflage they ddl 
■him (No-batianUs) Novation. See Eftji. 4;5i 
to Ormlfus Bifhop of Ronir, p. 85. and JS^jJ?, 
■52. to the feme Bifhop, " p. ^. Edit. Amftel^ 

j^^i. ■■■'.;' :."■■■": ,; :' .■■'"■;. 
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/ The Teftinjonies of Diow/fim sinongft tbfl 
Greeks, and of Cyprian amongft the Latins, ars 
alone decifive and irrefragable Evidences, that 
the Name of the Roman Preibyter who wrote 
die incomparable and invaluaUc Book concerning 
the Doftrine of the 'Trinity was truly and ui>- 
doubtedly not NovatushotNovatiaa: arid Mr, 
Lardmr's Error about l^ Name has occafiwi'd 
great Confiifion in his krgc Account of him > 
' which he ought, 1 think, by all means to re- 
viic and correft : and I am forry I had Occafion 
to make the precedent Remarks on fo learned 
and valuable an Author. 
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P. g. I. 2. read firopofo. p. ir. I. 31. r. xeatioi 
ic(st9ix>w} and after Pt-olegom. add, et enrrpt. 
p. 481. p. 15. 1*3. r. this. p. 4?' J»2' '• 
them. p. 53- I- 13- '• *jr. p. 73. I. i. r. in 
it's, p. 75. 1. 35. '• qHid? p. 77- \3'- «• 
prxfidam. p. 83, 1. 2S, ag. r. *»« \ S«a««wi \, 
Kftrai \. p. ^ 1. 21. r. m>MrtK. p. 9I< 1. 13. r. 
tuAa^ouim. p. 92. I- 7« r. Metempfychofis. 1. 33. 
J". f»fivu«v. p. 93. 1. 22. r. (*)npi>w».' p. 95. i. 15. r. 
State, p. 96. i. 23. r. ivfl«Jf. p. too. 1.34, r. 
Appearances, p. loi. 1. 30. r. fZwi« " Jjwi. p. 
:jiU. K i4< f.Zippor, - 
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